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C h r i s t i a n responses t o I s l a m i c C h r i s t o l o g y ; a c r i t i q u e 
o f surahs t h r e e , f o u r , and n i n e t e e n o f the Qur'an. 
W i l l i a m Thomas Long, 1988 
ABSTRACT 
The aims o f t h i s s t udy are t o p r e s e n t and t o 
e v a l u a t e t h e Quranic p o r t r a y a l o f Jesus as found i n 
surahs t h r e e , f o u r , and n i n e t e e n . 
Chapter one i n c o r p o r a t e s a b r i e f i n t r o d u c t i o n 
l e a d i n g t o t h e p r e s e n t a t i o n o f what the Qur'an says 
about Jesus w i t h i n t h e p r e s c r i b e d l i m i t s , and i n the 
l i g h t s u p p l i e d by C h r i s t i a n and Muslim exegetes. The 
second c h a p t e r a p p r a i s e s , i n r e l a t i o n t o the Qur'an, 
t h e r e l e v a n t B i b l i c a l and a pocryphal views o f Jesus, 
n o t i n g t h e p a r a l l e l s , d i f f e r e n c e s and a d d i t i o n s 
a f f o r d e d by t h e c a n o n i c a l and non-canonical accounts. 
Chapter t h r e e examines, from a wide C h r i s t i a n 
p e r s p e c t i v e , a number o f d i f f e r e n t C h r i s t o l o g i c a l 
v i e w p o i n t s . Subsequently, each C h r i s t o l o g y i s examined 
i n r e l a t i o n t o I s l a m i c C h r i s t o l o g y . The p e r t i n e n t 
p o i n t s are d i s c u s s e d i n d e t a i l , n o t i n g s i m i l a r i t i e s and 
d i f f e r e n c e s . Chapter f o u r examines the Quranic 
m a t e r i a l r e l a t i n g t o t h e q u e s t i o n o f the death of Jesus 
and t h i s i n v o l v e s an a p p r a i s a l o f v a r i o u s Muslim 
t r a d i t i o n s which prove t o be c o n t r a r y t o t h e Qur'an. 
Chapter f i v e p r e s e n t s an e v a l u a t i o n o f I s l a m i c 
C h r i s t o l o g y . I t i s argued t h a t t h e r e i s s u b s t a n t i a l 
agreement between t h e Qur'an and t h e B i b l e w i t h r e g a r d 
t o Jesus. From the U n i t a r i a n and L i b e r a l C h r i s t i a n 
v i e w p o i n t s , I s l a m i c C h r i s t o l o g y i s an acceptable 
C h r i s t o l o g y . On the o t h e r hand, i t i s argued t h a t 
I s l a m i c C h r i s t o l o g y , from the orthodox C h r i s t i a n 
p e r s p e c t i v e , i s n o t w o r t h y o f c o n s i d e r a t i o n as a 
l e g i t i m a t e C h r i s t o l o g y because i t does n o t i n c o r p o r a t e 
t h e concept o f I n c a r n a t i o n . 
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CHAPTER ONE 
JESUS IN ISLAM 
INTRODUCTION 
S e c t i o n 1.1: Scope and L i m i t s o f t h e Study 
The aims o f t h i s study are t o examine c r i t i c a l l y 
t h e t e n e t s o f I s l a m i c C h r i s t o l o g y which are grounded i n 
surahs t h r e e , f o u r , and n i n e t e e n o f the Qur'an, and t o 
weigh t h e Quranic m a t e r i a l i n t h e balance o f r e l e v a n t 
C h r i s t i a n and Muslim s c h o l a r s h i p . 
Throughout t h i s t h e s i s t h e r e are p o i n t s o f 
argument d e r i v e d from Quranic sources o u t s i d e the 
s p e c i f i e d l i m i t s o f study, b u t a l l a d d i t i o n a l Quranic 
r e f e r e n c e s are c i t e d i n o r d e r t o enhance and i l l u m i n a t e 
t h e p r e s c r i b e d area o f r e s e a r c h . 
Surahs t h r e e , fov i r , and n i n e t e e n c o n t a i n the b u l k 
o f t h e Quranic m a t e r i a l r e l a t i n g t o Jesus. Surah 
t h r e e , which belongs t o t h e second and t h i r d years o f 
t h e Hi 1ra, i s e n t i t l e d , 'The Family o f 'imran' ( t h e 
f a t h e r o f Moses). I t p o r t r a y s t h e c o n t i n u i t y o f 
r e l i g i o u s t r a d i t i o n from the Mosaic D i s p e n s a t i o n t o the 
b i r t h , m i n i s t r y and d e s t i n y o f Jesus. The surah i n 
q u e s t i o n p r e s e n t s a b a s i c view o f r e l i g i o u s h i s t o r y 
w h i c h c u l m i n a t e s i n t h e one t r u e r e l i g i o n , namely, 
I s l a m , and C h r i s t i a n s are e n j o i n e d t o f i n d i n Islam t he 
c o m p l e t i o n o f C h r i s t i a n i t y . 
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Much o f surah f o u r appears t o have been revealed 
between t h e b a t t l e o f Uhud and t h e siege o f Medina, b u t 
some passages, e s p e c i a l l y those r e f e r r i n g t o the Jews, 
are p r o b a b l y b e f o r e Uhud. SiSrah f o u r i s e n t i t l e d 
'Women' because i t d e a l s c h i e f l y w i t h women's r i g h t s , 
b u t i t i n c l u d e s i m p o r t a n t statements about the person, 
s t a t u s , and d e s t i n y o f Jesus. 
Surah n i n e t e e n i s e n t i t l e d 'Mary' and belongs t o 
t h e l a t e Meccan or perhaps e a r l y Medinan p e r i o d . The 
f i r s t p a r t o f surah n i n e t e e n i s devoted t o s t o r i e s o f 
B i b l i c a l personages. F a i r l y f u l l accounts are given o f 
Zecha r i a h , o f the V i r g i n Mary, and of the b i r t h o f 
Jesus. Jewish a t t i t u d e s t o Mary are discussed and, as 
i n surahs t h r e e and f o u r , t h e r o l e and d e s t i n y of Jesus 
are p o r t r a y e d w i t h i n t h e c o n t e x t of I s l a m i c 
C h r i s t o l o g y . 
C h r i s t i a n responses t o I s l a m i c C h r i s t o l o g y 
n e c e s s i t a t e t h e use o f t h e B i b l e . The B i b l i c a l 
p r e s e n t a t i o n o f Jesus w i l l be compared and expounded 
w i t h r e f e r e n c e t o the r e l e v a n t Quranic m a t e r i a l . I n 
a d d i t i o n , v a r i o u s a pocryphal works w i l l be c i t e d where 
necessary, b u t a l l m a t e r i a l - b o t h B i b l i c a l and 
apo c r y p h a l - w i l l o n l y be rehearsed w i t h r e f e r e n c e t o 
th e c r i t i q u e o f surahs t h r e e , f o u r , and n i n e t e e n o f the 
Qur'an. S i m i l a r l y , C h r i s t i a n and Muslim exegetes w i l l 
be c i t e d o n l y i n r e l a t i o n t o the Quranic l i m i t a t i o n s of 
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t h i s t h e s i s . 
The u l t i m a t e q u e s t i o n , which w i l l be answered by 
t h i s t h e s i s , i s as f o l l o w s : ' I s the I s l a m i c view o f 
Jesus w o r t h y o f c o n s i d e r a t i o n as a l e g i t i m a t e 
C h r i s t o l o g y ? ' 
The f o l l o w i n g i n f o r m a t i o n should be h e l p f u l i n 
r e a d i n g t h i s t h e s i s . 
F i r s t l y , t h e few dates which are used are g i v e n 
anno d o m i n i . However, t h e dates o f books p u b l i s h e d i n 
th e Arab World are g i v e n as a f t e r the Hi j r a (A.H.). 
Secondly, I s a and 'Jesus' are considered t o r e f e r 
t o t he same person. Thus, 'Jesus' i s used throughout 
w i t h o u t changing t o " I s a when the Qur'an i s discussed. 
However, i t must be s t r e s s e d , at t h i s e a r l y stage, t h a t 
care i s needed b e f o r e assuming t h a t t h e Quranic " I s a , 
and Jesus, are one and t h e same. 
T h i r d l y , a l l q u o t a t i o n s from the Qur'an, unless 
o t h e r w i s e s t a t e d , are t a k e n from, A. Yusuf ' A l i , The 
Holy Qur'an, Text, T r a n s l a t i o n and Commentary, f i r s t 
edn., 1934; new edn., L e i c e s t e r , I s l a m i c Foundation, 
1975. 
A l l q u o t a t i o n s from the B i b l e are taken from. The 
Holy B i b l e : Revised Standard V e r s i o n . Glasgow, 
C o l l i n s , O.T., 1952; N.T., 2nd edn., 1971. 
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S e c t i o n 1.2: The Quranic P o r t r a y a l o f Jesus 
The p r i m a r y source f o r a Muslim's un d e r s t a n d i n g o f 
Jesus (°Isa)^ i s , o f course, t h e Qur'an. Yet, the 
rea d e r o f t h e Qur'an w i l l soon d i s c o v e r t h a t the Qur'an 
o f f e r s n e i t h e r a c h r o n o l o g i c a l l y ordered, nor a 
s y s t e m a t i c , p r e s e n t a t i o n o f the l i f e o f Jesus, and t h a t 
a l l o f i t s s c a t t e r e d r e f e r e n c e s (93 verses i n 15 surahs 
o r c h a p t e r s ) c o l l e c t e d t o g e t h e r , would f i l l o n l y a few 
pages o f t h e Qur'an. At the same time the reader w i l l 
n o te t h a t b i o g r a p h y i s not the purpose o f the Our'an. 
For i n the Qur'an a l l t he pr o p h e t s and a p o s t l e s are 
s u b s e r v i e n t t o t h e message th e y p r o c l a i m . The message, 
n o t t h e messenger, i s the supreme r e v e l a t i o n o f the 
Word o f God, and thus t he u l t i m a t e concern f o r men. 
Nor i s Jesus i n r e l a t i o n t o h i s message, Q u r a n i c a l l y 
p o r t r a y e d , an e x c e p t i o n . S t i l l , t h e Qur'an always 
r e s p e c t s and honours Jesus. By what means and i n what 
sense does t h e Qur'an p o r t r a y Jesus? I n the f o l l o w i n g 
paragraphs t h e Quranic p o r t r a y a l o f Jesus, as found i n 
surahs t h r e e , f o u r , and n i n e t e e n , w i l l be presented. 
The a n n u n c i a t i o n and V i r g i n B i r t h of Jesus, or 
more e x a c t l y h i s v i r g i n a l c onception,^ would appear t o 
be c o n f i r m e d by the Qur'an. Indeed t he Qur'an holds 
Mary t h e mother o f Jesus i n h i g h r e g a r d and she i s the 
o n l y woman who i s s p e c i f i c a l l y c a l l e d by name^ i n the 
Qur'an. The Muslim i n t e r p r e t a t i o n o f the name Mary 
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means, 'the p i o u s ' . A c c o r d i n g t o the Qur'an Mary i s 
v i s i t e d by an a n g e l , u s u a l l y i d e n t i f i e d w i t h t h e angel 
G a b r i e l ( J i b r i 1 ) , ^ who appeared t o Mary i n the form 
o f , 'a man i n a l l r e s p e c t s ' ^ or 'a man w i t h o u t fault'.® 
The word conveyed t o Mary by the messenger was q u i t e 
c l e a r : 
'He s a i d : "Nay, I am o n l y a messenger from t h y 
Lord ( t o announce) t o thee the g i f t o f a h o l y 
son." She s a i d , "How s h a l l I have a son, 
seeing t h a t no man has touched me, and I am 
n o t unchaste?" He s a i d : "So ( i t w i l l b e ) ; t h y 
Lord s a i t h , 'That i s easy f o r me, and we wish 
t o a p p o i n t him as a s i g n unto men and a mercy 
from us': i t i s a m a t t e r (so) decreed."'' 
The above q u o t a t i o n i s the l o n g e s t account, w i t h i n 
th e Qur'an, o f t h e a n n u n c i a t i o n . There i s , however, 
another Quranic account o f the a n n u n c i a t i o n , as 
f o l l o w s : 
'Behold, t h e angels s a i d , "0 Mary, God g i v e t h 
thee g l a d t i d i n g s o f a Word from Him, h i s name 
w i l l be C h r i s t Jesus, the son o f Mary, h e l d i n 
honour i n t h i s w o r l d and the H e r e a f t e r and of 
( t h e company o f ) those n e a r e s t t o God. He 
s h a l l speak t o the people i n c h i l d h o o d and i n 
m a t u r i t y and he s h a l l be ( o f the company) o f 
the r i g h t e o u s . " She s a i d , "O my Lord how 
s h a l l I have a son when no man h a t h touched 
me?" He s a i d , "Even so, God c r e a t e d what He 
w i l l e t h , when He h a t h decreed a p l a n . He b u t 
s a i t h t o i t , Be, and i t is."'° 
Thus, t h e r e are two v e r y s i m i l a r accounts of the 
a n n u n c i a t i o n t o be found i n t h e Qur'an. I t seems t h a t 
i n t h e Qur'an t h e d i s t i n c t i o n between the a n n u n c i a t i o n 
and the c o n c e p t i o n i s n o t p r e c i s e l y made. Moreover, 
th e Quranic p r e s e n t a t i o n o f t h e manner o f c o n c e p t i o n 
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and b i r t h o f Jesus does n o t i n any way i m p l y d i v i n i t y . 
The Qur'an s p e c i f i c a l l y denies the d i v i n i t y o f Jesus. 
For t h e Muslim t h e v i r g i n a l c o n c e p t i o n o f Jesus i s a 
m i r a c l e l i k e many o t h e r s , t h a t i s , an i n t e r f e r e n c e by 
God w i t h t h e o r d i n a r y laws o f n a t u r e , and somewhat 
s i m i l a r t o t h e c o n c e p t i o n o f John t he B a p t i s t (Yahya) 
by E l i z a b e t h i n o l d age.^ According t o the Qur'an God 
has o n l y t o say 'Be' and a t h i n g i s . By b r i n g i n g about 
Jesus' b i r t h o f a v i r g i n , God gi v e s a s i g n o f h i s 
immense power. But i n f a c t t h i s i s n o t the most 
w o n d e r f u l t h i n g God has done. I n the Qur'"an Jesus i s 
compared t o Adam, as f o l l o w s : 
'The s i m i l i t u d e o f Jesus b e f o r e God i s as t h a t 
of Adam; He c r e a t e d him from dust, t h e n s a i d 
t o him "Be": and he was.''° 
Th e r e f o r e Jesus' b i r t h i s e a s i e r t o understand than 
t h a t o f Adam, who had n e i t h e r f a t h e r or mother. 
F o l l o w i n g t h e a n n u n c i a t i o n , a c c o r d i n g t o the 
Qur'an, Mary conceived and r e t i r e d t o 'a remote 
pla c e ' . ^ ^ A. Yusuf ' A l i , commenting on the l o c a t i o n o f 
t h e above even t s , s t a t e s : 
'The a n n u n c i a t i o n and the con c e p t i o n , we may 
suppose, t o o k p l a c e i n Nazareth ( o f G a l i l e e ) 
say 65 m i l e s n o r t h o f Jerusalem. The d e l i v e r y 
took p l a c e i n Bethlehem about 6 m i l e s south o f 
Jerusalem. I t was a remote p l a c e , n o t on l y 
w i t h r e f e r e n c e t o t h e d i s t a n c e o f 71 m i l e s , 
b u t because i n Bethlehem i t s e l f the b i r t h was 
i n an obscure c o r n e r under a pa l m - t r e e , from 
which perhaps t h e babe was a f t e r w a r d s removed 
t o a manger i n a s t a b l e . ' ^ ^ 
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A p p a r e n t l y Mary e x p e r i e n c e d t he normal trauma o f 
p a r t u r i t i o n as she was d r i v e n , by the pains o f 
c h i l d b i r t h , t o t h e t r u n k o f a p a l m - t r e e . A v o i c e came 
t o Mary t o encourage h e r and t o i n f o r m her o f the 
p r o v i s i o n o f water from a s m a l l r i v e r , and o f dates 
from t h e p a l m - t r e e . I t would seem t h a t Mary was alone 
w i t h o u t t h e solace o f any human company. I n a d d i t i o n 
Mary had e n t e r e d , t h a t same day, i n t o a solemn vow t o 
God n o t t o converse w i t h any man or woman. 
The c h i l d Jesus was b o r n and a f t e r a time Mary 
b r o u g h t him t o show t o h e r own people. As Mary had 
been away from her f a m i l y f o r a l o n g t i m e , and now 
r e t u r n e d w i t h a baby, t h e people were prepared t o t h i n k 
t h a t Mary had been unchaste. I n defence o f Mary the 
c h i l d Jesus was able t o speak from t he c r a d l e : 
'He s a i d , " I am indee d a s e r v a n t o f God, He 
h a t h g i v e n me r e v e l a t i o n and made me a 
prophet."'> ' 
There i s an a d d i t i o n a l Quranic r e f e r e n c e t o Jesus 
speaking i n c h i l d h o o d , as a l r e a d y s t a t e d w i t h i n t h e 
l a s t above c i t e d Quranic account o f the a n n u n c i a t i o n , 
as f o l l o w s : 
'He s h a l l speak t o t h e people i n c h i l d h o o d and 
i n m a t u r i t y ... '^  * 
The Qur'an makes i t c l e a r t h a t t h e m i n i s t r y o f 
Jesus was d i r e c t e d t o t h e C h i l d r e n o f I s r a e l ^ * whom he 
summoned t o the wors h i p o f God and t o u n i t y among 
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t h e m s e l v e s . I n f a c t i t w o u l d a p p e a r t h a t Jesus 
l e g a l i s e d t h i n g s w h i c h were p r e v i o u s l y f o r b i d d e n t o t h e 
C h i l d r e n o f I s r a e l . The Qur'an s t a t e s : 
' I have come t o you t o a t t e s t t h e Law w h i c h 
was b e f o r e me. And t o make l a w f u l t o you p a r t 
o f w h a t was b e f o r e f o r b i d d e n t o you ... '^^ 
Hence, J e s u s came t o d e c l a r e t h e t r u t h o f what had been 
g i v e n b e f o r e i n t h e Law. The a c t u a l r e a s o n f o r t h e 
a f o r e s a i d r e l a x a t i o n o f t h e Law i s n o t a p p a r e n t f r o m 
t h e Q u r ' i n . I n d e e d I s l a m h a d p r e v i o u s l y been commended 
b y God t o Noah and t h e n u n t o Abraham and Moses, and 
u n t o a l l o t h e r p r o p h e t s . C o n s e q u e n t l y , Jesus 
r e c e i v e d t h e t e a c h i n g o f t h e T o r a h and und e r 
i n s p i r a t i o n was g i v e n t h e Gospel ( i n j 1 1 ) , a 
c o n f i r m a t i o n o f t h e T o r a h . W i t h r e g a r d t o t h e a c t u a l 
c o n t e n t o f t h e G o s p e l , t h e Qur'an g i v e s l i t t l e 
i n f o r m a t i o n . I n t h e G o s p e l , a c c o r d i n g t o t h e Qur'an, 
t h e r e a r e t o be f o u n d g u i d a n c e , l i g h t and a d m o n i t i o n 
f o r t h e G o d - f e a r i n g . ^ ' ' I t i s e n j o i n e d upon t h e p e o p l e 
o f t h e G o s p e l t h a t t h e y j u d g e a c c o r d i n g t o what God has 
s e n t down.^- I n t h e Qur'an J e s u s ' message i s p a r e d 
down t o t h e e s s e n t i a l , and t h u s a g r e e s w i t h t h e message 
r e p e a t e d down t h e ages b y a l l t h e p r o p h e t s , namely: 'So 
f e a r God and obey me'.^° I n t u r n t h e r e v e l a t i o n o f t h e 
G o s p e l w o u l d l e a d t o t h e Qur'an. 
I n g e n e r a l t h e Qur'an p o r t r a y s most, o r a l l , o f 
t h e C h i l d r e n o f I s r a e l as an a n t a g o n i s t i c p e o p l e , ^ ' 
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a g a i n s t whom God p r o t e c t s J e s u s and whom Jesus even 
c u r s e s . ^ ^ I n t h e f a c e o f such a n t a g o n i s m t h e d i s c i p l e s 
( a n s a r ) s t e p f o r w a r d t o a c c e p t t h e c a l l o f Jesus t o be 
h i s h e l p e r s i n s e r v i n g God. The Qur'an s t a t e s : 
'When J e s u s f o u n d u n b e l i e f on t h e i r p a r t he 
s a i d , "Who w i l l be my h e l p e r s t o ( t h e work o f ) 
God?" S a i d t h e d i s c i p l e s , "We a r e God's 
h e l p e r s , we b e l i e v e i n God, and do t h o u b e a r 
w i t n e s s t h a t we a r e Mu s l i m s . " ' ^ ^ 
The r e s p o n s e o f t h e men i n beco m i n g t h e d i s c i p l e s o f 
Jesus i s d e s c r i b e d e l s e w h e r e i n t h e Qur'an.^* I t 
s h o u l d be n o t e d t h a t t h e d i s c i p l e s a r e r e f e r r e d t o as 
M u s l i m s i n t h e sense t h a t a l l who bowed t o God's W i l l , 
b e f o r e o r a f t e r Muhammad, were a d h e r e n t s t o I s l a m . 
The Q ur'an a p p e a r s t o i n d i c a t e t h a t J e sus, even 
f r o m t h e moment o f h i s c o n c e p t i o n , was a ' S i g n ' ( a y a ) 
t o h i s p e o p l e and t o t h e w o r l d . By God's p e r m i s s i o n 
J e sus was a b l e t o f a s h i o n and b r i n g t o l i f e a b i r d o f 
c l a y as a s i g n f r o m God t o t h e C h i l d r e n o f I s r a e l . 
L i k e w i s e , t h e Qur'an b r i e f l y r e f e r s t o some o f Je s u s ' 
m i r a c l e s w h i c h i n c l u d e h e a l i n g s and r a i s i n g s o f t h e 
dead, b u t no s p e c i f i c d e t a i l s a r e g i v e n . The Qur'an 
s t a t e s : 
'And ( a p p o i n t h i m ) an a p o s t l e t o t h e C h i l d r e n 
o f I s r a e l , ( w i t h t h i s message): " I have come 
t o y o u w i t h a S i g n f r o m y o u r L o r d , i n t h a t I 
make f o r you o u t o f c l a y , as i t were, t h e 
f i g u r e o f a b i r d , and b r e a t h e i n t o i t and i t 
becomes a b i r d b y God's l e a v e . And I h e a l 
t h o s e b o r n b l i n d , and t h e l e p e r s , and I 
q u i c k e n t h e dead, b y God's l e a v e ; and I 
d e c l a r e t o you wha t ye e a t , and wha t ye s t o r e 
i n y o u r h o u s e s . S u r e l y t h e r e i n i s a S i g n f o r 
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you i f ye d i d b e l i e v e . " ' ^ ^ 
The m e a n i n g o f t h e above r e f e r e n c e t o J e s u s ' 
f o r e k n o w l e d g e , w i t h r e g a r d t o t h e c o n s u m p t i o n and 
s t o r a g e o f f o o d , i s n o t q u i t e c l e a r . P e r h a p s t h e 
b a s i c i n t e n t i o n , as w i t h t h e h e a l i n g s and 
r e s u r r e c t i o n s , i s t o be i n t e r p r e t e d as b e i n g a ' S i g n ' 
( a y a ) f r o m God. 
O v e r a l l t h e Qur'an p r o v i d e s a b r i e f and s k e t c h y 
a c c o u n t o f J e s u s ' m i n i s t r y . N e v e r t h e l e s s , what i s t h e 
g e n e r a l M u s l i m u n d e r s t a n d i n g o f t h e d e s t i n y o f Jesus i n 
t h i s and t h e n e x t w o r l d ? T h e r e i s a passage i n t h e 
Q u r ' a n w h i c h r e f e r s , s e e m i n g l y , t o t h e end o f J e s u s ' 
e a r t h l y m i n i s t r y . W i t h r e f e r e n c e t o Jesus t h e Qur'an 
s t a t e s : 
' T hat t h e y s a i d ( i n b o a s t ) "We k i l l e d C h r i s t 
J e s u s t h e son o f Mary, t h e A p o s t l e o f God." 
B u t t h e y k i l l e d h i m n o t , n o r c r u c i f i e d h i m , 
b u t so i t was made t o a p p e a r t o them. And 
t h o s e who d i f f e r , t h e r e i n a r e f u l l o f d o u b t s , 
w i t h no ( c e r t a i n ) k n o w l e d g e , b u t o n l y 
c o n j e c t u r e t o f o l l o w , f o r o f a s u r e t y t h e y 
k i l l e d h i m n o t ; Nay, God r a i s e d h i m up u n t o 
H i m s e l f , and God i s e x a l t e d i n Power, Wise; 
And t h e r e i s none o f t h e P e o p l e o f t h e Book 
b u t must b e l i e v e i n h i m b e f o r e h i s d e a t h , and 
on t h e Day o f Judgment he w i l l be a w i t n e s s 
a g a i n s t them.'^ ^  
The p a s s a g e q u o t e d above has f o r m e d t h e b a s i s o f 
I s l a m i c b e l i e f w i t h r e g a r d t o J e s u s ' d e s t i n y . Of 
c o u r s e t h e p a s s a g e i n q u e s t i o n i s open t o 
i n t e r p r e t a t i o n and t h e v a r i o u s t h e o r i e s and r e s p o n s e s 
w i l l be d i s c u s s e d a t l e n g t h i n a l a t e r c h a p t e r . 
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T h e r e i s a n o t h e r passage i n t h e Q u r ' i n w h i c h a l s o 
r e f e r s t o t h e d e s t i n y o f J e s u s . The Qur'an s t a t e s : 
'So Peace i s on me t h e day I was b o r n , t h e day 
t h a t I d i e , and t h e day t h a t I s h a l l be r a i s e d 
up t o l i f e a g a i n . ' ^ ^ 
The above Q u r a n i c r e f e r e n c e w o u l d appear t o be a c l e a r 
t e s t i m o n i a l t o t h e d e a t h and r e s u r r e c t i o n o f Jesus. 
M o r e o v e r , t h e Qur'an has s i m i l a r words w i t h r e g a r d t o 
t h e d e a t h o f J o h n t h e B a p t i s t . ^ ^ However, i t i s a 
q u e s t i o n o f i n t e r p r e t a t i o n . The d i f f e r e n t v i e w p o i n t s 
on t h e r e l e v a n t v e r s e s w i l l l a t e r be examined i n 
d e t a i l . 
G e n e r a l l y s p e a k i n g most M u s l i m s b e l i e v e t h a t Jesus 
e s c a p e d d e a t h and was t a k e n up b o d i l y i n t o heaven 
t h r o u g h t h e power o f God. A c c o r d i n g t o t h e famous 
M u s l i m t r a d i t i o n i s t , B u k h a r i , Muhammad d u r i n g h i s n i g h t 
j o u r n e y t o t h e heavens saw Jesus i n t h e second 
heaven.^° The a s c e n s i o n ^ ^ o f Je s u s i s n o t d e s c r i b e d i n 
d e t a i l i n t h e Qur'an. Some M u s l i m t r a d i t i o n s , ^ ^ t o be 
d i s c u s s e d l a t e r , m a i n t a i n t h a t J e s u s w i l l r e t u r n t o 
e a r t h a t some f u t u r e d a t e and t h a t J e s u s ' Second Coming 
w i l l s e r v e as a p r e l u d e t o t h e Judgment Day,^^ as w e l l 
as t o h i s own d e a t h and r e s u r r e c t i o n . The Qur'an does 
n o t shed much l i g h t on t h e supposed Second A d v e n t o f 
J e s u s . T h e r e i s , however, i n t h e Qur'an, t h e s t r o n g 
s u g g e s t i o n t h a t J e s u s i s an e s c h a t o l o g i c a l f i g u r e . ^ ^ 
The w h o l e q u e s t i o n o f t h e d e s t i n y o f Jesus i s o f 
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p a r a m o u n t i m p o r t a n c e and, as a l r e a d y s t a t e d , w i l l be 
d i s c u s s e d a t l e n g t h i n t h e r e l e v a n t c h a p t e r o f t h i s 
t h e s i s . 
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S e c t i o n 1.3: Names and D e s c r i p t i o n s o f Jesus 
I n o r d e r t o c o m p l e t e t h e Q u r a n i c v i e w o f Jesus i t 
i s n e c e s s a r y t o l o o k a t t h e d i f f e r e n t names and t i t l e s 
w h i c h a r e a s c r i b e d t o J e s u s i n t h e Qur'an. F i r s t l y , 
J e s u s i s c a l l e d I s a , a w o r d w h i c h a p p e a r s some t w e n t y -
f i v e t i m e s i n t h e Qur'an. S c h o l a r s , b o t h M u s l i m and 
n o n - M u s l i m , have d i f f e r e d i n t h e i r e x p l a n a t i o n s f o r t h e 
o r i g i n o f t h e A r a b i c f o r m o f ° I s a . I t has been 
s u g g e s t e d ^ * t h a t ''isa was s u b s t i t u t e d f o r Jesus t o 
e f f e c t t h e t r a n s p o s i t i o n o f c o n s o n a n t s f o r r h y m i n g 
p u r p o s e s . Or, i t may be t h a t t h e o r i g i n o f t h e name 
I s a i s due t o m i s i n f o r m a t i o n and t h e c o r r u p t i o n o f 
o r i g i n a l s o u r c e s . W r i t e r s such as Landauer and 
Nol d e k e ^ ' c o n s i d e r t h a t t h e Jews i n t r o d u c e d Muhammad t o 
t h e name ''I s a . Y e t i n r e a l i t y t h e Jews, i n h a t r e d , 
r e f e r r e d t o J e s u s as Esau^^ c l a i m i n g t h a t t h e s p i r i t o f 
Esau h a d c o n t i n u e d i n t h e l i f e o f J e s u s . However, 
P a r r i n d e r c ommenting on t h e name °Isa, s t a t e s : 
' t h e r e a p p e a r s t o be g e n e r a l agreement t h a t 
°Isa came f r o m t h e S y r i a c Yeshu~ w h i c h d e r i v e d 
i t f r o m t h e Hebrew Yeshua.'^^ 
I n many ways t h e Q u r a n i c use o f t h e name I sa r e m a i n s a 
m y s t e r y . 
The name 'Isa., as f o u n d i n t h e Qur'an, o c c u r s 
f r e q u e n t l y i n t h e c o m b i n a t i o n , " I s a i b n Maryam ( J e s u s 
son o f Mary)."*" I n t h e m a j o r i t y o f passages " I s a i s 
c l e a r l y r e g a r d e d as b e i n g i n a s u p e r i o r p o s i t i o n t o 
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Mary. N o n e t h e l e s s , Mary's p l a c e i s i m p o r t a n t f r o m a 
d o g m a t i c as w e l l as f r o m an h i s t o r i c a l p o i n t o f v i e w . 
The Qur'an does n o t m e n t i o n Joseph, t h e B i b l i c a l 
h u s b a n d o f Mary. • I n l i n e w i t h o t h e r Q u r a n i c 
r e f e r e n c e s t h e d e s i g n a t i o n 'son o f Mary' t e n d s t o 
i n d i c a t e t h a t J e s u s was b o r n o f t h e v i r g i n Mary. Mary 
c o n c e i v e d Jesus t h r o u g h God's c r e a t i v e Word.*^ 
T h e r e f o r e , t o employ t h e t i t l e 'Jesus son o f Mary' i s 
p e r h a p s one segment o f t h e Q u r a n i c a t t e m p t t o r e i n s t a t e 
J e s u s and Mary i n t h e eyes o f t h e Jews. I n f a c t i n 
b o t h Mecca and Medina t h e Jews m a i n t a i n e d a blasphemous 
o p i n i o n o f Jesus and Mary. Hence, Muhammad was s e n t t o 
p r o c l a i m t o t h e Jews t h e supreme s a n c t i t y o f b o t h Jesus 
and Mary, t h e i m m a c u l a t e v i r g i n m o t h e r o f Jesus. 
A c c o r d i n g t o t h e Qur'an a l l c r e a t u r e s o f God, 
i n c l u d i n g men and a n g e l s , a r e c r e a t e d t o s e r v e and 
w o r s h i p God.*^ The Q u r a n i c c o n c e p t o f s e r v i c e does n o t 
i m p l y s l a v e r y , b u t c o m p l e t e s u b m i s s i o n t o , o r w o r s h i p 
o f , God. Thus, i n t h e Qur'an e v e r y man and a n g e l , 
r e g a r d l e s s o f t h e s t a t u s o f anyone among them, i s 
p o r t r a y e d as a s e r v a n t and o n l y a s e r v a n t o f God. 
L i k e w i s e , t h e Q u r a n i c J e s u s i s o n l y a s e r v a n t o f God. 
The Qur'an p r e s e n t s J e s u s ' f i r s t words f r o m t h e c r a d l e 
as b e i n g an a c k n o w l e d g e m e n t o f h i s own s e r v a n t h o o d t o 
God.*^ Such dependence on t h e p a r t o f Jesus s e r v e s t o 
make more d e c i s i v e t h e Q u r a n i c argument a g a i n s t any who 
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m i g h t c l a i m t h a t J e s u s was God. The Our'an i n s i s t s on 
t h e s t a t u s o f J e s u s as t h a t o f a c r e a t e d b e i n g and 
t h e r e b y a s e r v a n t o f God. 
The Qur'an f r e q u e n t l y , e l e v e n t i m e s i n a l l , ' ' * 
c a l l s J e s u s ' t h e M e s s i a h ' ( a l - m a s i h ) . I n t h e Qur'an 
t h e t e r m M e s s i a h i s g i v e n t o J e s u s f r o m t h e t i m e o f h i s 
b i r t h . The A r a b i c f o r m a l - m a s i h i s o b v i o u s l y d e r i v e d 
f r o m a Hebrew o r i g i n and t r a n s m i t t e d t h r o u g h S y r i a c . 
I t seems t o have been known i n t h e n o r t h and s o u t h o f 
A r a b i a i n t h e p r e - I s l a m i c p e r i o d . The Hebrew mashiah 
was u s e d o f t h e k i n g s and t h e p a t r i a r c h s and e s p e c i a l l y 
f o r t h e a w a i t e d S a v i o u r . I t i s i n t e r e s t i n g t h a t t h e 
S e p t u a g i n t t r a n s l a t e s i t by C h r i s t o s . A p p a r e n t l y t h e 
Q u r ' a n c a l l s J e s u s ' t h e M e s s i a h ' as a t i t l e o f 
h o n o u r . N e v e r t h e l e s s , t h o u g h t h e Q u r a n i c p o r t r a y a l o f 
J e s u s i s one where he i s b l e s s e d by God and s u p p o r t e d 
b y t h e H o l y S p i r i t , t h e Qur'an does n o t d i s c l o s e t h e 
m e a n i n g o f t h e t e r m M e s s i a h o r t h e r e a s o n why Jesus 
a l o n e i s d e s i g n a t e d as ' t h e M e s s i a h ' . I n any e v e n t 
J e s u s t h e M e s s i a h i n t h e Qur'an i s o n l y one i n a s e r i e s 
o f p r o p h e t s and a p o s t l e s w h i c h ends w i t h Muhammad. The 
Qur'an s t a t e s : 
' C h r i s t J e s u s t h e son o f Mary was (no more 
t h a n ) an a p o s t l e o f God.'*^ 
I n t h e Qur'an Jesus i s r e f e r r e d t o as b e i n g a 
p r o p h e t ( n a b i ) and an a p o s t l e ( r a s u l ) . ^ I n I s l a m t h e 
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o f f i c e o f p r o p h e t and a p o s t l e i s t h e h i g h e s t bestowed 
b y God upon any o f h i s c r e a t u r e s . The Qur'an r e f e r s t o 
a n g e l s a l s o as a p o s t l e s o f God. O t h e r w i s e o n l y men a r e 
p r o p h e t s and a p o s t l e s . U n f o r t u n a t e l y t h e d i v i d i n g l i n e 
b e t w e e n a p r o p h e t and an a p o s t l e , as p o r t r a y e d i n t h e 
Qur'an and I s l a m i c t r a d i t i o n , i s n o t v e r y c l e a r . The 
A r a b i c w o r d f o r p r o p h e t ( n a b l ) i s t h e same as t h e 
Hebrew e q u i v a l e n t and c e r t a i n l y came t h r o u g h S y r i a c and 
A r a m a i c . A r a s u l i s 'someone s e n t ' and so may be 
t r a n s l a t e d 'messenger' o r ' a p o s t l e ' . 
I n g e n e r a l i t may be s a i d t h a t God has s e n t an 
a p o s t l e t o e v e r y n a t i o n t o p r o c l a i m e s s e n t i a l l y t h e 
same message, t h e message o f I s l a m ( s u b m i s s i o n t o God). 
Men a r e c a l l e d t o b e l i e v e i n and obey God and H i s 
a p o s t l e . I n t h e Qur'an t h e r e s p o n s e o f o b e d i e n c e , o r 
d i s o b e d i e n c e , i s u s e d f r e q u e n t l y w i t h a p o s t l e * ' and 
n e v e r w i t h p r o p h e t . F u r t h e r m o r e , t h e Qur'an p o r t r a y s 
t h e o f f i c e o f a p o s t l e as b e i n g one o f r e p r e s e n t i n g God 
t o H i s p e o p l e , and as s u c h t h e a p o s t l e has a g r e a t 
responsibility'*® and a u t h o r i t y . * ^ The n a t u r e o f 
a u t h o r i t y i s t h a t o f a f a i t h f u l r e n d e r i n g o f t h e 
message r e c e i v e d f r o m God. I t w o u l d seem t h a t on 
Judgment Day men w i l l h a v e t o a c c o u n t f o r t h e i r 
r e s p o n s e t o t h e a p o s t l e s . S i m i l a r l y t h e a p o s t l e s 
w i l l h a v e t o a c c o u n t f o r t h e f u l f i l m e n t o f t h e t a s k 
a s s i g n e d t o them. A l s o , t h e r e i s i n t h e Qur'an a 
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c o n f i d e n t a s s u r a n c e t h a t God w i l l p r o v i d e p r o t e c t i o n 
and r e f u g e f o r H i s a p o s t l e . L i k e w i s e , t h e p r o p h e t s and 
a l l t h e b e l i e v e r s w i l l a l s o e n j o y h e l p f r o m God.^' I t 
i s u n t h i n k a b l e t h a t God's a p o s t l e s h o u l d f a c e d e f e a t , 
as such f a i l u r e w o u l d be a v i c t o r y o v e r God. 
R e g a r d l e s s o f t h e s t r e n g t h o f o p p o s i t i o n t h e v i c t o r y 
w i l l be w i t h God^^ as was t h e case when t h e Jews t r i e d 
t o c r u c i f y J e s u s . P r o p h e t s have been k i l l e d ^ ^ b u t 
t h e r e i s o n l y one c l e a r Q u r a n i c t e x t w h i c h speaks 
a b o u t k i l l i n g t h e a p o s t l e s . ^ * 
A c c o r d i n g t o t h e Qur'an i t w o u l d appear t h a t 
p r o p h e t s f i g u r e o n l y among t h e p e o p l e o f t h e Book.^^ 
I t c a n n o t be o v e r l o o k e d t h a t p r o p h e t h o o d i s l i n k e d i n a 
d e f i n i t e way w i t h Abraham ( I b r a h i m ) and h i s 
d e s c e n d a n t s . M o r e o v e r , s e v e r a l p r o p h e t s a r e c o n n e c t e d 
w i t h a s p e c i f i c s a c r e d t e x t . Abraham i s u n i t e d w i t h 
t h e Pages, Moses w i t h t h e Law,^'' D a v i d w i t h t h e 
P s a l m s , J e s u s w i t h t h e Gospel^^ and Muhammad w i t h t h e 
Qur'an.^" T h e r e i s a c l e a r u n i o n b etween p r o p h e t and 
s c r i p t u r e . S t i l l , t h e r e a r e a l s o Q u r a n i c t e x t s w h i c h 
u n i t e a p o s t l e and s c r i p t u r e . ^ ^ Hence, t h e p r o p h e t -
s c r i p t u r e c o m b i n a t i o n s h o u l d n o t be o v e r s t r e s s e d . I t 
s h o u l d be remembered t h a t e v e r y a p o s t l e i s a p r o p h e t , 
b u t t h a t n o t e v e r y p r o p h e t i s , i n I s l a m i c o r t h o d o x y , an 
a p o s t l e . I n any case t h e Q u r a n i c Jesus i s o n l y a 
p r o p h e t and o n l y an a p o s t l e and t h e r e b y i s f i r m l y 
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p l a c e d as b e i n g a c r e a t u r e o f God i n t h e s u c c e s s i o n o f 
p r o p h e t s and a p o s t l e s . 
I t seems t h a t M u s l i m s know J e s u s b e s t as t h e 
p r o p h e t J e s u s ( ^ I s a n a b i ) and J e s u s , S p i r i t o f God 
( " I s a r u h u - l l a h ) . I n M u s l i m t r a d i t i o n Jesus i s 
f r e q u e n t l y a d d r e s s e d as ' S p i r i t o f God'. I t i s n o t an 
easy t a s k , as t h e M u s l i m c o m m e n t a r i e s t e s t i f y , t o s o r t 
o u t t h e v a r i o u s ways i n w h i c h ' S p i r i t ' i s u s e d i n t h e 
Qur'an. I n g e n e r a l M u s l i m s a s s o c i a t e ' t h e S p i r i t ' w i t h 
t h e a n g e l G a b r i e l , t h r o u g h whom God i n s p i r e s t h e 
p r o p h e t s . The S p i r i t o f God i s a l s o i n s t r u m e n t a l i n 
t h e c r e a t i o n o f Adam as w e l l as J e s u s , s i n c e God 
b r e a t h e d H i s S p i r i t i n t o Adam.^^ T h e r e f o r e t h e Q u r a n i c 
c o n c e p t i o n o f S p i r i t , o r H o l y S p i r i t , i s n o t 
n e c e s s a r i l y a p e r s o n , b u t r a t h e r a f o r c e p r o c e e d i n g 
f r o m God. T r a d i t i o n a l I s l a m has t e n d e d t o i n t e r p r e t 
' S p i r i t ' as a r e f i n e d , c r e a t e d s u b s t a n c e . I n t h e 
Qur'an J e s u s i s p r e s e n t e d as h a v i n g t h e s u p p o r t o f t h e 
S p i r i t o f God. The Qur'an s t a t e s : 
' C h r i s t J e s u s , t h e son o f Mary ... And H i s 
Word w h i c h He b e s t o w e d on Mary, and a S p i r i t 
p r o c e e d i n g f r o m Him ... '^^ 
However, i t must be p o i n t e d o u t t h a t i n t h e Qur'an n o t 
o n l y J e s u s , b u t f i r m b e l i e v e r s a r e s t r e n g t h e n e d w i t h a 
s p i r i t f r o m God.^* T h e r e f o r e t o c o n c l u d e t h a t t h e 
Q u r a n i c t i t l e o f S p i r i t i n d i c a t e s t h a t J e s u s , w h i l e man 
and p r o p h e t , i s more t h a n a man o r a p r o p h e t i s t o 
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i n f e r s o m e t h i n g a b o u t Jesus w h i c h Muslims have 
t r a d i t i o n a l l y r e j e c t e d . 
A c c o r d i n g t o o r t h o d o x I s l a m t h e e t e r n a l God 
p o s s e s s e s t h e e t e r n a l a t t r i b u t e o f speech. God's 
speech i s H i s a g e n t i n c r e a t i o n . As a l r e a d y n o t e d , 
w henever God i n t e n d s t o do s o m e t h i n g , He m e r e l y s a y s ; 
'Be and i t i s ' . ^ ^ I n a d d i t i o n , t h r o u g h H i s e t e r n a l 
s p e e c h God a d d r e s s e s m a n k i n d i n o r d e r t o g u i d e m a n k i n d 
on a s t r a i g h t p a t h . God r e v e a l s H i s speech t h r o u g h H i s 
i n s p i r e d p r o p h e t s i n t h e f o r m o f r e c i t a t i o n s w h i c h a r e 
r e c o r d e d and a s s e m b l e d i n t h e f o r m o f s a c r e d 
S c r i p t u r e s . I n d e e d t h e s a c r e d S c r i p t u r e s a r e t h e 
e t e r n a l Word o f God o r , a t l e a s t , t h e emporiums o f t h e 
e t e r n a l Word o f God. F o r M u s l i m s , t h e r e f o r e , t h e 
Qur'an i s s u p r e m e l y t h e Word o f God f o r men. 
I t i s i n t e r e s t i n g t h a t i n t h e Qur'an Jesus i s a l s o 
s poken o f as Word ( k a l i m a ) , a t i t l e w h i c h he a l o n e 
p o s s e s s e s . The Qur'an s t a t e s : 
' W h i l e he was s t a n d i n g i n p r a y e r i n t h e 
chamber, t h e a n g e l s c a l l e d u n t o h i m : "God d o t h 
g i v e t h e e g l a d t i d i n g s o f Yahya, w i t n e s s i n g 
t h e t r u t h o f a Word f r o m God, and (be b e s i d e s ) 
n o b l e , c h a s t e , and a p r o p h e t , o f t h e ( g o o d l y ) 
company o f t h e r i g h t e o u s . " ' ^ ^ 
The above C h r i s t o l o g i c a l t e x t p o r t r a y s John t h e B a p t i s t 
( Y a h y a ) as c o n f i r m i n g a Word f r o m God, t h a t i s , 
c o n f i r m i n g J e s u s , son o f Mary, and a p p r o v i n g h i s l a w s 
and h i s c o n d u c t . J o h n was t h e f i r s t t o c o n f i r m ^ ' J e s u s 
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and t o t e s t i f y t h a t he was a Word f r o m God. What t h e n 
i s t h e r e l a t i o n , i f any, o f Jesus as 'a Word f r o m 
God', t o t h e Q u r ' a n as ' t h e Word o f God'? I t w o u l d 
seem t h a t t h e M u s l i m p r e f e r s t o speak a b o u t t h e Book as 
t h e c o m p r e h e n s i v e Word o f God and a b o u t Jesus as a 
p a r t i c u l a r Word f r o m God. A l l i n a l l , M u s l i m s 
g e n e r a l l y do n o t a l l o w J e s u s , even as a Word f r o m God, 
a s t a t u s w h i c h e x c e l s t h a t o f any o t h e r a p o s t l e . 
I t i s o b v i o u s , w i t h r e g a r d t o t h e n o t i o n o f J e s u s ' 
S o n s h i p , t h a t t h e Q u r ' a n d e n i e s t h e a n c i e n t Arab b e l i e f 
t h a t God has sons and d a u g h t e r s who were a s s o c i a t e d 
w i t h God and a c t e d as i n t e r c e s s o r s . The Qur'an a p p e a r s 
t o c o n s i d e r t h e C h r i s t i a n b e l i e f i n Jes u s ' S o n s h i p as 
a n a l o g o u s t o t h e a n c i e n t A r a b b e l i e f . T h e r e f o r e t h e 
Qur'an a f f i r m s t h a t God has no son o r a s s o c i a t e , and 
t h e r e f o r e J esus c a n n o t be t h e Son o f God, i f b e i n g t h e 
Son o f God w o u l d i m p l y a s s o c i a t i o n w i t h God. The 
Qur'an s t a t e s : 
'For i t i s n o t c o n s o n a n t w i t h t h e m a j e s t y o f 
(God) Most G r a c i o u s t h a t He s h o u l d b e g e t a 
son.'^^ 
T h e r e a r e , i t w o u l d seem, t h e f u r t h e r Q u r a n i c 
i m p l i c a t i o n s t h a t C h r i s t i a n s c o n f e s s t h a t Mary and 
J e s u s a r e gods a l o n g s i d e God,'° and t h a t t h e r e a r e 
t h r e e Gods.'^ M o r e o v e r , t h e Qur'an s u g g e s t s t h a t 
C h r i s t i a n s c o n f e s s t h a t God i s t h e t h i r d o f t h r e e , 
and t h a t God i s t h e M e s s i a h . ' ^ I n s h o r t , t h e Q u r a n i c 
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p o r t r a y a l o f C h r i s t i a n i t y r e f l e c t s a somewhat 
u n o r t h o d o x v i e w o f C h r i s t i a n d o c t r i n e . The i s s u e s i n 
q u e s t i o n w i l l be e xamined i n a l a t e r c h a p t e r o f t h i s 
t h e s i s . 
Many o f t h e Q u r a n i c d e s c r i p t i o n s o f Jesus have 
a l r e a d y been m e n t i o n e d i n t h e p r e c e d i n g p a r a g r a p h s . 
S t i l l , t h e r e a r e some a d d i t i o n a l r e f e r e n c e s t o Jesus 
w h i c h a r e w o r t h y o f c o n s i d e r a t i o n . I n some v e r s e s t h e 
Qur'an speaks o f Muhammad's m i n i s t r y f o r t h e Arabs and 
i n o t h e r v e r s e s i t speaks o f h i s m i n i s t r y f o r a l l 
p e o p l e . S i m i l a r l y , t h o u g h a t t i m e s t h e Qur'an speaks 
o f J e s u s ' m i n i s t r y t o t h e C h i l d r e n o f I s r a e l , t h e 
Qur'an a l s o speaks o f J e s u s as: 'a s i g n t o mankind and 
a mercy f r o m u s ' . ' * I f J e s u s i s a p a t t e r n f o r t h e 
C h i l d r e n o f I s r a e l o n l y , as some M u s l i m s w o u l d c o n t e n d , 
i t i s s t r a n g e t h a t t h e Qur'an c i t e s h i m as an example 
f o r t h e A r a b s . ' ^ I n f a c t t h e A r a b s i n q u e s t i o n seem t o 
have been no more i m p r e s s e d w i t h Jesus t h a n w i t h t h e i r 
own gods. 
Though most M u s l i m s c o n s i d e r t h e p r o p h e t s and 
a p o s t l e s t o be s i n l e s s , t h e Q i i r ' a n o p e n l y speaks o f t h e 
s i n s o f Adam, Abraham, Moses and D a v i d and t h e i r need 
f o r f o r g i v e n e s s o f s i n . Does John t h e B a p t i s t (Yahya) 
escape f r o m t h i s c h a r g e ? ' ^ I t i s t h e u n i v e r s a l b e l i e f 
o f M u s l i m s t h a t Muhammad was a s i n l e s s man, b u t one o f 
h i s w i v e s , Umm Salmah, d i d n o t b e l i e v e t h i s t o be t h e 
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c a s e . D u r i n g t h e c l o s i n g days o f Muhammad's l i f e Umm 
Salmah s a i d t o h i m : 
'As a l l t h y s i n s a r e f o r g i v e n , why weepest 
t h o u ? ' ' " 
I n any e v e n t i t a p p e a r s t h a t a c c o r d i n g t o t h e Qur'an 
and M u s l i m t r a d i t i o n s J e s u s , as a p r o p h e t o f God, i s 
c o n s i d e r e d t o be f r e e f r o m s i n . I t i s l e s s c l e a r , 
t h o u g h t h e r e a r e g r o u n d s f o r s u p p o s i n g , t h a t Mary t h e 
m o t h e r o f Je s u s i s a l s o c o n s i d e r e d t o be s i n l e s s . 
T h e r e i s a w e l l known h a d i t h , based on a Q u r a n i c 
v e r s e ' ^ w h i c h c l a i m s t h a t e v e r y c h i l d t h a t i s b o r n i s 
t o u c h e d o r s t u n g b y S a t a n , e x c e p t Mary and h e r son. 
O p e r a t i n g f r o m t h e p r e m i s e t h a t o n l y t h e s i n l e s s c o u l d 
i n t e r c e d e f o r s i n n e r s , some C h r i s t i a n s have f o u n d t h e 
s i n l e s s n e s s o f Je s u s as s u p p o r t f o r h i s r o l e as 
i n t e r c e s s o r i n some M u s l i m t h o u g h t . I t i s p l a i n t h a t 
t h e r e i s no s u g g e s t i o n i n t h e Qur'an t h a t Jesus e v e r 
s i n n e d o r a s k e d f o r God's f o r g i v e n e s s , as d i d o t h e r 
p r o p h e t s . C e r t a i n l y , I s l a m does n o t a l l o w t h e i d e a o f 
an o r i g i n a l s i n t r a n s m i t t e d t o t h e d e s c e n d a n t s o f Adam. 
Y e t J e s u s , as were a l l t h e p r o p h e t s and a p o s t l e s b e f o r e 
and a f t e r h i m , was a s a v i o u r t h r o u g h h i s message w h i c h 
e n a b l e d h u m a n i t y t o a v o i d e r r o r and t o advance f u r t h e r 
on t h e p a t h t o God. No o t h e r p r o p h e t , n o t even 
Muhammad, i s p r a i s e d as h i g h l y i n t h e Qur'an as i s 
J e s u s . N e v e r t h e l e s s , t h e r e i s i n t h e Qur'an a r e f u s a l 
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t o c o n f e s s t h e d i v i n i t y o f Jesus. B u t i s t h e 
' h u m a n i s a t i o n ' o f t h e Q u r a n i c Jesus so c o m p l e t e ? 
Muhammad, e c h o i n g t h e wo r d s o f o t h e r Messengers, 
a c k n o w l e d g e s h i s own m o r t a l i t y . I t i s s i g n i f i c a n t 
t h a t t h e t e r m m o r t a l ( b a s h a r ) i s n e v e r f o u n d on t h e 
l i p s o f J e s u s . T h i s n e g a t i v e i n d i c a t i o n c o n f i r m s t h e 
m y s t e r i o u s c h a r a c t e r o f J e s u s w h i c h i s d i f f i c u l t t o 
g r a s p . On t h e o t h e r h a n d , t h e Qur'an makes i t c l e a r 
t h a t J e s u s a t e food°° and t h i s w o u l d seem t o u n d e r l i n e 
t h e c o n d i t i o n o f m o r t a l i t y . However, t h e Qur'an a l s o 
p o r t r a y s J e s u s as one ' n e a r e s t t o God'^^ and t h e word 
u s e d m i n a l - m u q a r r a b i n , i s f o u n d e l s e w h e r e a p p l i e d t o 
t h e a n g e l s . The Qur'an s t a t e s : 
' C h r i s t d i s d a i n e t h n o t t o s e r v e and w o r s h i p 
God, n o r do t h e a n g e l s , t h o s e n e a r e s t t o God 
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B u t , a l l o f t h i s h a v i n g been s a i d , a c c o r d i n g t o t h e 
Our'an, J e s u s becomes a p r e c u r s o r o f Muhammad and a 
w i t n e s s t o him . ^ ^ The Qur'an p o r t r a y s Muhammad as 
b e i n g , ' t h e S e a l o f t h e Prophets'.®* 
T h e r e f o r e i n c o n c l u s i o n i t may be s a i d t h a t t h e 
Q u r a n i c J e s u s , w i t h i n t h e l o n g h i s t o r y o f human 
p r o p h e t s , p l a y s a u n i q u e r o l e . I n Je s u s t h e r e i s an 
o r i g i n a l i t y o f b e i n g t h a t i s a n a l o g o u s t o t h a t o f 
Adam.®^ N o n e t h e l e s s , J e s u s , l i k e o t h e r p r o p h e t s , 
r e m a i n s a human b e i n g c r e a t e d b y God and v e r y much 
God's s e r v a n t and messenger. The Jesus o f t h e Qur'an 
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i s f u l l y human, r e g a r d l e s s o f h i s v i r g i n a l c o nception 
and s p e c i a l s t a t u s . Thus, Jesus remains human and i n 
s p i t e o f h i s humanity, and perhaps because o f i t , Jesus 
t h r o u g h h i s m i r a c l e s i s made the agent o f d i v i n e a c t s . 
I n f a c t Jesus stands alone among the prophets i n t h a t 
o n l y Jesus, by God's l e a v e , r e c e i v e d power t o heal the 
s i c k , r a i s e t h e dead and even b r i n g l i f e t o crude 
substance. A l l i n a l l , the Qur'an pr e s e n t s a very 
human Jesus empowered by God and strengthened w i t h the 
Holy S p i r i t . The C h r i s t o l o g y presented by the Qur'an 
i s a f u l l y I s l a m i c C h r i s t o l o g y which i s founded on the 
I s l a m i c view o f man and God. 
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CHAPTER TWO 
THE BIBLICAL JESUS 
S e c t i o n 2.1: The B i b l i c a l and Apocryphal Views o f Jesus 
I n t h i s c h a p t e r t h e B i b l i c a l , and r e l e v a n t 
a p o c r y p h a l , views o f Jesus w i l l be appraised i n 
r e l a t i o n t o t h e a f o r e s a i d p r e s e n t a t i o n o f the Quranic 
Jesus. Such as a p p r a i s a l can o n l y be p o s s i b l e by 
t u r n i n g , i n t h e f i r s t i n s t a n c e , t o the C h r i s t i a n 
w r i t i n g s t h a t are c o n t a i n e d i n the New Testament. They 
are n o t i n a c t u a l f a c t , a s i n g l e book, as the Quranic 
term, t h e i n j i l , m i g h t suggest, b u t are a c o l l e c t i o n o f 
d i f f e r e n t k i n d s o f w r i t i n g s . Many o f these w r i t i n g s , 
i n c l u d i n g t h e e a r l i e s t o f them, are l e t t e r s from 
C h r i s t i a n l e a d e r s t o l o c a l churches i n v a r i o u s p a r t s o f 
t h e Roman Empire. The f o u r Gospels complete t he 
p i c t u r e o f Jesus. A l t h o u g h the w r i t e r s o f the Synoptic 
Gospels adopted a b i o g r a p h i c a l l i t e r a r y form, t h e i r 
l i f e o f Jesus was i n t e n d e d m a i n l y as a v e h i c l e f o r t h e 
p r e a c h i n g o f t h e e a r l y Church. A l l f o u r Gospels, and 
e s p e c i a l l y t h e f o u r t h , a re f a r more concerned w i t h t h e 
meaning o f t h e events t h a n the d e t a i l s of the 
h i s t o r i c a l happenings. T h e r e f o r e they f r e q u e n t l y 
d i f f e r i n h i s t o r i c a l d e t a i l , though they are a t one i n 
t h e i r fundamental c l a i m s about the meaning of the 
events t h e y d e s c r i b e . On t h e o t h e r hand, t h e 
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E v a n g e l i s t s ' r e l i g i o u s purpose d i d not lead them t o 
n e g l e c t t h e h i s t o r i c a l c h a r a c t e r o f the l i f e o f Jesus. 
The B i b l i c a l account o f Jesus must be p a i n t e d i n the 
l i g h t o f t h e r e l e v a n t h i s t o r i c a l c o n t e x t and i n 
r e l a t i o n t o the above mentioned Quranic focus. 
I n t h e New Testament Mark,^ Paul^ and John are a l l 
s i l e n t about t h e b i r t h o f Jesus. Mark and John b o t h 
b e g i n t h e i r n a r r a t i v e s w i t h the entrance of Jesus upon 
h i s p u b l i c m i n i s t r y , when he was about t h i r t y years 
o l d . Both connect t h i s i m p o r t a n t event w i t h the 
m i n i s t r y o f John t h e B a p t i s t , who was the promised 
messenger, sent t o p r e p a r e the way o f the Lord. I t i s 
t o Matthew and Luke t h a t we must t u r n f o r i n f o r m a t i o n 
w i t h r e g a r d t o t h e b i r t h , i n f a n c y and c h i l d h o o d o f 
Jesus. 
I t seems c l e a r t h a t the two e v a n g e l i s t s 
t r a d i t i o n a l l y known as Matthew and Luke, b e l i e v e d t h a t 
i n c o n c e i v i n g Jesus, Mary remained b o d i l y a v i r g i n and 
d i d n o t have i n t e r c o u r s e w i t h Joseph. Matthew and Luke 
b o t h p r o v i d e an account o f the v i r g i n a l c onception o f 
Jesus. Yet, t h e r e i s o n l y one account, f u r n i s h e d by 
Luke, o f the a n n u n c i a t i o n . L i k e w i s e Luke presents the 
coming and b i r t h o f John the B a p t i s t as b e i n g 
i n s e p a r a b l e t o t h e a n n u n c i a t i o n and b i r t h o f Jesus. 
The s i g n i f i c a n c e o f Zechariah's e x p e c t a t i o n depended on 
t h e coming Messiah. John's importance hinged on the 
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f a c t t h a t he was t o be t h e f o r e r u n n e r o f Jesus. I t i s 
i n t e r e s t i n g t h a t i n t h e Qur'an John the B a p t i s t i s 
p r e s e n t e d as b e i n g t he h e r a l d o f Jesus. S i m i l a r l y the 
Quranic accounts o f John's coming and b i r t h , as i n the 
Lucan framework, precede t h e p o r t r a y a l o f the 
a n n u n c i a t i o n . I n t h e Lucan n a r r a t i v e t h e r e i s the 
f o l l o w i n g account o f the a n n u n c i a t i o n t o Mary: 
' I n t h e s i x t h month t h e angel G a b r i e l was sent 
from God t o a c i t y o f G a l i l e e named Nazareth, 
t o a v i r g i n b e t r o t h e d t o a man whose name was 
Joseph, o f t h e house o f David; and the 
v i r g i n ' s name was Mary. And he came t o her 
and s a i d , " H a i l , 0 f a v o u r e d one, the Lord i s 
w i t h you!" But she was g r e a t l y t r o u b l e d a t 
th e s a y i n g , and c o n s i d e r e d i n her mind what 
s o r t o f g r e e t i n g t h i s m i g h t be. 
And t h e angel s a i d t o h e r , "Do not be a f r a i d , 
Mary, f o r you have found f a v o u r w i t h God. And 
be h o l d , you w i l l conceive i n your womb an bear 
a son and you s h a l l c a l l h i s name Jesus. He 
w i l l be g r e a t , and w i l l be c a l l e d t h e Son o f 
th e Most High; and t h e Lord God w i l l g i v e him 
th e t h r o n e o f h i s f a t h e r David, and he w i l l 
r e i g n over t he house o f Jacob f o r ever; and of 
h i s kingdom t h e r e w i l l be no end." 
And Mary s a i d t o t h e angel, "How s h a l l t h i s 
be, s i n c e I have no husband?" And the angel 
s a i d to. h e r , "The Holy S p i r i t w i l l come upon 
you, and t h e power o f t h e Most High w i l l 
overshadow you; t h e r e f o r e t h e c h i l d t o be born 
w i l l be c a l l e d h o l y t h e Son o f God."'' 
T h i s B i b l i c a l passage i s q u i t e s i m i l a r t o the r e l a t e d 
Quranic passages. The g e o g r a p h i c a l l o c a t i o n of the 
a n n u n c i a t i o n , as p r e s e n t e d i n Luke and i n the Qur'an, 
may be t a k e n as b e i n g i n Nazareth. U n l i k e the Qur'an 
Luke c l e a r l y makes r e f e r e n c e t o Mary's b e t r o t h a l t o the 
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person o f Joseph. I t i s n o t i c e a b l e t h a t Jesus i s 
r e f e r r e d t o as, 'Son o f t h e Most High' and as, 'the Son 
o f God', i n the Lucan account of t h e a n n u n c i a t i o n . 
There i s no such i n d i c a t i o n i n the Qur'an. 
Furthermore, i n t h e Lucan n a r r a t i v e , i n c o n t r a s t t o the 
Qur'an, t h e a c t i o n o f God i n the c o n c e p t i o n o f Jesus i s 
f o r m a l i s e d by r e f e r e n c e t o t h e Holy S p i r i t . O v e r a l l i t 
would appear t h a t Luke r e p r e s e n t s Mary's s t o r y o f the 
events. 
F o l l o w i n g t h e a n n u n c i a t i o n t he c l o s e l i n k between 
Mary and her kinswoman E l i z a b e t h i n the p r o s p e c t i v e 
b i r t h o f t h e i r sons i s b r o u g h t out v i v i d l y i n Luke's 
n a r r a t i v e . Only Luke r e c o r d s the Song o f Mary* which 
was t h e response o f Mary when her c o u s i n E l i z a b e t h had 
g r e e t e d her as the mother o f Jesus. Mary's song i s 
steeped i n Old Testament a l l u s i o n s w i t h r e f l e c t i o n s 
from Genesis, Samuel, Psalms and Micah. I t was a 
spontaneous o u t b u r s t o f p r a i s e t o God and i t concludes 
t h a t from h e n c e f o r t h a l l g e n e r a t i o n s would c a l l Mary 
b l e s s e d . L i k e w i s e t h e Qur'an always conveys respect 
and honour t o Mary. 
A c c o r d i n g t o Luke t h e a c t u a l b i r t h o f Jesus took 
p l a c e i n Bethlehem. Luke records t h a t Joseph and Mary 
came t o Bethlehem because o f a census i n the r e i g n o f 
th e Emperor Augustus. That t h e r e were accommodation 
d i f f i c u l t i e s a t t h a t t i m e i s n o t s u r p r i s i n g . Since 
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many t r a v e l l e r s were r e t u r n i n g t o t h e i r b i r t h p l a c e s , 
a v a i l a b l e space would soon be occupied. Whether the 
s t a b l e t h a t Joseph f i n a l l y found was a t t a c h e d t o an i n n 
or was p a r t o f a cave d w e l l i n g , as some t r a d i t i o n s 
suggest, i s i m p o s s i b l e t o say. I n f a c t Luke condensed 
h i s account o f Jesus' b i r t h i n t o one sentence: 
'And she gave b i r t h t o her f i r s t b o r n son and 
wrapped him i n sw a d d l i n g c l o t h e s , and l a i d him 
i n a manger because t h e r e was no plac e f o r 
them i n t h e i n n . ' ^ 
I n a d d i t i o n Luke t e l l s o f the v i s i t o f the w o r s h i p p i n g 
shepherds t o t h e baby Jesus. W h i l s t t h e b i r t h o f the 
Quranic Jesus may be s i t e d i n Bethlehem, t h e r e i s no 
mention o f t h e shepherds i n the Qur'an. 
The Lucan n a r r a t i v e ^ p r o v i d e s some a d d i t i o n a l 
m a t e r i a l which sheds some l i g h t on the e a r l y days o f 
Jesus' l i f e . L i k e a l l Jewish boys Jesus was 
c i r c u m c i s e d when he was e i g h t days o l d . Soon a f t e r 
t h i s r i t u a l a c t Mary and Joseph went t o the Temple t o 
o f f e r a t h a n k s g i v i n g t o God f o r h i s b i r t h . Luke's 
Gospel r e f e r s t o two p r o p h e t s , Simeon and Anna, who met 
Mary and Joseph i n the Temple. Simeon openly announced 
Jesus as t h e expected Messiah. Reference i s also made 
t o a Jerusalem v i s i t made by the f a m i l y a t Passover 
time when Jesus was about t w e l v e . When t h e y were ready 
t o leave f o r home Jesus' p a r e n t s found him i n the 
Temple a s k i n g t h e r a b b i s q u e s t i o n s . A p a r t from these 
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events Luke t e l l s h i s readers t h a t Jesus i n c r e a s e d i n 
wisdom and s t a t u r e . The above occasions and i n c i d e n t s 
are n o t r e c o r d e d i n t h e Qur'an. 
The v i r g i n a l c o n c e p t i o n o f Jesus i s also recorded 
by Matthew. U n l i k e Luke, who recounts the advance 
n o t i c e g i v e n t o Mary c o n c e r n i n g t h e mirac u l o u s b i r t h 
about t o occur, Matthew i s much more d i r e c t i n h i s 
b i r t h n a r r a t i v e . Matthew s t a t e s : 
Now t h e b i r t h o f Jesus C h r i s t t o o k p l a c e i n 
t h i s way. When h i s mother Mary had been 
b e t r o t h e d t o Joseph, b e f o r e t h e y came t o g e t h e r 
she was found t o be w i t h c h i l d o f the Holy 
S p i r i t ; and h e r husband Joseph, b e i n g a j u s t 
man and u n w i l l i n g t o p u t her t o shame, 
r e s o l v e d t o d i v o r c e h er q u i e t l y . 
But as he c o n s i d e r e d t h i s , b ehold an angel o f 
the Lord appeared t o him i n a dream, saying, 
"Joseph, son o f David, do n o t f e a r t o take 
Mary your w i f e , f o r t h a t which i s conceived i n 
her i s o f t h e Holy S p i r i t ; she w i l l bear a 
son, and you s h a l l c a l l h i s name Jesus, f o r he 
w i l l save h i s people from t h e i r s i n s . " A l l 
t h i s t o o k p l a c e t o f u l f i l what t he Lord had 
spoken by the p r o p h e t ; 'Behold a v i r g i n s h a l l 
conceive and bear a son, and h i s name s h a l l be 
c a l l e d Emmanuel (which means, God w i t h u s ) . 
When Joseph woke from sleep, he d i d as the 
angel o f the Lord commanded him; he took h i s 
w i f e , b u t knew her n o t u n t i l she had borne a 
son; and he c a l l e d h i s name Jesus.'^ 
The Matthean i n f a n c y n a r r a t i v e has few p o i n t s i n 
common w i t h t h e Lucan account. Both accounts agree i n 
t h e main t o p i c t h a t t h e y undertake t o n a r r a t e , the 
v i r g i n a l c o n c e p t i o n o f Jesus, b u t they d i f f e r i n 
d e t a i l . Matthew's account i s w r i t t e n v e r y much from 
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t h e s i d e o f Joseph and i s Jewish i n tone and i n 
s t r u c t u r e . I n Matthew's b i r t h s t o r y Joseph i s the 
c e n t r a l f i g u r e w i t h a d e c i s i v e r o l e . The Matthean 
account develops by guidance r e c e i v e d i n dreams and 
each d e t a i l happens i n o r d e r t o f u l f i l Old Testament 
prophecy. Matthew i s prepared t o use as a prophecy 
about Jesus any t e x t a t a l l which can be made v e r b a l l y 
t o f i t , even a l t h o u g h o r i g i n a l l y i t had n o t h i n g t o do 
w i t h t he q u e s t i o n i n hand, and was never meant t o have 
a n y t h i n g t o do w i t h i t . The methodology o f Matthew 
w i t h r e g a r d t o prophecy would appeal t o those Jews t o 
whom Matthew was w r i t i n g . I n f a c t the above-mentioned 
s c r i p t u r a l f orm o f i n t e r p r e t a t i o n , f a r f e t c h e d though 
i t may seem, was i n common use among the r a b b i s o f 
Jesus' t i m e , as w e l l as w i t h i n t he community a t Qumran. 
I t i s p l a i n t h a t f o r Matthew the coming o f Jesus 
was n o t an i s o l a t e d i n c i d e n t , b u t r a t h e r an event i n 
c o n t i n u i t y w i t h t h e p l a n o f God and i n l i n e w i t h Old 
Testament prophecy. Matthew sees g r e a t s i g n i f i c a n c e i n 
t h e occurrence o f t h e prophecy o f the word Emmanuel 
(God w i t h u s ) , and t h a t i s more s i g n i f i c a n t than the 
circumstances o f Jesus' b i r t h . However, the f a c t t h a t 
Jesus i s r e f e r r e d t o as Emmanuel does not n e c e s s a r i l y 
i m p l y d i v i n i t y . The name c o u l d merely s t r e s s t h a t God 
would n o t f o r s a k e His people.^ Thus, the B i b l i c a l use 
o f t h e word Emmanuel, i n t h e sense of s t r e s s i n g God's 
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f a i t h f u l n e s s , c o u l d be accommodated w i t h i n t h e Quranic 
u n d e r s t a n d i n g o f Jesus. 
Matthew's Gospel i s t h e o n l y p l a c e i n the New 
Testament where t h e b i r t h o f Jesus i n Bethlehem i s seen 
as t h e f u l f i l m e n t o f t h e prophecy o f Micah. Matthew 
makes no a t t e m p t t o p r e s e n t a d e t a i l e d account o f 
Jesus' b i r t h . Matthew s t a t e s : 
'Now when Jesus was b o r n i n Bethlehem o f Judea 
i n t h e days o f Herod t he k i n g , behold wise men 
from t h e East came t o Jerusalem, saying, 
"Where i s he who has been born k i n g o f the 
Jews? For we have seen h i s s t a r i n the East, 
and have come t o wors h i p him."'' 
The s t o r y o f t h e Magi has o f t e n been t r e a t e d as 
legendary. N e v e r t h e l e s s , Matthew e v i d e n t l y considered 
the i n c i d e n t t o have symbolic importance. I t showed 
c l e a r l y t h a t Jesus' m i s s i o n was l a r g e r than the 
boundaries o f Judaism and such a f a c t can f i n d an echo 
i n t h e Qur'an where Jesus i s presented as b e i n g a s i g n 
t o mankind. 
The two New Testament accounts o f the v i r g i n a l 
c o n c e p t i o n l o o k dubious w i t h regard t o h i s t o r i c a l 
d e t a i l . I n Matthew, Joseph r e c e i v e s i n s t r u c t i o n 
t h r o u g h t he medium o f dreams which suggests t h a t the 
m a t e r i a l i s more legendary t h a n h i s t o r i c a l . L i k ewise, 
t h e Lucan account f a v o u r s p o e t i c a l , r a t h e r than 
h i s t o r i c a l , language. I n a d d i t i o n , the genealogies o f 
Jesus f u r n i s h e d by Matthew and Luke, t r a c e Jesus' 
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descent down t o Joseph as h i s f a t h e r . The f a c t t h a t 
t h e two n a r r a t i v e s i n q u e s t i o n are independent of each 
o t h e r may be a p o i n t i n f a v o u r o f t h e i r r e l i a b i l i t y . 
I n any case, i f t h e whole s t o r y o f the b i r t h o f Jesus 
i s r e garded as legendary, t h e n i t may be assumed t h a t 
he was s i m p l y t h e f i r s t c h i l d o f a normal marriage 
between Joseph and Mary. I t i s i n t e r e s t i n g , however, 
t h a t Mark, l i k e the.Qur'an, never mentions the f a t h e r 
o f Jesus. 
I t i s sometimes argued t h a t i f t h e s t o r y o f the 
V i r g i n B i r t h i s legendary, t h e n Jesus must have been 
'an o r d i n a r y man'. The accounts of the v i r g i n a l 
c o n c e p t i o n , i t i s h e l d , e x p l a i n how Jesus i s both man 
and God, i n t h a t he had Mary f o r a mother b u t God f o r a 
f a t h e r . But t h i s argument, i f presented i n t h i s form, 
leads t o s e r i o u s consequences f o r the I n c a r n a t i o n a l 
C h r i s t i a n d o c t r i n e o f t h e person o f C h r i s t . I f the 
V i r g i n B i r t h s t o r y d e s c r i b e s how Jesus was God and man, 
t h e n i t must be s a i d t h a t he was h a l f God (on the 
f a t h e r ' s s i d e ) and h a l f man (on the mother's s i d e ) . No 
o r t h o d o x C h r i s t i a n t r a d i t i o n has ever s t a t e d , or 
i m p l i e d , t h a t Jesus was h a l f man and h a l f God. Any 
such n o t i o n i s pagan and blasphemous. Therefore, the 
accounts o f t h e v i r g i n a l c o n c e p t i o n , whether h i s t o r i c a l 
o r legendary, must not be i n t e g r a t e d i n t o t h e d o c t r i n e 
o f t h e person o f C h r i s t . Such an i n t e g r a t i o n would be 
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dangerous on b o t h h i s t o r i c a l and t h e o l o g i c a l grounds. 
What t h e n i s the s i g n i f i c a n c e o f the v i r g i n a l 
c o n c e p t i o n o f Jesus as p r e s e n t e d i n the New Testament? 
I t i s n o t a t a l l c e r t a i n t h a t Luke and Matthew, i n 
t h e i r accounts o f Jesus' b i r t h , i n t e n d e d t o e x p l a i n how 
Jesus was b o t h God and man. I t i s much more l i k e l y 
t h a t t h e y wanted, l i k e Paul,^° t o u n d e r l i n e the f a c t 
t h a t i n Jesus t h e r e was a new c r e a t i o n . So f a r as the 
v i r g i n a l c o n c e p t i o n o f Jesus i s concerned-, the New 
Testament and t h e Qur'an are i n accord t h a t i t was a 
h o l y event designed as a mercy and a b l e s s i n g . 
However, i n C h r i s t i a n i t y t h e V i r g i n B i r t h does n o t 
st a n d i n i s o l a t i o n . Cragg s t a t e s : 
'the v i r g i n b i r t h o f Jesus, i n C h r i s t i a n 
o r t h o d o x y , has always been w i t h i n t h e l a r g e r , 
deeper, s u r e r f a i t h o f t h e I n c a r n a t i o n . The 
l a t t e r can s u b s i s t w i t h o u t the former. For, 
o t h e r w i s e , t he former would have no r a i s o n 
d ' e t r e , e i t h e r i n f a c t o r f a i t h . That "the 
Word was made f l e s h " i s the c o n t r o l l i n g t r u t h 
o f f a i t h . ' ^ ' 
Indeed t h e New Testament accounts o f the v i r g i n a l 
c o n c e p t i o n o f Jesus came t o be meaningful f o r 
C h r i s t i a n s a f t e r t h e y had come t o b e l i e v e i n the 
d i v i n i t y o f Jesus on o t h e r grounds, t o be discussed 
l a t e r . I n Is l a m , t h e V i r g i n B i r t h , i n c o n t r a s t t o 
C h r i s t i a n i t y , stands i n complete i s o l a t i o n , b e i n g 
p r e s e n t e d as a s i g n o f God's power and as the means o f 
e n t r y f o r t h e prophethood o f Jesus. Any suggestion o f 
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t h e V i r g i n B i r t h as b e i n g complementary t o the concept 
o f I n c a r n a t i o n i s t o t a l l y r e j e c t e d by Muslims. 
The Quranic r e p o r t s o f the a n n u n c i a t i o n and e a r l y 
c h i l d h o o d o f Jesus appear t o have more i n common, a t 
l e a s t i n framework, w i t h accounts found i n e a r l i e r 
a p o cryphal works among C h r i s t i a n s . For example, the 
Armenian Book o f t h e I n f a n c y r e c o r d s : 
'The angel s a i d : The Holy S p i r i t w i l l come i n 
thee and t h e power o f the Most High w i l l cover 
thee w i t h h i s shadow. And God t h e word w i l l 
t a k e o f thee a body ... The e n t r y o f the word 
o f God w i l l n o t v i o l a t e t h y womb ... Be i t 
done t o me a c c o r d i n g t o t h y saying ... As the 
h o l y V i r g i n was speaking these words and 
humb l i n g h e r s e l f , t h e word o f God p e n e t r a t e d 
i n t o h er by her ear.'^^ 
I t seems, i n f a c t , t h a t t h e a n n u n c i a t i o n , as p o r t r a y e d 
i n t h e Qur'an, i s q u i t e s i m i l a r t o the Armenian 
account. A c c o r d i n g t o O'Shaughnessy^' the phrase 
'Word o f God', as p r e s e n t e d above, i s used i n the same 
sense as fo u n d i n t h e Q u r ' i n . 
There i s another apocryphal work, the Arabic 
Gospel o f t h e I n f a n c y , which r e p r e s e n t s Jesus speaking 
from t h e c r a d l e : 
'Mary, I am Jesus t h e Son o f God, t h a t word, 
which t h o u d i d s t b r i n g f o r t h a c c o r d i n g t o the 
d e c l a r a t i o n o f t h e angel G a b r i e l t o thee, and 
my f a t h e r h a t h seen me f o r the s a l v a t i o n o f 
the w o r l d . ' ' * 
The above account i s s i m i l a r i n s t r u c t u r e t o the 
c o r r e s p o n d i n g Quranic r e p o r t o f Jesus' words from the 
c r a d l e . Moreover, though the Arabic Gospel o f t h e 
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I n f a n c y was o r i g i n a l l y composed i n S y r i a c , the A rabic 
t r a n s l a t i o n was i n e x i s t e n c e i n Muhammad's time. 
Furthermore, w i t h r e g a r d t o the c h i l d h o o d o f 
Jesus, t h e apoc r y p h a l I n f a n c y S t o r y o f Thomas s t a t e s : 
'When t h i s boy Jesus was f i v e years o l d he was 
p l a y i n g a t t h e f o r d o f a brook . . . , He made 
s o f t c l a y and f a s h i o n e d from i t twelve 
sparrows ... But Jesus clapped h i s hands and 
c r i e d t o t h e sparrows: "Off w i t h you!" And 
the sparrows t o o k f l i g h t and went away 
c h i r p i n g . '^  ^  
The above d e s c r i p t i o n o f the miraculous powers o f Jesus 
can f i n d a d e f i n i t e p a r a l l e l i n the Qur'an. I n f a c t 
t h e a p o c r y p h a l work i n q u e s t i o n goes back t o a t l e a s t 
t h e s i x t h c e n t u r y . 
I s t h e r e any evidence t o suggest t h a t Muhammad was 
f a m i l i a r w i t h t h e c a n o n i c a l or apocryphal accounts o f 
the c o n c e p t i o n and c h i l d h o o d o f Jesus? The presence o f 
Jewish and C h r i s t i a n communities i n t h e n o r t h e r n and 
sou t h e r n A r a b i a n P e n i n s u l a d u r i n g the c e n t u r i e s which 
preceded t h e advent o f Muhammad i s perhaps s u f f i c i e n t 
e x p l a n a t i o n t h a t t h e Arabs a l r e a d y knew o f t h e 
e x i s t e n c e o f t h e B i b l e i n these C h r i s t i a n communities 
d u r i n g t h e p e r i o d o f the J a h i l i y y a (days o f 
i g n o r a n c e ) . ^ ^ Indeed t h e Jewish communities around 
Mecca would c e r t a i n l y have used the Old Testament i n 
i t s Hebrew t e x t or a l a t e r v e r s i o n . L i k e w i s e , the 
C h r i s t i a n s possessed t h e c a n o n i c a l , and i n some cases 
t h e a p o c r y p h a l , books o f t h e New Testament. The e x t e n t 
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t o which C h r i s t i a n i t y had r e a l l y p e n e t r a t e d i n t o A rabia 
i s d i f f i c u l t t o det e r m i n e . I t was the o f f i c i a l 
r e l i g i o n o f the By z a n t i n e Empire. The M e l k i t e , o r 
Orthodox S t a t e Church, was, however, n o t pop u l a r i n t h e 
p r o v i n c e s b o r d e r i n g on A r a b i a . The Chalcedonian 
f o r m u l a o f t h e two n a t u r e s , d i v i n e and human, i n t h e 
one person o f Jesus C h r i s t , had been adopted i n A.D. 
451. Yet the d i s p u t e had c o n t i n u e d , and had l e d t o the 
f o r m a t i o n o f separate Churches. I n S y r i a the J a c o b i t e 
Church was s t r o n g , and h e l d t o i t s Monophysite 
d o c t r i n e , l a y i n g s t r e s s on the d i v i n e n a t u r e o f Jesus. 
The C o p t i c Church i n Egypt was al s o Monophysite, as was 
th e Church i n A b y s s i n i a . I n the Yemen the Church was 
i n f l u e n c e d by t h e A b y s s i n i a n Church, and was, l i k e i t , 
Monophysite. I n t h e n o r t h - e a s t t h e s t a t e o f Hi r a h was 
l a r g e l y C h r i s t i a n i n p o p u l a t i o n . T h i s Church, somewhat 
i s o l a t e d from t h e main body o f Christendom, had 
m a i n t a i n e d t h e o l d e r t y p e o f C h r i s t i a n d o c t r i n e 
a s s o c i a t e d w i t h t h e name o f N e s t o r i u s , and st r e s s e d t h e 
human n a t u r e o f Jesus. 
The e x t e n t o f Muhammad's knowledge about 
C h r i s t i a n i t y has been a t o p i c o f much debate. There 
i s , however, evidence t h a t t h e Arabs knew something 
about t h e e x t e r n a l s o f C h r i s t i a n i t y . For i n s t a n c e , t h e 
p r e - I s l a m i c p oet al-A''sha, a contemporary o f Muhammad, 
s t a t e s : 
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'Many an e a r l y cup ( g l i s t e n i n g ) l i k e the eye 
o f a cock have I drunk w i t h t r u s t y youths i n 
i t s c u r t a i n e d chamber w h i l e t h e c h u r c h - b e l l s 
rang; pure wine l i k e s a f f r o n and amber, poured 
i n i t s g l a s s and mixed s p r e a d i n g a c o s t l y 
perfume i n t h e house, as i f t h e r i d e r s had 
( 2 u s t ) a r r i v e d w i t h i t from the sea of 
. D a r i n . '' ^  
I n a d d i t i o n , p r e - I s l a m i c p o e t r y c o n t a i n s knowledge 
o f C h r i s t i a n ceremonies as t h e poets had seen on t h e i r 
v i s i t s t o t h e p r i n c e s o f Ghassan: 
'We went o u t t o watch the w i l d (game) around 
Thu"" a l a between Ruhayyat and the pass of 
Akhrub. And from a f a r I p e r c e i v e d a t r o u p , as 
i f t h e y were monks a t a f e s t i v a l w i t h f r i n g e d 
robes.'^^ 
Hence, i t may be s a i d t h a t i n p r e - I s l a m i c A r a b i a 
t h e r e was some u n d e r s t a n d i n g o f C h r i s t i a n i t y beyond the 
bound a r i e s o f the Church. I t may be f u r t h e r argued 
t h a t such knowledge i m p l i e s an awareness, amongst the 
Arabs, o f t h e e x i s t e n c e o f t h e B i b l e . Muhammad 
h i m s e l f , i n t h e course o f h i s commercial d e a l i n g s w i t h 
Jews and C h r i s t i a n s , would have had occasions o f 
h e a r i n g about C h r i s t i a n i t y . The C h r i s t i a n and Jewish 
elements i n the Qur'an w i l l impress the most 
s u p e r f i c i a l reader. I n f a c t the Qur'an repeats many 
d e t a i l s found i n t h e Old Testament. Complete p o r t i o n s 
o f the. Pentateuch are paraphrased i n s e v e r a l of i t s 
c h a p t e r s , w h i l e e x p l i c i t mention i s made o f the Psalms 
and, on one oc c a s i o n , even a d i r e c t q u o t a t i o n i s 
g i v e n . S t i l l , i t must be p o i n t e d out t h a t t h e 
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Qur'an, i n c o n t r a s t t o t h e Old Testament , p r e s e n t s the 
C h i l d r e n o f I s r a e l r e t u r n i n g t o Egypt,^° and changes 
are made i n t h e c h r o n o l o g y o f the prophets.^^ Thus, 
even though i t i s obvious t h a t Muhammad had heard some 
o f t h e c o n t e n t s o f the Old Testament, t h e r e seems t o be 
no doubt t h a t a l l o f h i s knowledge was a c q u i r e d from 
t e a c h i n g s and t a l e s t o l d t o him by Jews and C h r i s t i a n s . 
I t appears t h a t he was n o t the o n l y one i n h i s time who 
r e p e a t e d these t o h i s f o l l o w e r s . His opponents, 
t h e r e f o r e , o f t e n mocked him because he t o l d them 
s t o r i e s o f t h e a n c i e n t s which had been heard more than 
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A l s o , i n the Qur'an t h e r e i s r e f e r e n c e t o 'a 
t a b l e ' . ^ ' Does i t r e f e r t o the New Testament accounts 
o f t h e Lord's Supper^* or t o the v i s i o n of Peter^^ or 
t o t h e f e e d i n g o f f i v e thousand people?^^ Muslim 
commentators are n o t agreed on t h i s m a t t e r . I n any 
case t h e Quranic r e c o r d o f the t a b l e can f i n d no c l e a r 
p a r a l l e l i n t h e New Testament. T h e r e f o r e may i t be 
assumed t h a t Muhammad d i d not have f i r s t hand knowledge 
o f t h e New Testament s c r i p t u r e s ? I t i s p o s s i b l e t h a t 
Muhammad may have heard them read i n p u b l i c worship. 
I n t h i s c o n n e c t i o n B e l l ^ ' p o i n t s o u t t h a t the v e r b 
qara' used by Muslims t o mean the r e c i t a t i o n of the 
Qur'an, i s borrowed from S y r i a n C h r i s t i a n i t y where i t 
means t h e r e c i t a t i o n o f sacred t e x t s , w h i l e Qur'an he 
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d e r i v e s from qeryana, which i n the S y r i a n l i t u r g y means 
the s c r i p t u r e r e a d i n g . There i s no evidence o f a 
C h r i s t i a n Church i n t h e east u s i n g Arabic i n i t s 
s e r v i c e s . I f Muhammad had heard s c r i p t u r e s b eing read 
i n c h u r c h he would n o t have understood i t as i t would 
have been i n S y r i a c . Indeed any knowledge of Greek, 
S y r i a c o r C o p t i c on t h e p a r t o f Muhammad and h i s 
companions may be excluded. On the o t h e r hand, i t i s 
p o s s i b l e t h a t A r a b i c v e r s i o n s o f the Gospels were i n 
the hands o f the C h r i s t i a n s o f seventh century S y r i a . 
O'Shaughnessy s t a t e s : 
'Probably t o o , p a r t s o f Sacred S c r i p t u r e were, 
i n Muhammad's t i m e , a l r e a d y t r a n s l a t e d i n t o 
A r a b i c . I t i s more l i k e l y , however, t h a t he 
and t he Arabs i n general heard them i n 
i m p r o v i s e d t r a n s l a t i o n s from o t h e r languages 
as i s i n d i c a t e d by the many r e l i g i o u s terms 
borrowed from Aramaic, Sy r i a c and Abyss i n i a n 
sources used i n t h e Qur'an.'^° 
As a l r e a d y s t a t e d , t h e Quranic accounts o f the 
c o n c e p t i o n , b i r t h and e a r l y c h i l d h o o d o f Jesus are more 
i n k e eping w i t h t h e apocryphal w r i t i n g s . However, even 
t h e supposed Quranic r e n d e r i n g o f the apocryphal 
s t o r i e s shows some d i v e r s i t y from the t r a d i t i o n a l 
a p o c r y p h a l t e x t s . Thus, i t would seem t h a t the spread 
i n A r a b i a o f C h r i s t i a n i d eas, b e f o r e the a r r i v a l o f 
Isl a m , t o o k p l a c e l a r g e l y t h r o u g h o r a l t e a c h i n g . Even 
i f Muhammad c o u l d read,^' i t i s d o u b t f u l i f he had 
access t o s c r i p t u r a l w r i t i n g s o f any k i n d . I t seems 
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more l i k e l y t h a t Muhammad was exposed, through t h e 
medium o f o r a l t r a d i t i o n , t o incomplete and c o r r u p t e d 
accounts o f s c r i p t u r a l events. This leads t o t h e 
q u e s t i o n as t o t h e p o s s i b i l i t y o f Muhammad b e i n g 
i n f l u e n c e d by a p a r t i c u l a r C h r i s t i a n t r a d i t i o n , o r 
C h r i s t i a n s e c t . 
The b e g i n n i n g s o f Muhammad's r e l i g i o u s 
consciousness are a s s o c i a t e d w i t h C h r i s t i a n i t y . He i s 
s a i d t o have had e s o t e r i c c o n v e r s a t i o n s w i t h t h e 
C h r i s t i a n monk Bahlra.^° When Muhammad was nine ( o r 
t w e l v e , t h e age o f Jesus when he was found i n the 
Temple), he f o l l o w e d h i s uncle t o S y r i a . As t h e 
caravan stopped near Bahira's hermitage, the monk 
re c o g n i s e d t h e boy as t h e Prophet. The f u n c t i o n o f 
Ba h i r a i n the I s l a m i c t r a d i t i o n i s t o represe n t t h e 
J e w i s h - C h r i s t i a n s c r i p t u r e s simply as p r e p a r a t i o n s f o r 
t h e coming o f Muhammad. I n C h r i s t i a n p o l e m i c a l 
w r i t i n g s , t h e same f i g u r e w i l l be used t o denounce t h e 
Qur'an as a f r a u d . I n s h o r t , B a h i r a becomes a h e r e t i c 
who teaches Muhammad a l l t h a t i s t r u e i n the Qur'an, 
m i x i n g i t w i t h e r r o r . I t i s i m p o s s i b l e t o know i f 
Muhammad d i d have i n s t r u c t i o n from t h e s a i d Bahira. 
Yet, t h e t r a d i t i o n i n q u e s t i o n does have some 
c r e d i b i l i t y . ^ ^ W i t h r e g a r d t o the i d e n t i t y o f Bahira, 
i t seems t h a t John o f Damascus and o t h e r s , thought o f 
him as b e i n g an A r i a n o r a N e s t o r i a n . ^ ^ The t r a d i t i o n 
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most w o r t h y o f c r e d i t c l a s s e s him as an Armenian monk 
who was e x i l e d f o r unorthodox o p i n i o n s , p r o b a b l y 
N e s t o r i a n . The n o t i o n t h a t a s c h i s m a t i c Armenian monk 
was a s s o c i a t e d w i t h t h e o r i g i n s o f Quranic C h r i s t o l o g y 
may f i n d s u p p o r t by r e f e r e n c e t o an apocryphal work, 
a l r e a d y c i t e d as b e i n g s i m i l a r t o the Qur'an, e n t i t l e d 
Armenian Book o f t h e I n f a n c y . I t seems c l e a r t h a t t h i s 
a p o c r y p h a l work i s t o be i d e n t i f i e d ^ ' w i t h a N e s t o r i a n 
apocryphon o f t h e same t i t l e w r i t t e n i n S y r i a c , and 
t r a n s l a t e d i n t o Armenian i n t h e l a t t e r p a r t o f the 
s i x t h c e n t u r y . 
I n t h e l i g h t o f t h e s i m i l a r i t i e s between the 
afo r e m e n t i o n e d apocryphal works and t h e Qur'an, i t i s 
c l e a r t h a t Muhammad was aware o f the o r a l t r a d i t i o n o f 
apocrypha. I t i s p l a i n t h a t i n some o f the non-
c a n o n i c a l w r i t i n g s t h e d i v i n i t y o f Jesus i s s t a t e d , or 
a t l e a s t i m p l i e d . For example, i n the Armenian Book o f 
th e I n f a n c y , Jesus as the word i s d i v i n e . S i m i l a r l y i n 
t h e A r a b i c Gospel o f t h e I n f a n c y , Jesus i s present e d as 
'the Son o f God'. However, such d e c l a r a t i o n s o f 
d i v i n i t y need n o t i m p l y t h a t Muhammad would have 
r e j e c t e d t h e works i n q u e s t i o n . Rather, o r a l t r a d i t i o n 
can be misunderstood and n o t l e a s t t h r o u g h t he process 
o f t r a n s l a t i o n . Moreover, i f Muhammad had a mentor 
t h e r e i s no guarantee t h a t he d i d not i g n o r e or 
suppress t h e d o c t r i n e o f C h r i s t ' s d i v i n i t y i n order t o 
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accommodate h i s p e r s o n a l t h e o l o g y , p o s s i b l y 
N e s t o r i a n i s m . 
Muslims do n o t deny t h a t Muhammad had c o n t a c t s 
w i t h Jews or C h r i s t i a n s b u t no l i n k o f dependence i s 
accepted. I n o t h e r words, r e v e l a t i o n comes t o Muhammad 
d i r e c t l y , n o t t h r o u g h p r e v i o u s s c r i p t u r e s , or 
r e l i g i o n s , b u t p a r a l l e l t o them. Even i f the prophet 
had r e c e i v e d i n f o r m a t i o n from them, t h i s had no 
i n f l u e n c e on t h e process o f r e v e l a t i o n . ^ * I t i s 
because o f t h e I s l a m i c b e l i e f i n the n a t u r e o f the 
Qur'an as t h e d i r e c t Word o f God t h a t any c o n s i d e r a t i o n 
o f t h e Prophet as h a v i n g l e a r n t h i s view o f sacred 
h i s t o r y and C h r i s t o l o g y from Jewish and C h r i s t i a n 
sources i s t h e g r e a t e s t blasphemy i n the eyes o f 
Muslims. A c c o r d i n g t o Muslims t h e C h r i s t o l o g y of the 
Qur'an i s n o t an h i s t o r i c a l a c c i d e n t . Nonetheless, the 
f a c t t h a t Muhammad was exposed t o c e r t a i n C h r i s t i a n 
i n f l u e n c e s , a t a p a r t i c u l a r p o i n t i n h i s t o r y , must have 
had some b e a r i n g on h i s u n d e r s t a n d i n g of C h r i s t i a n i t y , 
an u n d e r s t a n d i n g more apocryphal t h a n orthodox. 
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S e c t i o n 2.2: The M i s s i o n and M i n i s t r y o f Jesus 
The c a n o n i c a l Gospels p r o c l a i m t h a t Jesus began 
h i s m i n i s t r y when he was about t h i r t y years o l d . To 
a s s i s t him i n h i s work he chose t w e l v e d i s c i p l e s , 
though many o t h e r s f o l l o w e d him on v a r i o u s occasions. 
The d i s c i p l e s were chosen f o r t h e s p e c i f i c purpose o f 
p r e a c h i n g t o t h e Jews o f G a l i l e e about the approaching 
kingdom o f God. T h i s c l o s e band o f f o l l o w e r s 
accompanied Jesus f o r most o f h i s m i n i s t r y . Without 
doubt the Qur'an p o r t r a y s Jesus as one who t a u g h t the 
people and g a t h e r e d a s e l e c t number of h e l p e r s around 
him. Yet, t h e Qur'an does n o t speak about the m i s s i o n 
o f Jesus' d i s c i p l e s (whose e x i t from the Quranic stage 
i s as r a p i d as t h e i r e n t r y ) , t h a t m i s s i o n which was the 
f r u i t o f t h e i r p r o l o n g e d and p r o f o u n d f e l l o w s h i p w i t h 
t h e i r master. 
A c c o r d i n g t o t h e New Testament Jesus adhered t o 
the u s u a l r e l i g i o u s customs o f h i s day. S t i l l , the 
s t r i k i n g t h i n g i s t h a t t h i s same Jesus d i d n o t h e s i t a t e 
t o s e t a s i d e the w r i t t e n law as w e l l as the r u l e s o f 
th e s c r i b e s . There were many d i s p u t e s about the law 
between Jesus and t h e Pharisees and s c r i b e s . I t i s 
p l a i n t h a t Jesus a l l o w e d h i s d i s c i p l e s t o p l u c k g r a i n 
on the sabbath and he h i m s e l f healed on t h e sabbath. 
T h i s was no open o f f e n c e a g a i n s t the s c r i p t u r e s 
themselves, b u t o n l y a g a i n s t t h a t sabbath c a s u i s t r y 
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developed i n Judaism. The b a s i c p r i n c i p l e o f Jesus' 
argument i s as f o l l o w s : 
'The sabbath was made f o r man, not man f o r t he 
sabbath; so t h e Son o f Man i s l o r d even of the 
sabbath. ''^  
For t h e above phrase t o come from the l i p s o f an 
o r d i n a r y r a b b i i s q u i t e w i t h o u t p a r a l l e l . 
I t i s c l e a r t h a t t h e s c r i p t u r e s themselves, i n 
a d d i t i o n t o t r a d i t i o n , have t o submit t o Jesus' 
c r i t i c i s m . The f i r s t i n s t a n c e concerns Jesus' a t t i t u d e 
t o t h e r e g u l a t i o n s f o r cleanness. According t o Mark, 
Jesus s t a t e s : 
'Nothing t h a t goes i n t o a man from w i t h o u t can 
make him uncl e a n , b u t what goes f o r t h from a 
man makes him unclean.''^ 
The above p r i n c i p l e sweeps away not o n l y hundreds of 
t r a d i t i o n s embodied i n the Talmud, b u t many p a r t s o f 
t h e Old Testament law and ch a l l e n g e s the a u t h o r i t y o f 
Moses h i m s e l f . I t i s s i g n i f i c a n t t h a t i n the Qur'an 
t h e r e i s r e f e r e n c e t o Jesus making l a w f u l t h i n g s 
p r e v i o u s l y f o r b i d d e n t o t h e C h i l d r e n o f I s r a e l . Thus, 
th e Qur'an may r e v e a l knowledge as t o some aspect o f 
Jesus' a t t i t u d e t o t h e .law as quoted above. 
I n a s i m i l a r b u t more d i r e c t v e i n Jesus openly 
d e c l a r e d c r i t i c i s m o f t h e law o f Moses w i t h r e g a r d t o 
d i v o r c e . Jesus forbade d i v o r c e and c a l l e d t h e 
p e r m i s s i o n by Moses a concession t o the hardness o f the 
human h e a r t . Mark r e c o r d s Jesus' words as f o l l o w s : 
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'For your hardness o f h e a r t he wrote you t h i s 
commandment. But from t h e b e g i n n i n g o f 
c r e a t i o n , God made them male and female. For 
t h i s reason a man s h a l l leave h i s f a t h e r and 
mother and be j o i n e d t o h i s w i f e , and the two 
s h a l l become one f l e s h . So th e y are no longer 
two b u t one f l e s h . What t h e r e f o r e God has 
j o i n e d t o g e t h e r , l e t no man p u t asunder.'^' 
The freedom o f Jesus over a g a i n s t t h e human 
e l a b o r a t i o n s o f t h e law which i s r e v e a l e d i n the 
passage j u s t quoted i s w i t h o u t p a r a l l e l as f a r as a 
r a b b i i s concerned. Even a pro p h e t c o u l d n o t have gone 
a g a i n s t t h e a u t h o r i t y o f Moses w i t h o u t b e i n g c a l l e d a 
f a l s e prophet.^° I t i s obvious, a c c o r d i n g t o the 
Gospel r e c o r d s , t h a t Jesus spoke w i t h c l e a r a u t h o r i t y . 
H i s a u t h o r i t y was n o t t h a t o f the d e r i v a t i v e k i n d drawn 
from t h e Torah. Nor d i d he, as d i d many r a b b i s o f h i s 
t i m e , p a r r o t t h e t e a c h i n g o f someone g r e a t e r l i k e Rabbi 
H i l l e l . As found i n t h e Sermon on t h e Mount the 
emphatic phrase o f Jesus: 'But I say t o you'-'^ must 
have been a s t o n i s h i n g t o Jews brought up under the 
Torah. I n o t h e r words, Jesus claimed t h a t , w i t h h i s 
p r o c l a m a t i o n o f t h e w i l l o f God, a new, f i n a l time o f 
t h e r e v e l a t i o n o f God's w i l l had come. A l l i n a l l , no 
C h r i s t o l o g y , no m a t t e r how t r u e t o s c r i p t u r e and 
t r a d i t i o n , i s complete w i t h o u t t he a p p r a i s a l o f 
J e s u s ' a t t i t u d e t o the law. Hence, i t i s becoming 
i n c r e a s i n g l y obvious t h a t t h e Jesus o f the Gospels i s 
d i f f e r e n t t o t h e Quranic Jesus. The Qur'an s p e l l s out 
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l i t t l e o r n o t h i n g about Jesus' d i r e c t a u t h o r i t y over 
a g a i n s t s c r i p t u r e and t h e law. 
I t i s p l a i n from the Gospels t h a t Jesus accepted a 
f a i r l y sharp d i s t i n c t i o n between Jew and G e n t i l e as 
p a r t o f God's p l a n , and regarded h i s commission, and 
t h a t o f h i s d i s c i p l e s , as b e i n g l i m i t e d t o I s r a e l . 
P r e c i s e l y because Jesus was sent t o t h e l o s t sheep of 
I s r a e l , he c o u l d n o t be a t the beck and c a l l o f 
everyone. Nonetheless, Jesus a l s o m i n i s t e r e d t o 
c e r t a i n Gentiles.*° Indeed Jesus seems t o have shared 
th e o l d Jewish hope t h a t when the f i n a l s a l v a t i o n 
a r r i v e d , l a r g e numbers o f G e n t i l e s would be c a l l e d t o 
share i n i t . * ^ Countless words, p a r a b l e s and s t o r i e s 
express t h i s v e r y t h i n g ; f o r example, the words o f 
Jesus which Matthew has i n s e r t e d i n the t a l e o f the 
heathen c e n t u r i o n o f Capernaum: 
' I t e l l you, many w i l l come from east and west 
and s i t a t t a b l e w i t h Abraham, Isaac, and 
Jacob i n t h e kingdom o f heaven ... "* ^ 
Thus, t h e coming o f the kingdom o f God would mean a 
r a d i c a l d e p o r t a t i o n o f l i m i t a t i o n s . The l a s t become 
f i r s t and t h e f i r s t l a s t . " * ' I t i s i n t e r e s t i n g t h a t the 
B i b l i c a l p r e s e n t a t i o n o f Jesus' m i n i s t r y i s seen as 
b e i n g m a i n l y , b u t not e x c l u s i v e l y , f o r the Jewish 
pe o p l e . L i k e w i s e i n t h e Qur'an the Gospel ( i n j l l ) i s 
n e i t h e r f o r t h e C h i l d r e n o f I s r a e l nor f o r C h r i s t i a n s 
a l o n e , b u t i s a l i g h t and guidance f o r a l l people. 
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The Gospel t r a d i t i o n a t t r i b u t e s t o Jesus a number 
o f 'mighty works', 'wonders' or 'signs', which are 
g e n e r a l l y c a l l e d m i r a c l e s . As t h e y stand the m i r a c l e s 
f a l l i n t o d i f f e r e n t groups or types. For example, 
t h e r e are t h e a c t s o f h e a l i n g such as c u r i n g a man 
s u f f e r i n g from p a r a l y s i s , or deafness, or l e p r o s y . 
S i m i l a r l y t h e r e are t h e m i r a c l e s o f exorcisms when e v i l 
s p i r i t s are c a s t o u t o f human p e r s o n a l i t i e s . One of 
t h e c h i e f f u n c t i o n s t r a n s m i t t e d t o Jesus' d i s c i p l e s was 
t h e power over u n c l e a n s p i r i t s t o c a s t them out. 
Jesus' s u p e r i o r i t y t o h i s f o l l o w e r s was shown by 
c a s t i n g o u t demons which t h e y had f a i l e d t o expel.** 
I n a d d i t i o n t h e r e are t h e r a i s i n g s o f the dead such as 
J a i r u s ' daughter and t h e widow's son a t Nain. There 
were a l s o n a t u r e m i r a c l e s , such as the f e e d i n g of the 
f i v e thousand and the s t i l l i n g o f the storm. The 
m i r a c l e s were g e n e r a l l y performed t o g i v e added p o i n t 
t o t h e coming o f t h e kingdom o f God. There i s i n 
Jesus' m i r a c l e s a n o t e o f i n h e r e n t a u t h o r i t y but i n a l l 
cases t h e power b e h i n d them was a c c r e d i t e d t o God and 
n o t t o Jesus. •'^  F a i t h i n God i s considered as a 
p r e r e q u i s i t e . For t h i s reason the Gospels r e v e a l how 
Jesus was unable t o p e r f o r m any m i r a c l e a t h i s home 
town o f Nazareth owing t o l a c k o f f a i t h t h e r e . * ^ 
I n p a s t c e n t u r i e s C h r i s t i a n a p o l o g i s t s , as f o r 
example, Origen, saw t h e m i r a c l e s i n the New Testament 
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as b e i n g p l a i n p r o o f s o f Jesus' d i v i n i t y . Origen 
s t a t e s : 
'Undoubtedly we do t h i n k him t o be the C h r i s t , 
and t h e Son o f God, because he heale d the lame 
and t h e b l i n d ; and we are more confirmed i n 
t h i s p e r s u a s i o n , by what i s w r i t t e n i n the 
p r o p h e c i e s : "Then s h a l l the eyes o f the b l i n d 
be opened, and t h e ears o f t h e deaf s h a l l 
hear, and t h e lame man s h a l l leap as a 
h a r t " . ' ^ ^ 
Thus, i n t h e p a s t t h e m i r a c l e s o f Jesus were taken as 
c o n f i r m a t i o n o f h i s d i v i n i t y . The t r u t h , however, i s 
t h a t such a view i s open t o q u e s t i o n . For one t h i n g , 
many people wanted Jesus t o prove who he was w i t h a 
s p e c t a c u l a r m i r a c l e . I t i s p l a i n t h a t Jesus 
c o n s i s t e n t l y r e f u s e d t o per f o r m m i r a c l e s f o r the sake 
of t h e authorities.*° Jesus knew t h a t m i r a c l e s , i n 
i s o l a t i o n , d i d n o t a c t u a l l y prove a g r e a t d e a l . I n New 
Testament t i m e s , when every v i l l a g e had i t s m i r a c l e -
worker, m i r a c l e s were n o t n e c e s s a r i l y regarded as p r o o f 
o f d i v i n e c o n f i r m a t i o n o f the t e a c h i n g or c h a r a c t e r o f 
the m i r a c l e - w o r k e r . * ^ 
C e r t a i n l y Jesus saw h i s m i r a c l e s as f u l f i l m e n t s o f 
th e p r o p h e t s ' p r e d i c t i o n s about the Messianic age. I n 
o t h e r words, the burden o f Jesus' p r e a c h i n g was the 
kingdom o f God and w i t h i n h i s p r o c l a m a t i o n t he m i r a c l e s 
were tokens o f t h e new era i n which God's power was a t 
work. I n f a c t Jesus once used h i s m i r a c l e s t o show 
t h e i r M essianic s i g n i f i c a n c e . That i s , John the 
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B a p t i s t , who had been i m p r i s o n e d by Herod, sent two o f 
h i s d i s c i p l e s t o ask Jesus i f he r e a l l y was the one he 
had been e x p e c t i n g . Luke r e c o r d s Jesus' response t o 
John's q u e s t i o n : 
'And he (Jesus) answered them, "Go and t e l l 
John what you have seen and heard: the b l i n d 
r e c e i v e t h e i r s i g h t , t h e lame walk, l e p e r s are 
cleansed, and t h e deaf hear, the dead are 
r a i s e d up, t h e poor have good news preached t o 
them" . ' = ° 
Jesus was deeply s e n s i t i v e t o John's p e r p l e x i t y . A l l 
t h a t Jesus c o u l d do t o h e l p him was t o p o i n t t o the 
f a c t s o f h i s own m i n i s t r y i n language which would 
remind John of t h e p i c t u r e s o f the Messianic age i n the 
Book o f I s a i a h . ^ ^ T h e r e f o r e the m i r a c l e s of Jesus as 
p o r t r a y e d i n t h e New Testament do not n e c e s s a r i l y 
d e c l a r e t h e d i v i n i t y o f Jesus. I n s h o r t , the m i r a c l e s 
are s i g n s t h a t God's kingdom i s a t work. 
The c o n t r o v e r s i a l Gospel episode of Jesus h e a l i n g 
the p a r a l y t i c i s o f s p e c i a l i n t e r e s t . Mark s t a t e s : 
'And when Jesus saw t h e i r f a i t h , he s a i d t o 
the p a r a l y t i c , "My son, your s i n s are 
f o r g i v e n . " Now some o f the s c r i b e s were 
s i t t i n g t h e r e , q u e s t i o n i n g i n t h e i r h e a r t s , 
"Why does t h i s man speak thus? I t i s 
blasphemy! Who can f o r g i v e s i n s b u t God 
alone?" And i m m e d i a t e l y Jesus, p e r c e i v i n g i n 
h i s s p i r i t t h a t t h e y thus questioned w i t h i n 
themselves, s a i d t o them, "Why do you q u e s t i o n 
t h u s i n your h e a r t s ? Which i s e a s i e r , t o say 
t o t h e p a r a l y t i c , "Your s i n s are f o r g i v e n " , or 
t o say, "Rise, t a k e up your p a l l e t and walk?" 
"But t h a t you may know t h a t t h e Son o f Man has 
a u t h o r i t y on e a r t h t o f o r g i v e s i n s " - he s a i d 
t o t h e p a r a l y t i c - " I say t o you, r i s e , t a k e 
up your p a l l e t and go home." And he rose, and 
imm e d i a t e l y t o o k up the p a l l e t and went o u t 
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b e f o r e them a l l ; so t h a t they were a l l amazed 
and g l o r i f i e d God, s a y i n g , "We never saw 
a n y t h i n g l i k e t h i s " . ' ^ ^ 
A c c o r d i n g t o Judaism t h e concept o f f o r g i v e n e s s 
depends on t r u e repentance t o g e t h e r w i t h r e s t i t u t i o n as 
may be p o s s i b l e . Where these c o n d i t i o n s are p r e s e n t , 
God " f o r g i v e s u n f a i l i n g l y w i t h o u t the need o f any human 
m e d i a t i o n or a b s o l u t i o n . What i s d i f f e r e n t , as 
p r e s e n t e d i n t h e above B i b l i c a l passage, i s t h a t Jesus 
pronounces t h e a c t u a l f o r g i v e n e s s of a person 
independent o f any evidence o f repentance. Indeed i n 
t h e l i g h t o f Old Testament^' t e a c h i n g the r a b b i s 
c o n s i d e r Jesus t o be blaspheming because o n l y God can 
f o r g i v e s i n . Jesus goes on, however, t o say t h a t t h e 
Son o f Man has a u t h o r i t y t o f o r g i v e s i n s on e a r t h . The 
problem c e n t r e s i n the meaning o f the Son of Man. For 
t h e p r e s e n t i t i s s u f f i c i e n t t o note t h a t i n Jesus' 
c l a i m t o f o r g i v e s i n s we see a d e f i n i t e break w i t h 
Judaism and w i t h Islam, who b o t h c l a i m t h a t f o r g i v e n e s s 
i s t h e p r e r o g a t i v e of God and f o r anyone t o c l a i m i t i s 
blasphemy. However, perhaps the Quranic and Judaic 
c o n c e p t i o n o f Jesus as b e i n g a human c r e a t u r e o n l y i s a 
s e r i o u s e r r o r . I f so, Muslims f a i l t o recognise t h a t 
Jesus i s n o t o n l y the Messianic agent o f God, but t h e 
Messianic agent o f God i n r e l a t i o n t o the then coming 
kingdom o f God. That b e i n g so, the power t h a t works i n 
Jesus i s , o f course, t h e power o f God h i m s e l f , and 
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t h e r e i s no blasphemy i n Jesus' c l a i m t h a t ' i t ' 
f o r g i v e s s i n s . The f a c t t h a t t h e p a r a l y t i c was healed 
i s t a k e n as p r o o f o f b o t h Jesus' a b i l i t y t o pronounce 
f o r g i v e n e s s o f s i n s and t o h e a l . I f he can do one he 
can do t h e o t h e r . 
There i s , however, another side t o the above 
c o n t r o v e r s y . Geza Vermes suggests t h a t the n o t i o n o f a 
man p r o c l a i m i n g f o r g i v e n e s s i s n o t so v e r y unusual. To 
s u p p o r t h i s t h e s i s Vermes quotes from the Prayer of 
Nabonidus: 
' I was a f f l i c t e d ( w i t h an e v i l u l c e r ) f o r 
seven years ... and an e x o r c i s t pardoned my 
s i n s . He was a Jew from among the ( c h i l d r e n 
o f t h e e x i l e o f Judah, and he s a i d ) , 'Recount 
t h i s i n w r i t i n g t o ( g l o r i f y and e x a l t ) the 
Name o f t h e (Most High God).'^* 
Vermes goes on t o suggest t h a t t h e r e i s a d e f i n i t e 
p a r a l l e l between t h e above Nabonidus s t o r y and the 
Gospel account o f t h e h e a l i n g o f the p a r a l y t i c . Vermes 
s t a t e s : 
'Considered s i d e by s i d e w i t h the Nabonidus 
s t o r y , t h e r e i s n o t h i n g o u t s t a n d i n g l y novel or 
unique i n t h e words o f Jesus, "My son, your 
s i n s are f o r g i v e n " . ' ^ ^ 
I f t h e Nabonidus s t o r y , and Vermes' e x p o s i t i o n o f i t , 
are t a k e n as b e i n g l e g i t i m a t e , then the phrase 'to 
f o r g i v e s i n s ' may be accommodated w i t h i n the framework 
o f a p u r e l y human response t o God's p r e r o g a t i v e of 
f o r g i v e n e s s . I n s h o r t , Jesus was o n l y a man, a l b e i t a 
genuine c h a r i s m a t i c w i t h i n t h e age-old p r o p h e t i c 
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r e l i g i o u s l i n e . Such a view would f i n d a p a r a l l e l w i t h 
t h e Quranic Jesus. 
W i t h many m i r a c u l o u s a c t s a t t r i b u t e d t o Jesus i t 
i s n o t s u r p r i s i n g t o f i n d t h a t crowds were eager t o 
l i s t e n t o him. They were a t t r a c t e d by h i s t e a c h i n g . 
The coming o f t h e kingdom o f God was a c e n t r a l t e n e t o f 
Jesus' t e a c h i n g . Reference t o such a kingdom would not 
i n i t s e l f be a n y t h i n g new t o h i s l i s t e n e r s s i n c e the 
i d e a o f i t formed an e s s e n t i a l p a r t o f Jewish thought. 
What was s i g n i f i c a n t was t h e manner i n which Jesus s a i d 
t h e r u l e o f God would be i n i t i a t e d . Everyone would 
come under t h e v e r y p e r s o n a l r u l e o f God and f o r t h i s 
reason repentance on t h e p a r t o f them a l l was 
e s s e n t i a l . There would be n o t h i n g automatic about 
e n t r y i n t o t h e kingdom. The way would not be easy. 
Indeed no one c o u l d be c e r t a i n when the kingdom would 
come, s i n c e n o t even Jesus knew t h i s . ^ * 
While C h r i s t i a n s acknowledge the few Quranic 
r e f e r e n c e s t o t h e m i r a c l e s o f Jesus, these r e f e r e n c e s 
h a r d l y p l a c e h i s works i n t h e c o n t e x t o f the kingdom o f 
God and t h e c a l l t o repentance i n t h e l i g h t o f the 
kingdom. I t would appear t h a t t he Quranic signs o f 
Jesus' m i r a c l e s are merely o f h i s t o r i c a l i n t e r e s t t o 
most Muslims and have l i t t l e s i g n i f i c a n c e f o r them i n 
t h e i r p e r s o n a l l i v e s . Yet, as the m i r a c l e s stand i n 
t h e Qur'an, t h e y o f f e r the C h r i s t i a n an o p p o r t u n i t y t o 
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i n t r o d u c e h i s Muslim f r i e n d t o t h e contemporary 
s i g n i f i c a n c e o f these si g n s w i t h i n t h e B i b l i c a l 
c o n t e x t . I t s h o u l d n e v e r t h e l e s s be remembered t h a t t h e 
Quranic q u a l i f i c a t i o n 'by God's leave', as a p p l i e d t o 
Jesus' m i r a c l e s , can a l s o f i n d a c l e a r echo i n the 
Gospel accounts. 
Every book i n t h e New Testament i s permeated w i t h 
t h e c e r t a i n b e l i e f t h a t Jesus was c r u c i f i e d and 
cons e q u e n t l y d i e d . Most Muslims deny t h e death o f 
Jesus on t h e c r o s s as a f a c t o f h i s t o r y , i n s p i t e o f 
s o l i d C h r i s t i a n and n o n - C h r i s t i a n evidence contemporary 
w i t h t h e event t h a t he d i d d i e on the cr o s s . Of a l l 
w o r l d communities t h e y alone a s s e r t t h a t Jesus d i d n o t 
d i e on t h e c r o s s . While t h e r e are some Muslims who 
have r e a l i s e d t h e d i f f i c u l t y o f t h i s p o s i t i o n and the 
p o s s i b l e weakness o f some Muslim Quranic 
i n t e r p r e t a t i o n on t h i s p o i n t , few have v o c a l l y opposed 
th e o r t h o d o x Muslim b e l i e f t h a t Jesus escaped and was 
taken i n t o heaven. Yet even i f i t were granted t h a t 
t h e Qvir'an a l l o w s t he death o f Jesus on the cross, the 
f a c t s t i l l remains t h a t t h e Qur'an i s s i l e n t about the 
C h r i s t i a n s i g n i f i c a n c e o f h i s death and r e s u r r e c t i o n . 
Nor can t h e C h r i s t i a n be s a t i s f i e d w i t h the 
acknowledgement o f the mere f a c t o f Jesus' death on the 
cr o s s , s i n c e t h e r e i s n o t h i n g c h a r a c t e r i s t i c a l l y 
' C h r i s t i a n ' about t h e f a c t i n i s o l a t i o n . He must 
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proceed t o r e l a t e t h e redemptive meaning o f t h i s 
h i s t o r i c a l f a c t f o r h i s Muslim f r i e n d a l s o . W i t h i n 
t h i s c o n t e x t he w i l l r e c a l l t h e s i n f u l i n t e n t i o n o f the 
Jews t o p u t Jesus t o death on t h e cr o s s , an i n t e n t i o n 
t o which t h e Qur'an a l s o c l e a r l y witnesses. According 
t o t h e B i b l e a l l mankind shares i n t h e g u i l t o f 
c r u c i f y i n g Jesus. The Gospels do not' p o r t r a y t he 
c r u c i f i x i o n as a t r a g e d y o r t h e martyrdom o f a human 
hero d e s e r v i n g o f p i t y o r a d m i r a t i o n , b u t as an event 
which, though b r o u g h t about by human s i n , f u l f i l l e d t h e 
d i v i n e purpose, and i s t h e r e f o r e t o be regarded w i t h 
awe and f a i t h . Indeed t h e s t o r y as t o l d i n the 
Gospels does n o t end w i t h Jesus dead and b u r i e d . The 
w r i t e r s go on t o say t h a t Jesus had r i s e n from t he 
dead. The whole q u e s t i o n o f t h e death and d e s t i n y o f 
Jesus w i l l be d e a l t w i t h l a t e r . 
While C h r i s t i a n s acknowledge t h a t Muslims 
r e c o g n i s e t h e Ascension and Second Coming o f the 
Messiah, t h e y do w e l l t o r e c a l l the B i b l i c a l p o r t r a y a l 
o f t h e person and work o f t h e ascended and r e t u r n i n g 
Messiah. As t h e r i s e n Lord who has accomplished h i s 
m i s s i o n o f redemption on e a r t h , he ascends t o h i s 
n a t i v e p l a c e . A f t e r a l l i t was from God t h a t God's 
Word proceeded i n o r d e r t o become man. He goes t h e r e 
t o p r e p a r e a p l a c e f o r h i s d i s c i p l e s and t o i n t e r c e d e 
f o r them.^^ Through him t h e Father sends H i s Holy 
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S p i r i t , who w i l l c o n v i n c e t he w o r l d o f s i n , r e c a l l i n g 
t o them what Jesus has done f o r them and t a u g h t them.^° 
The same Jesus who ascended t o heaven w i l l again v i s i t 
t h e e a r t h i n p e r s o n a l p r e s e n c e . W h e n he comes i n 
g l o r y he w i l l judge a l l n a t i o n s and f i r m l y e s t a b l i s h 
t h e kingdom o f God. According t o t h e New Testament 
C h r i s t i s now r e i g n i n g as Lord a t God's r i g h t hand 
s h a r i n g God's t h r o n e ° The second coming o f C h r i s t i s 
i n s e p a r a b l e from h i s ascension and heavenly session, 
f o r i t d i s c l o s e s h i s p r e s e n t l o r d s h i p t o the wo r l d . 
65 
S e c t i o n 2.3: Names and D e s c r i p t i o n s o f Jesus 
C o n s i d e r a b l e h e l p i n u n d e r s t a n d i n g t h e person and 
work o f Jesus may be o b t a i n e d from a study o f the 
t i t l e s used t o d e s i g n a t e him, e s p e c i a l l y as these were 
employed by Jesus h i m s e l f and by h i s c l o s e a s s o c i a t e s . 
The name Jesus i s used most i n t h e n a r r a t i v e s o f the 
Gospels. Jesus means Saviour b e i n g r e l a t e d 
p h i l o l o g i c a l l y t o t h e Hebrew name Joshua. I n 
Hebrews,^^ Jesus a c t u a l l y stands i n the t e x t i n s t e a d o f 
Joshua. For t h e most p a r t t h e name Jesus i s j o i n e d 
w i t h o t h e r terms when used i n the E p i s t l e s , b u t 
o c c a s i o n a l l y i t stands alone and d o u b t l e s s f o r the 
purpose o f emphasizing Jesus' humanity. According t o 
the B i b l e , i t i s n o t by chance t h a t Jesus bears the 
name Jesus. Matthew r e c o r d s : 
... and you s h a l l c a l l h i s name Jesus, f o r 
he w i l l save h i s people from t h e i r sins.'®^ 
T h i s meaning u n f o r t u n a t e l y i s l o s t i n the Ar a b i c name 
°Isa and i s t h u s g e n e r a l l y unknown t o Muslims. 
The p o p u l a r Quranic usage o f 'son o f Mary',with 
r e g a r d t o Jesus, i s found once i n the New Testament. 
Mark s t a t e s : 
' I s n o t t h i s t h e c a r p e n t e r , t h e son o f Mary 
At t h e ti m e when Mark wrote i t was pr o b a b l y too e a r l y 
f o r s l u r s on Jesus' parentage t o a r i s e , as they d i d i n 
c o n t r o v e r s y w i t h Jews and pagans. The above phrase i s 
66 
p r o b a b l y i n f l u e n c e d by t h e d o c t r i n e o f the V i r g i n 
B i r t h . A l t e r n a t i v e l y t h e t i t l e 'the son o f Mary' might 
i n d i c a t e o n l y t h a t Joseph was now dead. Outside t he 
c a n o n i c a l New Testament t h e phrase 'son o f Mary' i s 
found o n l y i n t h e A r a b i c and S y r i a c I n f a n c y Gospels and 
a l s o i n t h e P a r i s M a n u s c r i p t o f t h e Gospel o f Thomas.** 
For i n s t a n c e , t h e A r a b i c I n f a n c y Gospel s t a t e s : 
'One day, when Jesus was r u n n i n g about and 
p l a y i n g w i t h some c h i l d r e n , he passed by the 
workshop o f a dyer c a l l e d Salem. They had i n 
th e workshop many c l o t h s which he had t o dye. 
The Lord Jesus went i n t o t h e dyer's workshop, 
t o o k a l l these c l o t h s and p u t them i n t o a 
c a u l d r o n f u l l o f i n d i g o . When Salem came and 
saw t h a t t h e c l o t h s were s p o i l e d , he began t o 
c r y a l o u d and asked t h e Lord Jesus, saying: 
"What have you done t o me, son o f Mary?"'^^ 
The above s t o r y f i n d s no p a r a l l e l i n the Qur'an. 
However, t h e account shows t h a t t h e t i t l e 'son o f Mary' 
had been e s t a b l i s h e d i n some C h r i s t i a n communities. 
Hence, t h e r e was a l i n k between S y r i a and Arabia as the 
A r a b i c v e r s i o n i s dependent upon t he Sy r i a c . I t i s 
p o s s i b l e , as a l r e a d y mentioned, t h a t Muhammad was aware 
o f a t l e a s t t h e o r a l t r a d i t i o n o f apocrypha. The 
Qur'an may use son o f Mary i n p r e f e r e n c e t o Son o f God. 
I n any case t h e t i t l e i n q u e s t i o n i s most c e r t a i n l y 
a c c e p t a b l e t o b o t h Muslims and C h r i s t i a n s , as Jesus was 
d e f i n i t e l y Mary's son. 
The Qur'an s t a t e s t h a t Jesus i s no god b u t o n l y a 
s e r v a n t o f God. The human cannot be d i v i n e , nor the 
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d i v i n e human. I n f a c t t h e B i b l e c l e a r l y p o r t r a y s Jesus 
as man and s e r v a n t . Mark re c o r d s : 
'For t h e Son o f man a l s o came n o t t o be served 
b u t t o serve, and t o g i v e h i s l i f e as a ransom 
f o r many. '^  ^  
The d e s i g n a t i o n s o f s e r v a n t , and o f the human and 
submissive aspects o f Jesus servanthood, are common t o 
b o t h I s l a m and C h r i s t i a n i t y . Indeed t h e d i f f e r e n c e i n 
emphasis between t h e C h r i s t i a n and the Muslim 
i n t e r p r e t a t i o n s o f servanthood depends upon d i f f e r e n t 
b e l i e f s about t h e m i n i s t r y and r o l e o f God's servants. 
C h r i s t i a n s b e l i e v e t he g r e a t e s t achievement of Jesus t o 
have been h i s w i l l i n g acceptance o f t h e s u f f e r i n g o f 
th e c r o s s , as d e p i c t e d i n the S u f f e r i n g Servant i n 
Second I s a i a h . Muslims u t t e r l y r e j e c t any n o t i o n o f 
the S u f f e r i n g Servant concept and e s p e c i a l l y i t s theme 
o f v i c a r i o u s a t o n i n g s u f f e r i n g . 
The Qur'an, i n a c o m p l e t e l y n o n d e s c r i p t way, c a l l s 
Jesus 'the Messiah'. At the time o f Jesus there was, 
w i t h i n Judaism, a g e n e r a l e x p e c t a t i o n o f the coming of 
a Messiah who would f r e e the Jews from t he hated r u l e 
o f t h e Romans and usher i n the kingdom o f God. From 
the Gospel w r i t i n g s i t would appear t h a t Jesus 
c o n s i d e r e d h i m s e l f , and was considered by many Jews, t o 
be the Jewish Messiah. I t seems t h a t Jesus i d e n t i f i e d 
h i m s e l f as Messiah w i t h t h e S u f f e r i n g Servant o f I s a i a h 
and t h u s m y s t i f i e d h i s d i s c i p l e s and caused h i s 
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r e j e c t i o n by t h e Jewish people when he c a r r i e d t h i s 
i d e n t i f i c a t i o n t o t h e l e n g t h s o f b e i n g c r u c i f i e d . 
The c r u c i f i x i o n ended any hopes o f Jesus' 
messiahship i n terms o f him b e i n g K i n g o f I s r a e l . The 
q u e s t i o n i s why d i d t h e t i t l e o f Messiah not end w i t h 
th e d e a t h o f Jesus? I n t h i s c o n n e c t i o n Moule comments: 
'The t e n a c i t y o f the usage i s most p l a u s i b l y 
e x p l a i n e d , t h e r e f o r e ^ i f Jesus h i m s e l f had 
accepted t h e r o y a l t i t l e , b u t , d u r i n g h i s 
m i n i s t r y , had so r a d i c a l l y r e i n t e r p r e t e d i t 
t h a t i t became n a t u r a l t o h i s f o l l o w e r s t o use 
i t i n t h i s new way. I f he had i n t e r p r e t e d 
messiahship, as we have seen him i n t e r p r e t i n g 
sonship, i n terms o f s u f f e r i n g and s e r v i c e 
and, o n l y by t h a t r o u t e and i n t h a t sense, o f 
v i n d i c a t i o n and r o y a l s t a t u s , then i t seems 
c o n c e i v a b l e t h a t t h e t i t l e might have been 
r e v i v e d and p e r p e t u a t e d a f t e r he had been 
c r u c i f i e d . ' * ' 
A l t h o u g h many Jews i n t h e t i m e o f Jesus looked 
f o r w a r d t o a w a r r i o r Messiah, t h e r e was another element 
i n t h e p r e a c h i n g o f t h e Jewish p r o p h e t s . For i n s t a n c e , 
the b e l i e f t h a t God's appo i n t e d r e p r e s e n t a t i v e would 
save God's people by s u f f e r i n g i n s t e a d of by f i g h t i n g , 
i s s t a t e d i n f o u r songs or poems, which are p a r t of a 
c o l l e c t i o n o f c h a p t e r s i n the Old Testament a s s o c i a t e d 
w i t h t h e name o f I s a i a h , and which are known as The 
Songs o f t h e Servant.*® Whether the Servant concept 
was i n t e n d e d t o p o r t r a y a s u f f e r i n g prophet, o r the 
people o f I s r a e l i n t h e i r e x i l e , o r t o r e f e r t o the 
Messiah, has been a m a t t e r o f extended debate. I n f a c t 
Jewish t h o u g h t d i d n o t u s u a l l y i d e n t i f y the Messiah 
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w i t h t h e S u f f e r i n g Servant. This r e v o l u t i o n a r y 
i d e n t i f i c a t i o n was c a r r i e d o u t mainly i n C h r i s t i a n i t y . 
However, even i n t h e message of Second I s a i a h t h e 
ground was pre p a r e d f o r a messianic i n t e r p r e t a t i o n . 
The d i s t i n g u i s h e d Jewish i n t e r p r e t e r , M a r t i n Buber,^^ 
a f f i r m s t h a t ' i n t h e e s s e n t i a l p o i n t ' the messianic 
i n t e r p r e t a t i o n 'approximates c l o s e l y ' the i n t e n t i o n o f 
Second I s a i a h . I n any case C h r i s t i a n t h e o l o gy has 
t r a d i t i o n a l l y i n t e r p r e t e d the Servant i n I s a i a h as a 
prophecy a p p l i c a b l e t o Jesus.'° 
Why the Qur'an should r e f e r t o Jesus as the 
Messiah w i t h o u t e x p l a n a t i o n i s n ot a t a l l c l e a r . 
Muhammad would i n a l l p r o b a b i l i t y have encountered 
Jewish b e l i e f s w i t h r e g a r d t o the coming Messiah. He 
would a l s o have met C h r i s t i a n s f o r whom Jesus was t h e 
Messiah. However, i t would appear t h a t Muhammad had 
l i t t l e knowledge o f the concept o f s u f f e r i n g 
messiahship. A l l i n a l l , i t may be s a i d t h a t t h e 
t i t l e s o f s e r v a n t and Messiah, as a p p l i e d t o Jesus, are 
i n i t i a l l y a c c e p t a b l e t o bo t h C h r i s t i a n s and Muslims. 
Yet when t h e C h r i s t i a n i n t r o d u c e s t he concepts o f 
pathos and s u f f e r i n g t o Jesus' servanthood and 
messiahship, then t h e r e i s no p a r a l l e l w i t h the Quranic 
Jesus. The n o t i o n o f a s u f f e r i n g Messiah, which i s 
i n h e r e n t i n C h r i s t i a n i t y , f i n d s no acceptance 
whatsoever i n the Qur'an. Moreover, w i t h the C h r i s t i a n 
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i n t e r p r e t a t i o n o f Jesus' s u f f e r i n g t h e r e i s a t l e a s t a 
h i n t o f Jesus b e i n g more t h a n a ser v a n t and more than a 
human Messiah. I n s h o r t , t h e C h r i s t i a n idea o f Jesus' 
d i v i n i t y i s perhaps b e g i n n i n g t o emerge, and thereby, 
i n deep c o n t r a s t t o t h e Jesus o f the Qur'an. 
The most i m p o r t a n t c h a r a c t e r i s t i c s and f u n c t i o n s 
o f t h e Quranic Jesus as pro p h e t and a p o s t l e have 
a l r e a d y been noted. L i k e w i s e t h e L e t t e r t o t h e Hebrews 
s t a t e s : 
' Therefore, h o l y b r e t h r e n , who share i n a 
heavenly c a l l , c o n s i d e r Jesus, t he a p o s t l e and 
h i g h p r i e s t o f our c o n f e s s i o n . ' ^ ^ 
The word a p o s t l e s i g n i f i e s 'one who i s sent'. I n f a c t 
t h e word i s n o t a p p l i e d t o Jesus elsewhere i n the New 
Testament, b u t i n the Johannine l i t e r a t u r e God i s 
f r e q u e n t l y s a i d t o have sent h i s Son i n t o t h e w o r l d . 
Angels, o f course, were a l s o sent by God,'^ b u t the 
m i s s i o n o f t h e Son i s unique. I t must be understood i n 
c l o s e c o n n e c t i o n w i t h h i s p r i e s t l y work. Thus, 
a c c o r d i n g t o t h e New Testament, Jesus i s b o t h a p o s t l e 
and h i g h p r i e s t . The former r e f e r s p r i m a r i l y t o the 
I n c a r n a t i o n and t h e l a t t e r a p p l i e s m o s t l y t o h i s death, 
when as h i g h p r i e s t he made e x p i a t i o n f o r s i n s . 
T h e r e f o r e t h e t i t l e o f a p o s t l e , as a p p l i e d t o Jesus i n 
t h e L e t t e r t o t h e Hebrews, must be seen w i t h i n the 
complete c o n t e x t o f New Testament the o l o g y . The term 
a p o s t l e appears t o be common i n meaning t o b o t h Islam 
71 
and C h r i s t i a n i t y , b u t t h e idea o f Jesus' e x p i a t o r y 
s a c r i f i c e , i n h e r e n t i n the B i b l i c a l usage o f the term 
a p o s t l e w i t h r e f e r e n c e t o Jesus, cannot be r e c o n c i l e d 
w i t h t h e Quranic p r e s e n t a t i o n o f Jesus' a p o s t l e s h i p . 
Both Muslims and C h r i s t i a n s b e l i e v e t h a t God 
speaks t o people t h r o u g h i n d i v i d u a l s c a l l e d p r o p h e t s . 
The i n i t i a t i v e i s always God's, as can be seen from t he 
accounts o f t h e c a l l i n g o f v a r i o u s prophets i n the Old 
Testament and from t h e I s l a m i c account o f Muhammad's 
c a l l . An e x c e l l e n t d e f i n i t i o n o f what i t means t o be a 
p r o p h e t i s g i v e n by the Swedish Bishop, Tor Andrae: 
'A genuine p r o p h e t i s one who r e a l l y has a 
message t o d e l i v e r , one i n whose soul some o f 
th e g r e a t qiaestions o f h i s age have s t i m u l a t e d 
a r e s t l e s s n e s s which compels him t o speak, and 
f o r whom t h e e c s t a s y and p r o p h e t i c i n s p i r a t i o n 
are b u t t h e n a t u r a l and i n e v i t a b l e e x p r e s s i o n 
o f a s t r o n g l a s t i n g c o n v i c t i o n and a genuine 
passion.'^ * 
I f t h e f u n c t i o n o f t h e p r o p h e t i s i d e n t i f i e d w i t h 
p r e d i c t i o n o f t h e f u t u r e , which i s c e r t a i n l y one aspect 
o f t h e p r o p h e t i c o f f i c e , t h e n the r e s u l t o f the 
p r e d i c t i o n w i l l be the t e s t . I n the Qur'an 
prophethood, w i t h Muhammad as s u b j e c t , i s seen i n the 
sense o f p r o c l a i m i n g and i n f o r m i n g men of what they do 
n o t know o f the Judgement Day. Als o , as al r e a d y shown, 
t h e Quranic Jesus i n f o r m s the Jews o f some o f t h e i r 
a c t i o n s o f which he humanly speaking c o u l d n o t have any 
knowledge. I t i s n o t s u r p r i s i n g t h a t , when the Jesus 
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o f t h e New Testament e x e r c i s e d h i s b r i e f m i n i s t r y i n 
G a l i l e e he sto o d i n t h e a n c i e n t and f a m i l i a r l i n e a g e o f 
the p r o p h e t s o f God.^^ Moreover^ the Acts o f the 
A p o s t l e s p r e s e n t s one o f t h e e a r l i e s t C h r i s t o l o g i e s 
which d e p i c t s Jesus as t h e prophet s i m i l a r t o Moses.'* 
Such a d e p i c t i o n f i n d s a c l e a r p a r a l l e l w i t h the 
Quranic Jesus as b e i n g i n the succession o f the 
p r o p h e t s . 
A c c o r d i n g t o t h e New Testament, Jesus shows 
d e f i n i t e c h a r a c t e r i s t i c s o f p r o p h e t i c behaviour w i t h 
h i s c a l l f o r repentance, p r e d i c t i o n s o f the f u t u r e , and 
announcement o f t h e imminent end. But i t by no means 
f o l l o w s from a l l t h i s t h a t Jesus t h o u g h t o f h i m s e l f as 
a p r o p h e t . I n f a c t Jesus p l a i n l y s t a t e d t h a t he was 
n o t r i g h t l y u n d e r s t o o d w i t h t h e d e s i g n a t i o n of prophet. 
Matthew r e c o r d s t h e words o f Jesus: 
'The men o f Nin'eveh w i l l a r i s e a t the 
judgement w i t h t h i s g e n e r a t i o n and condemn i t ; 
f o r t h e y r e p e n t e d a t the p r e a c h i n g o f Jonah, 
and b e h o l d something g r e a t e r than Jonah i s 
here. 
Hence, i t cannot be s u r p r i s i n g t h a t Jesus was convinced 
t h a t t h e age o f t h e p r o p h e t s had ended w i t h John the 
B a p t i s t . Jesus, a c c o r d i n g t o Luke, s t a t e s : 
'The law and t h e prophets were u n t i l John; 
s i n c e t h e n t h e good news o f the kingdom of God 
i s preached and every one e n t e r s i t 
violently.''® 
Thus, Jesus c l e a r l y a f f i r m s t h a t w i t h h i s coming the 
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time o f t h e law and the p r o p h e t s i s ended, and t h i s i s 
i n harmony n o t o n l y w i t h Jesus' c l a i m t o be p r o c l a i m i n g 
God's w i l l on h i s own a u t h o r i t y , b u t a l s o w i t h h i s 
b o l d t h e s i s t h a t h i s words w i l l abide f o r ever.^° I n 
o t h e r words, t h e r e i s a note o f f i n a l i t y i n Jesus' 
t e a c h i n g which does n o t p e r m i t Muhammad t o be the Seal 
o f t h e p r o p h e t s , t h a t i s , as t h e end, c o n f i r m a t i o n and 
c l i m a x o f t h e c e n t u r i e s o l d c h a i n o f d i v i n e messengers. 
The Qur'an d e s c r i b e s Jesus as a prophet and such 
an a p p e l l a t i o n can f i n d some echo i n the New Testament 
p o r t r a y a l o f Jesus. For example, the t i t l e o f prophet 
p o r t r a y s t h e f a c t o f Jesus' c o n n e c t i o n w i t h the Old 
Testament p r o p h e t s . Furthermore, the p o l i t i c a l 
c o n n o t a t i o n s a s s o c i a t e d w i t h the t i t l e o f Messiah are 
avoided by t h e use o f p r o p h e t . However, Cullmann 
s t a t e s : 
'the concept o f t h e e s c h a t o l o g i c a l Prophet i s 
too narrow t o do j u s t i c e t o the e a r l y 
C h r i s t i a n f a i t h i n Jesus C h r i s t . I t f u l l y 
comprehends o n l y one aspect of the e a r l y l i f e 
o f Jesus, and even i n t h i s aspect i t can be 
supplemented by o t h e r more c e n t r a l concepts 
such as t h a t o f t h e S u f f e r i n g Servant o f 
God. '« 1 
I t would seem t h a t the t i t l e o f prophet, as a p p l i e d t o 
Jesus, was n o t m a i n t a i n e d i n the e a r l y Church. Indeed 
t h e maintenance o f t h e term prophet e x i s t e d m a i n l y 
w i t h i n Jewish C h r i s t i a n i t y . For i n s t a n c e , w i t h r e g a r d 
t o Jesus' b a p t i s m , t h e Gospel o f t h e Hebrews s t a t e s : 
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'And i t came t o pass when the Lord was come up 
ou t o f t h e water, t h e whole f o u n t o f the Holy 
S p i r i t descended upon him and r e s t e d on him 
and s a i d t o him: My Son, i n a l l t h e prophets 
was I w a i t i n g f o r thee t h a t thou shouldest 
come and I might r e s t i n thee. For thou a r t 
my r e s t ; t hou a r t my f i r s t - b e g o t t e n Son t h a t 
r e i g n e s t f o r ever.'°^ 
The s u r v i v i n g fragments o f the above Gospel suggest 
t h a t t h e work was w r i t t e n from a J e w i s h - C h r i s t i a n 
s t a n d p o i n t . I n f a c t , Cullmann argues t h a t the Jewish 
C h r i s t i a n C h r i s t o l o g y i s t h e o n l y system which b u i l t 
upon t h e f o u n d a t i o n o f f a i t h i n the prophet. I n t h i s 
c o n n e c t i o n Cullmann s t a t e s : 
' a l t h o u g h the f u t u r e d i d n o t belong t o t h i s 
p a r t o f C h r i s t i a n i t y , i t s C h r i s t o l o g y had a 
r e a l h i s t o r i c a l r o l e t o p l a y again a t a l a t e r 
t i m e - n o t i n C h r i s t i a n i t y , b u t i n Islam. 
S p e c i a l i s t s i n t h e study o f t h i s r e l i g i o n now 
acknowledge t h a t i t was founded under the 
i n f l u e n c e o f Jewish C h r i s t i a n i t y . Not 
orthodox b u t h e r e t i c a l Jewish C h r i s t i a n i t y as 
i t was spread i n t h e S y r i a n area ( p r e c i s e l y 
t h e branch which had no i n f l u e n c e on the 
f u r t h e r development o f C h r i s t i a n i t y ) had a 
p a r t i n the f o u n d i n g o f Islam. There the 
f i g u r e o f the Prophet l i v e s on i n a new 
form. '«' 
T h e r e f o r e , from t h e C h r i s t i a n v i e w p o i n t , Jesus may 
be d e s i g n a t e d as a p r o p h e t , b u t o n l y i n connection w i t h 
t h e S u f f e r i n g Servant concept. I f such a connection i s 
denied, t h e n the lone concept o f prophet would n o t 
p r e s e n t a t r u e p o r t r a y a l o f t h e New Testament Jesus. 
The work o f t h e p r o p h e t must be j o i n e d w i t h h i s person. 
Thus, f o r y e t ano t h e r t i m e t he B i b l i c a l Jesus i s i n 
c o n t r a s t t o t h e Quranic Jesus i n t h a t the C h r i s t i a n 
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u n d e r s t a n d i n g o f C h r i s t ' s s u f f e r i n g s i s p r e s e n t , even 
w i t h t h e t i t l e o f p r o p h e t . 
I n t h e Qur'an, as a l r e a d y s t a t e d , Jesus i s 
addressed as a s p i r i t from God. I t i s d i f f i c u l t t o 
know what t o make o f t h e S p i r i t i n the Qur'an. The 
Qur'an, however, does n o t teach t h a t a s p i r i t from God 
or t h e H o l y S p i r i t i s God H i m s e l f , r a t h e r , he i s t h e 
b r e a t h o r wind o f God. S i m i l a r l y t h e New Testament 
word Pneuma i n i t s e l f may mean wind or s p i r i t or 
s p i r i t u a l i n f l u e n c e . I t i s used a l i k e o f the Holy 
S p i r i t and o f t h e g i f t s t h a t he bestows. On the o t h e r 
hand t h e New Testament does n o t present t he Holy S p i r i t 
i n a w h o l l y impersonal way, as though he was merely a 
f o r c e . I n the Gospels t h e r e i s a c l e a r i m p l i c a t i o n 
t h a t t h e Holy S p i r i t i s b o t h D i v i n e and a Person. 
A c c o r d i n g t o Mark, Jesus s t a t e s : 
'whoever blasphemes a g a i n s t the Holy S p i r i t 
never has f o r g i v e n e s s , b u t i s g u i l t y o f an 
e t e r n a l s i n . '° * 
Indeed t h e Gospel w r i t e r s p r e s e n t Jesus as the 
person whose whole l i f e was l i v e d i n the power of God's 
S p i r i t . Luke, i n s i m i l a r f a s h i o n t o the Qur'an, 
r e c a l l s t h a t Jesus was conceived by the power of the 
S p i r i t . A t h i s bapti s m t h e S p i r i t appeared i n the form 
o f a dove g i v i n g Jesus God's energy f o r a l l t h a t l a y 
ahead. Jesus a l s o s a i d t h a t he was able t o s t a r t t h e 
work o f God's kingdom because he had been given God's 
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power. Luke r e c o r d s Jesus' words, as f o l l o w s : 
'The S p i r i t o f t h e Lord i s on me because he 
has a n o i n t e d me t o preach good news t o the 
poor. '° ^  
However, i t i s i n t h e New Testament account o f the 
Las t Supper t h a t Jesus' most e x p l i c i t t e a c h i n g about 
the S p i r i t i s found. Jesus, a c c o r d i n g t o John, s t a t e s : 
' I f you l o v e me, you w i l l keep my 
commandments. And I w i l l p ray t h e Father, and 
he w i l l g i v e you another P a r a c l e t e t o be w i t h 
you f o r ever, even t h e S p i r i t o f t r u t h , whom 
the w o r l d cannot r e c e i v e , because i t n e i t h e r 
sees him nor knows him; you know him, f o r he 
d w e l l s w i t h you, and w i l l be i n you.'°* 
The Greek word. P a r a c l e t e , which i s l e f t u n t r a n s l a t e d 
i n t h e above t e x t , meant l i t e r a l l y 'one c a l l e d upon f o r 
h e l p ' , and i t was g i v e n as a t i t l e t o t h e s p e c i a l l y 
a p p o i n t e d lawyer whom any s t r a n g e r c o u l d summon t o h i s 
a i d i f he was i n v o l v e d i n t h e co m p l i c a t e d l e g a l matters 
o f Greek c i t i e s . Jesus had been a c o n s t a n t h e l p t o h i s 
d i s c i p l e s d u r i n g h i s e a r t h l y m i n i s t r y , and now he 
promised t h a t t h e S p i r i t o f God would h e l p them a f t e r 
he had ascended t o heaven. He f u r t h e r promised t h a t 
t h e P a r a c l e t e , t h e d i v i n e S p i r i t , would c o n t i n u e t o 
te a c h them i n the way t h a t he h i m s e l f had done, and 
would l e a d them i n t o a l l t r u t h . Then t e n days a f t e r 
t h e ascension o f Jesus, t he a p o s t l e s experienced a 
remarkable i n f i l l i n g o f t h e S p i r i t o f God. 
Thus, i n the B i b l e God's Holy S p i r i t i s not 
d i s t i n g u i s h e d from God h i m s e l f , nor i s the S p i r i t a 
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t h i r d b e i n g between God and man. From the B i b l i c a l 
s t a n d p o i n t , t h e Holy S p i r i t i s God h i m s e l f i n s o f a r as 
he i s a c t i v e among human b e i n g s . The encounter w i t h 
God, w i t h Jesus, and w i t h t h e S p i r i t u l t i m a t e l y come 
down t o one and the same encounter. Hence, i n 
r e t r o s p e c t t h i s s e l f - d i s c l o s u r e o f God, l e d , 
i n e x o r a b l y , t o t h e C h r i s t i a n d o c t r i n e o f the T r i n i t y . 
The Qur'an, i n c o n t r a s t t o the B i b l e , does not 
c o n t a i n any a r t i c u l a t e d c o n c e p t i o n o f God as Holy 
S p i r i t . Moreover, Jesus, a c c o r d i n g t o t h e Qur'an, 
p r e d i c t e d t h e coming o f Muhammad.®' I n consequence the 
Muslim would n o t accept t h e B i b l i c a l u n d e r s t a n d i n g o f 
P a r a c l e t e , as p r e s e n t e d above. The u n d e r s t a n d i n g of 
t h e P a r a c l e t e , w i t h i n I s l a m , i s beyond the scope of 
t h i s t h e s i s . I n s h o r t , i t may be s a i d t h a t the 
P a r a c l e t e , whom C h r i s t i a n s b e l i e v e descended upon the 
a p o s t l e s a t Pentecost, i s t h o u g h t by Muslims t o have 
appeared i n the f i g u r e o f Muhammad. Nonetheless, 
C h r i s t i a n o r t h o d o x y cannot u t t e r l y r e j e c t t h e Quranic 
Jesus when he i s r e f e r r e d t o as a s p i r i t from God, even 
though t h e B i b l e never p r e s e n t s Jesus i n such 
t e r m i n o l o g y . 
The B i b l e , l i k e t he Qur'an, s t a t e s t h a t God i s 
e t e r n a l and t h a t he has an e t e r n a l Word thr o u g h which 
he addresses mankind t h r o u g h t h e prophets. What i s the 
C h r i s t i a n u n d e r s t a n d i n g o f Jesus as the Word of God? 
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The answer i s found, a t l e a s t i n p a r t , by examining 
r e l e v a n t Hebrew t h o u g h t as found i n the Old Testament. 
The Jewish f a i t h c o u l d n o t r e s t c o n t e n t i n a bare 
U n i t a r i a n i s m . I n t h e Old Testament and i n l a t e r Jewish 
t h e o l o g y t h e r e are sentiments which p o i n t towards an 
awareness o f d i s t i n c t i o n s w i t h i n t h e be i n g o f God. The 
Jews, i n o p p o s i t i o n t o s u r r o u n d i n g p o l y t h e i s m , l a i d 
s t r e s s on t h e U n i t y and transcendence o f God. Th i s l e d 
t o t h e l i n k between God and c r e a t i o n . Indeed the 
Rabbis e l a b o r a t e d t h e n o t i o n o f God's Word, as the 
c r e a t i v e u t t e r a n c e o f God. The concept o f God's 
c r e a t i v e word i s remarkably c l o s e t o the Quranic 
phrase, g a l a kun fa-yakun, 'He (God) s a i d , "Let t h e r e 
be" and t h e r e i s ' , and i t i s found i n s e v e r a l chapters 
o f t h e Old Testament. For example, a q u o t a t i o n from 
t h e Psalms: 
'Let a l l t he e a r t h f e a r t he Lord, l e t a l l the 
i n h a b i t a n t s o f the w o r l d stand i n awe o f him! 
For he spoke, and i t came t o be; he commanded, 
and i t s t o o d f o r t h . ' ^ ^ 
A more p h i l o s o p h i c a l use o f t h e term Word i s found 
i n A l e x a n d r i a n Judaism. Here t h e Word means not so 
much U t t e r a n c e as Reason.^' The Word o f God i s c l o s e l y 
r e l a t e d t o t h e Wisdom o f God. A l l i n a l l , the Jewish 
t h i n k e r s had made use o f s e v e r a l d i f f e r e n t ideas i n 
o r d e r t o express t h e i r b e l i e f t h a t the God, who i s pure 
s p i r i t , had impressed h i s mind and h i s w i l l upon the 
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m a t e r i a l c r e a t i o n . One way i n which t h e y d i d t h i s was 
t o say t h a t God had c r e a t e d t h e w o r l d by the agency of 
d i v i n e Wisdom, which t h e y conceived o f as a q u a s i -
p e r s o n a l b e i n g , i n t e r m e d i a t e between God and the 
m a t e r i a l u n i v e r s e . For i n s t a n c e , a hymn t o Wisdom, 
found i n Proverbs, d e p i c t s Wisdom as a d i s t i n c t 
p e r s o n a l i t y who was p r e s e n t w i t h God a t the time o f 
Creation.^° T h e r e f o r e , Wisdom i s , or i s moving toward 
becoming, a h y p o s t a s i s , t h a t i s , a d i s t i n c t e n t i t y . 
Beyond t h e boundaries o f t h e Hebrew B i b l e the 
cosmic s i g n i f i c a n c e o f Wisdom r e c e i v e d even g r e a t e r 
a t t e n t i o n . I n the book known as the Wisdom o f Ben S i r a 
( o r E c c l e s i a s t i c u s ) , w r i t t e n i n the e a r l y second 
c e n t u r y B.C., Wisdom i s compared t o the b r e a t h i s s u i n g 
from t h e mouth o f God, an emanation t h a t p e n e t r a t e s a l l 
t h i n g s . E c c l e s i a s t i c u s s t a t e s : 
' I came f o r t h from t he mouth o f the Most High, 
and covered t h e e a r t h l i k e a m i s t . I d w e l t i n 
h i g h p l a c e s , and my t h r o n e was i n a p i l l a r o f 
c l o u d . 
Here, t o o , i t i s s a i d t h a t Wisdom was c r e a t e d b e f o r e 
a l l t h i n g s and poured out upon a l l t h a t God made. 
However, Wisdom i s s a i d t o have found r e s t o n l y i n 
I s r a e l , where she was a s s o c i a t e d w i t h t he Temple o f 
Jerusalem and the Law o f Moses. 
I n another w r i t i n g , the Wisdom o f Solomon ( c i r c a 
50 B.C.), Wisdom i s c l e a r l y a h y p o s t a s i s , almost 
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i d e n t i f i e d w i t h God h i m s e l f . The r e l e v a n t passage i s 
as f o l l o w s : 
'For Wisdom i s more mobile than any motion, 
and she p e n e t r a t e s and permeates e v e r y t h i n g 
because she i s so pure; f o r she i s t h e b r e a t h 
o f t h e power o f God, and a pure emanation of 
h i s a l m i g h t y g l o r y ; t h e r e f o r e n o t h i n g d e f i l e d 
can e n t e r i n t o her, f o r she i s a r e f l e c t i o n o f 
the e v e r l a s t i n g l i g h t , and a s p o t l e s s m i r r o r 
of t h e a c t i v i t y o f God, and a l i k e n e s s o f h i s 
goodness. Though she i s one, she can do a l l 
t h i n g s and w h i l e r e m a i n i n g i n h e r s e l f , she 
makes e v e r y t h i n g new.'-' 
T h e r e f o r e Wisdom came t o be regarded as a semi-
independent power, b e i n g t h e agent o f God's c r e a t i o n 
and t he i n t e r m e d i a r y between God and the w o r l d . 
For t h e C h r i s t i a n church, the Wisdom movement came 
t o i t s f u l f i l m e n t i n Jesus. Paul i d e n t i f i e d Wisdom 
w i t h C h r i s t , t h r o u g h whom redemption came t o a l l 
mankind.^* I n a d d i t i o n , t h e prologue t o the Fourth 
Gospel s t a t e s : 
' I n t h e b e g i n n i n g was t h e Word (Logos), and 
the Word was w i t h God, and the Word was 
God. '^ ^ 
I t i s p r o b a b l e t h a t t h e above verse should be 
understood i n t h e l i g h t o f t h e Wisdom of the East, as 
a l r e a d y d i s c u s s e d . Thus, t h e C h r i s t i a n church r e c e i v e d 
from I s r a e l a c o n c e p t i o n o f cosmic, p r e - e x i s t e n t Wisdom 
i n terms o f which the s i g n i f i c a n c e of God's r e v e l a t i o n 
i n Jesus c o u l d be understood. 
N e v e r t h e l e s s , what e x a c t l y i s the Logos? What i s 
meant t o be conveyed by p r e s e n t i n g Jesus v i a the Logos 
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concept? Commenting on t h i s p o i n t , Conzelmann s t a t e s : 
' I n John, t h e r e i s no m a t e r i a l cosmology and 
a n t h r o p o l o g y as a c o n t e n t of the d o c t r i n e o f 
s a l v a t i o n . The sense i s simply: he h i m s e l f -
as t h e I n c a r n a t e One. The p o i n t i s t h a t the 
word i s n o t detached from the person o f the 
r e v e a l e r so t h a t i t can be communicated as 
f r e e c o n t e n t . I t i s based e x c l u s i v e l y on h i s 
e x i s t e n c e , and t h e r e f o r e cannot be t a u g h t and 
l e a r n t as knowledge. Anyone who has the 
person, i . e . , who b e l i e v e s i n him, has 
s a l v a t i o n . ^ 
I t i s t r u e t h a t t he main corpus o f the F o u r t h Gospel 
does n o t a c t u a l l y say t h a t Jesus i s t h e d i v i n e Logos. 
N e v e r t h e l e s s , Conzelmann's p o i n t , as s t a t e d above, i s 
h i g h l y s i g n i f i c a n t as can be seen from Jesus' own 
t e a c h i n g . Jesus n o t o n l y i m p a r t s the word which i s 
t r u t h , b u t Jesus i s the t r u t h . F u r t h e r , Jesus not 
o n l y g i v e s l i f e , b u t i s l i f e . F i n a l l y , Jesus not o n l y 
g i v e s t h e bread o f l i f e , b u t he i s the Bread. Thus, 
even i n t h e body o f the F o u r t h Gospel Jesus i s o n l y one 
step away from b e i n g the d i v i n e Logos. I n the Prologue 
t h e gap has been b r i d g e d and Jesus i s t h e d i v i n e Logos. 
W i t h o u t doubt, the message of C h r i s t i a n i t y , i s the 
person o f C h r i s t . I f one i s drawing p a r a l l e l s i n terms 
o f the s t r u c t u r e o f C h r i s t i a n i t y and Islam, what 
corresponds i n t h e C h r i s t i a n scheme t o the Qur'an i s 
n o t the B i b l e b u t t h e person o f Jesus. I n s h o r t , i t i s 
Jesus who i s f o r C h r i s t i a n s t he r e v e l a t i o n o f (from) 
God. Thus, t h e r e i s a p a r a l l e l between the Muslim 
d o c t r i n e o f t h e Qur'an and t h e C h r i s t i a n L ogos-doctrine 
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o f Jesus. However, the concept o f Jesus' d i v i n i t y , 
which t h e L o g o s - d o c t r i n e must i m p l y , would be t o t a l l y 
a b h o r r e n t t o Muslims. Hence, the Quranic emphasis on 
prophethood which d i s p e l s any n o t i o n of d i v i n i t y on the 
p a r t o f Jesus. S t i l l , I s l a m and C h r i s t i a n i t y may be 
s a i d t o agree t h a t God i s i n v o l v e d i n the human 
s i t u a t i o n . The I s l a m i c c o n c e p t i o n o f God's 
transcendence m i g h t seem t o exclude any p o s s i b i l i t y o f 
h i s immanence, b u t t h i s i s n o t so. There i s a sense i n 
which, a c c o r d i n g t o t h e Qur'an, God i s v e r y c l o s e t o 
men. The Qur'an s t a t e s : 
' I t was we who c r e a t e d man, and we know what 
dark s u g g e s t i o n s h i s s o u l makes t o him; f o r we 
are n e a r e r t o him t h a n ( h i s ) j u g u l a r v e i n . ' ^ ' 
I t i s p l a i n t h a t t h e c o n c e p t i o n of God's immanence 
i n t he w o r l d and i n human a c t i v i t i e s i s more a t home i n 
C h r i s t i a n i t y , n o t a b l y i n t h e d o c t r i n e o f the 
I n c a r n a t i o n . The L o g o s - d o c t r i n e , as a p p l i e d t o Jesus 
i n t h e New Testament, f i n d s no p a r a l l e l or acceptance 
i n t he Qur'an. Commenting on t h i s p o i n t , w i t h 
r e f e r e n c e t o t h e Qur'an, Cragg s t a t e s : 
' I t i s t h e view t h a t d i v i n e condescension 
somehow compromises d i v i n e transcendence. 
God's s o v e r e i g n t y must reserve i t s e l f , w i l l 
send r a t h e r t h a n come, c o n f i n e i t s e l f t o 
p r o p h e t s r a t h e r t h a n g i v e i t s e l f i n Logos-
l o v e . '^ ^ 
The above comments on t h e Quranic p e r s p e c t i v e 
e v e n t u a l l y l e a d t o the Quranic c o n v i c t i o n t h a t t h e r e 
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can be no p l a c e f o r s u f f e r i n g i n d e i t y . 
I n A r a b i a o f t h e seventh c e n t u r y t h e r e were, i n 
a d d i t i o n t o o r t h o d o x C h r i s t i a n i t y , s e v e r a l h e r e s i e s 
p r e v a l e n t . I s t h e r e any l i n k o f dependence between the 
Quranic concept o f Jesus as a word o f God and heterodox 
t e a c h i n g ? A r i a n i s m and N e s t o r i a n i s m appear t o be the 
most l i k e l y donors. W i t h r e g a r d t o A r i a n i s m , 
Theodore Abu-Qurrah ( d . about 820), one o f t h e g r e a t 
B y z a n t i n e t h e o l o g i a n s , s t a t e s : 
'The Agarenes ... bend t h e i r e f f o r t s t o one 
p o i n t , the d e n y i n g o f the d i v i n i t y o f the Word 
o f God. For t h e i r f a l s e p r o phet, since he 
f o l l o w e d t h e e r r o r o f A r i u s , passed on t o them 
t h i s t e a c h i n g , so opposed t o p i e t y and 
r e l i g i o n . ' 
The next p o i n t t o be noted i s t h a t the P a t r i a r c h 
o f A l e x a n d r i a , opponent o f A r i u s , w r i t i n g i n a l e t t e r 
around the s t a r t o f the f o u r t h c e n t u r y , s t a t e s : 
'The A r i a n s a f f i r m t h a t the Word of God has 
n o t always been; b u t t h a t i t has been made 
from n o t h i n g ; t h a t t h i s s o - c a l l e d Son i s a 
c r e a t u r e and a work; t h a t he i s not a t a l l 
l i k e t o t h e Father i n substance nor h i s t r u e 
Word, nor h i s t r u e Wisdom, b u t one o f those 
t h i n g s t h a t has been made and created.'^°° 
I t i s s i g n i f i c a n t t h a t the above c i t e d A r i a n b e l i e f s 
are v e r y s i m i l a r t o t h e c o r r e s p o n d i n g Quranic views o f 
Jesus. 
Wit h r e g a r d t o the t i t l e Word o f God most Muslim 
commentators, as a l r e a d y noted, see i n t h i s a r e f e r e n c e 
t o God's c r e a t i v e word. Jesus i s n o t the Word i t s e l f . 
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b u t r a t h e r t h e outward m a n i f e s t a t i o n o f t h i s word. God 
has o n l y t o say 'Be' and a t h i n g i s . Without doubt, 
N e s t o r i a n t e a c h i n g i s a l s o v e r y s i m i l a r t o the Quranic 
c o n c e p t i o n o f word ( k a l i m a ) as a c r e a t i v e command. I n 
t h i s c o n n e c t i o n Abu-1-Barakat, a f o u r t e e n t h c e n t u r y 
w r i t e r , s t a t e s : 
' I t i s r e l a t e d t o them too t h e i r i r r i t a t i o n a t 
( h e a r i n g t h e J a c o b i t e s ) say t h a t the word o f 
God was found i n t h e womb o f a woman or t h a t 
t h e womb enclosed i t . And so they comment on 
t h i s e x p l a i n i n g , t h a t the word ( k a l i m a ) 
descended i n t o h er o n l y as a command (amr) and 
she conceived ( h i m ) , j u s t as o t h e r men are 
conceived and i n t h i s way he ( C h r i s t ) was 
bo r n , a man up t o t h e day of h i s baptism ... 
N e s t o r i u s as p a t r i a r c h o f C o n s t a n t i n o p l e 
forbade t h e C h r i s t i a n s t o say t h a t the V i r g i n 
Mary b r o u g h t f o r t h God. He commanded them n o t 
t o confess t h a t he who was born o f her was 
a n y t h i n g b u t a man l i k e us.'^°^ 
I t i s c l e a r , from t h e above t e x t , t h a t N e s t o r i a n 
d o c t r i n e can f i n d a d e f i n i t e p a r a l l e l w i t h the Quranic 
use o f word, as a p p l i e d t o Jesus. 
Furthermore, t h e Protoevangelium o f James, an 
apocryphal gospel which was i n wide use among t h e 
O r i e n t a l C h r i s t i a n s o f Muhammad's ti m e , p r e s e n t s an 
account o f t h e A n n u n c i a t i o n as f o l l o w s : 
'And behold, an angel o f the Lord (suddenly) 
stood b e f o r e h e r and s a i d : "Do n o t f e a r , Mary; 
f o r you have found grace b e f o r e the Lord o f 
a l l t h i n g s and s h a l l conceive o f h i s Word.'^°^ 
The above apocryphal verse r e f e r s t o the Logos i n a 
manner s i m i l a r t o t h a t found i n the Qur'an. 
0'Shaughnessy, commenting on t h i s p o i n t , suggests: 
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'The concept corresponds t o the common 
i n t e r p r e t a t i o n o f ' c r e a t i v e command' f o r 
'wo-rd' as used o f C h r i s t i n t h e Qur'an. 'God 
c r e a t e s what he wishes', says t he Qur'an 
(3:47/42) two verses a f t e r t h e announcing o f 
'a word' from God named Jesus. 'When he 
decrees a t h i n g , he o n l y says t o i t . Be, and 
i t i s . ' Thus t h e t h i n g whose c r e a t i o n i s 
decreed would come i n t o b e i n g , as the 
Proto e v a n g e l i u m s t a t e s i t , ek logou autou, by 
God's ' c r e a t i v e command'.'^°^ 
T h e r e f o r e , once again, t he Quranic C h r i s t o l o g i c a l 
t e x t s show a c l e a r p a r a l l e l w i t h the r e l e v a n t 
a p o c r y p h a l w r i t i n g s . T h i s , however, i s not t o doubt 
Muhammad's sense o f d i v i n e i n s p i r a t i o n . Indeed, 
Muslims would s t r o n g l y r e s i s t any n o t i o n o f b o r r o w i n g 
from o t h e r s c r i p t u r e s . Yet, t h e s i m i l a r i t i e s between 
t h e a f o r e s a i d apocryphal work and t h e Qur'an cannot be 
o v e r l o o k e d . Nor can the p a r a l l e l between N e s t o r i a n i s m 
and Quranic C h r i s t o l o g y be denied. Perhaps Muhammad 
was bound t o be i n f l u e n c e d by t h e environment o f 
seventh c e n t u r y A r a b i a . 
A l l i n a l l , t h e Muslim d e s i g n a t i o n o f Jesus as a 
word from God h e l p s i n some measure t o b r i d g e t he gap 
which e x i s t s between the Muslim and C h r i s t i a n 
u n d e r s t a n d i n g o f Jesus' Person and h i s r e l a t i o n t o 
God. There i s no doubt t h a t C h r i s t i a n s , i n t h e past 
and p r e s e n t , have found t h i s d e s i g n a t i o n more h e l p f u l 
t h a n some o t h e r e x c l u s i v e l y C h r i s t i a n t i t l e s o f Jesus 
(such as Son o f God, Lamb o f God) t o i n t r o d u c e t he New 
Testament p i c t u r e o f Jesus t o the Muslim. Through t h i s 
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d e s i g n a t i o n C h r i s t i a n s can a t l e a s t show Muslims t h a t 
t h e y are n o t s e t t i n g up another god beside God. For 
the C h r i s t i a n , Jesus as the Word o f God can no more be 
se p a r a t e d f r o m God t h a n can t h e sacred Book as God's 
e t e r n a l Word be separated from God i n the eyes o f 
Muslims. At t h e same t i m e , Muslims have g e n e r a l l y 
r e c o g n i s e d t h a t t h e word o f God i s g r e a t e r t h a n t he 
p r o p h e t whom God uses as a channel t o convey His Word 
t o men. I s i t p o s s i b l e t o show the Muslim t h a t the 
p r o p h e t Jesus as t h e Word o f God i s more than a 
p r o p h e t , t o show him Jesus as God's e t e r n a l Word o f 
redemp t i o n as t h e New Testament p o r t r a y s Jesus? 
The most c o n t r o v e r s i a l t i t l e g i v e n by C h r i s t i a n s 
t o Jesus, t h e son o f Mary, i s Son o f God, a t i t l e which 
t h e Qur'an d e t e s t s . The C h r i s t i a n must take i n t o 
account t h e Muslim's i n s t i n c t i v e r e c o i l a t a n y t h i n g 
w h i c h seems t o impugn t h e d i v i n e transcendence. I n a 
m y s t e r i o u s passage i n t h e Qur'an Muhammad i s commanded 
t o say: 
' I f God Most Gracious had a son, I would be 
the f i r s t t o worship.''° " 
That t h e c o n d i t i o n , g r a m m a t i c a l l y open, i s considered 
t o be i m p o s s i b l e i s c o n f i r m e d by another t e x t : 
'Indeed ye have p u t f o r t h a t h i n g most 
monstrous! At i t the s k i e s are ready t o 
b u r s t , t h e e a r t h t o s p l i t asunder, and the 
mountains t o f a l l down i n u t t e r r u i n , t h a t 
t h e y s h o u l d i n v o k e a son f o r God Most 
Gracious. '^  ° ^  
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Yet perhaps t h e B i b l i c a l d e s i g n a t i o n Son o f God need 
n o t be so a b h o r r e n t t o Muslims. Modern C h r i s t i a n 
exegetes are agreed t h a t Jesus d i d not apply the t i t l e 
Son o f God t o h i m s e l f . Conzelmann remarks t h a t the 
t i t l e i s always found i n c o n f e s s i o n s b u t never i n 
n a r r a t i o n , and a f t e r e x t e n s i v e examination o f the 
B i b l i c a l evidence, he concludes: 
' a c c o r d i n g t o t h e t e x t s we have, Jesus d i d n o t 
use t h e t i t l e 'Son o f God'.''°^ 
I t would seem, t h e r e f o r e , t h a t i t was o n l y a f t e r t he 
p o s t - E a s t e r e x p e r i e n c e s , when Jesus had been l i f t e d up 
t o God, t h a t t h e b e l i e v i n g community began t o d e s i g n a t e 
Jesus as Son or Son o f God. Moreover, i t was o n l y 
l o g i c a l t o g i v e t h e name Son t o one who c a l l e d God h i s 
F a t h e r . 
How i s one t o u n d e r s t a n d t h i s a n c i e n t language o f 
d i v i n e sonship? What the New Testament u n q u e s t i o n a b l y 
has i n mind i s n o t a r e l a t i o n o f parentage, b u t an 
appointment, i n t h e Old Testament sense, c o n f e r r i n g 
l e g a l s t a t u s and power. Not a p h y s i c a l d i v i n e sonship, 
as I s l a m always assumed and r i g h t l y r e j e c t e d because i t 
awakened a s s o c i a t i o n s o f i n t e r c o u r s e between a god and 
a m o r t a l woman. The term son o f God i n t h e Old 
Testament i s a p p l i e d t o an angel or demigod, one o f the 
m y t h o l o g i c a l b e i n g s whose i l l conduct was among t h e 
causes o f t h e F l o o d . F u r t h e r , the Old Testament 
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a p p l i e s t h e t i t l e Son o f God t o t h e r e a l or i d e a l 
e a r t h l y k i n g over I s r a e l . The Messiah was t o be an 
e a r t h l y k i n g o f t h e l i n e o f David. Although, i n f a c t , 
t h e t e rm son o f God i s r a r e l y used i n Jewish l i t e r a t u r e 
i n t h e sense o f Messiah. The a p p l i c a t i o n o f the phrase 
son o f God t o t h e Messiah r e s t s c h i e f l y on one o f the 
Psalms, as f o l l o w s : 
' I w i l l t e l l o f t h e decree o f the Lord: He 
s a i d t o me, "You are my son, today I have 
b e g o t t e n you". 
The above f o r m u l a was i n a l l p r o b a b i l i t y used a t t h e 
c o r o n a t i o n ceremony. 
Hence, the C h r i s t i a n usage o f the term son o f God 
was i n no way unique, b u t was a l r e a d y a p a r t o f t h e 
Jewish t r a d i t i o n . The term i n no way c a r r i e s the i d e a 
o f p h y s i c a l descent from, and e s s e n t i a l u n i t y w i t h , God 
th e F a t h e r . The Hebrew i d i o m conveys n o t h i n g more t h a n 
a simple e x p r e s s i o n o f g o d l i k e n e s s . However, w i t h i n 
Jewish c u l t u r e , was t h e k i n g t h e son o f God i n a 
l i t e r a l o r m e t a p h o r i c a l sense? Mowinckel s t a t e s : 
' I n s p i t e o f a l l t h e m y t h o l o g i c a l metaphors 
about the b i r t h o f a k i n g , we never f i n d i n 
I s r a e l any e x p r e s s i o n o f a metaphysical 
c o n c e p t i o n o f t h e k i n g ' s d i v i n i t y and h i s 
r e l a t i o n t o Yahweh. I t i s c l e a r t h a t the k i n g 
;g? i s re arded as Yahweh's son by adoption.''"^ 
Though the son sayings i n the Gospels may n o t be 
genuine, i t i s p o s s i b l e t h a t Jesus thought of h i m s e l f 
as b e i n g a son o f God. I n support o f such a t h e o r y 
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Vermes quotes from t h e p r a y e r o f Honi as found i n the 
Mishnah as f o l l o w s : 
'Lord o f t h e u n i v e r s e , t h y sons have t u r n e d t o 
me because I am as a son o f the house b e f o r e 
t h e e . '^  ^  ° 
Vermes goes on t o s t r e s s t h a t the phrase son o f the 
house conveys t h e meaning o f Honi's r e l a t i o n s h i p w i t h 
God as b e i n g t h a t o f a son w i t h h i s f a t h e r . I n s h o r t , 
a c l o s e r e l a t i o n s h i p . L i k e w i s e Jesus c o u l d have 
t h o u g h t o f h i m s e l f as son o f God. C e r t a i n l y such a 
n o t i o n i s r e f l e c t e d i n t h e New Testament as Jesus 
r e f e r s t o God as h i s Father. 
One i m p o r t a n t aspect o f Jesus' t e a c h i n g was h i s 
i n s i s t e n c e upon t h e f a t h e r h o o d o f God. The unanimous 
t e s t i m o n y o f t h e Gospels i s t h a t Jesus used the Aramaic 
form Abba ( F a t h e r ) i n a l l h i s p r a y e r s . The term Abba 
i s s i m i l a r t o t h e E n g l i s h word daddy w i t h o u t t h e sloppy 
o v e r t o n e s t h a t t i t l e has a c q u i r e d . Jesus' use o f Abba 
shows t h e h e a r t o f h i s r e l a t i o n s h i p t o God. Yet, f o r 
Jesus t o address God so d i r e c t l y does not n e c e s s a r i l y 
mean he c l a i m e d t o be h i s d i v i n e son. Rather, i t was a 
form o f address o f t e n used by the Jewish h o l y man, the 
n a b i , t h e h a s i d or indeed anyone who f e l t he c o u l d 
e n t e r i n t o a d i r e c t d i a l o g u e w i t h God. Abba as a way 
o f a d d r e s s i n g God was c e r t a i n l y used by the grandson o f 
Honi, t h e C i r c l e Drawer, t h e c h a r i s m a t i c rain-maker. 
Vermes, w i t h r e f e r e n c e t o t h e grandson o f Honi, r e l a t e s 
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t h e f o l l o w i n g anecdote 
'When th e w o r l d was i n need o f r a i n , the 
r a b b i s used t o send s c h o o l - c h i l d r e n t o him, 
who s e i z e d t h e t r a i n o f h i s c l o a k and s a i d t o 
him, Abba, Abba, g i v e us r a i n ! He s a i d t o 
God: L ord o f t h e u n i v e r s e , render a s e r v i c e t o 
those who cannot d i s t i n g u i s h between t h e Abba 
who g i v e s r a i n and the Abba who does no t . ' ^ ^ ^ 
The t e r m Abba as a p p l i e d t o God i s r e j e c t e d by 
Muslims because i t i s understood i n t h e sense o f 
p h y s i c a l g e n e r a t i o n . Hence, t o t h i n k o f God as Father 
i m p l i e s t o t h e Muslim t h a t God must have a w i f e . Such 
a n o t i o n , q u i t e r i g h t l y , i s r e j e c t e d as b eing 
blasphemous. Nor do Muslims admit the term i n a 
m e t a p h o r i c a l sense t h a t God i s t h e f a t h e r o f a l l men. 
Consequently, Jesus' use o f t h e name Abba f o r God, as 
p r e s e n t e d i n t h e New Testament, would f i n d no 
acceptance i n t h e Muslim camp. However, the t h e o r y 
t h a t Jesus t h o u g h t o f h i m s e l f as Son o f God, i n the 
sense o f a h o l y man's i n t i m a c y w i t h God, c o u l d f i n d an 
echo i n t h e Quranic c o n c e p t i o n o f Jesus. 
The c o n c l u s i o n a r r i v e d a t so f a r i s t h a t i n i t s e l f 
t h e C h r i s t i a n c l a i m t h a t Jesus was the Son o f God i s 
n o t n e c e s s a r i l y a c l a i m t o d i v i n e s t a t u s , nor does i t 
i m p l y any n o t i o n o f p a t e r n i t y i n . the p h y s i c a l sense. 
H i s t o r i c a l C h r i s t i a n i t y has r e s i s t e d attempts t o 
i d e n t i f y i n c a r n a t i o n w i t h d i v i n e f i l i a t i o n i n any sense 
t h a t would have t h e d e i t y as the male element u n i t e 
w i t h Mary as t h e female element t o produce the human 
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Son o f God. I t i s t h e r e f o r e t e m p t i n g t o compare the 
B i b l i c a l Jesus w i t h t h e Quranic Jesus and t o see no 
c o n t r a d i c t i o n i n terms o f h i s person. However, i t 
would appear t h a t t h e B i b l e p o r t r a y s Jesus as b e i n g 
more t h a n a man o f God. There i s more than d i v i n e 
a c t i o n i n him; t h e r e i s d i v i n e b e i n g . This i s the 
e s s e n t i a l d i f f e r e n c e between C h r i s t and a l l who 
preceded him. The p o i n t i s made i n terms of the 
d i f f e r e n c e between p r o p h e t s and the Son. The author o f 
the L e t t e r t o t h e Hebrews s t a t e s : 
' I n many and v a r i o u s ways God spoke o f o l d t o 
our f a t h e r s by t h e p r o p h e t s ; b u t i n these l a s t 
days he has spoken t o us by a Son, whom he 
a p p o i n t e d t h e h e i r o f a l l t h i n g s , t h r o u g h whom 
a l s o he c r e a t e d t h e w o r l d . He r e f l e c t s the 
g l o r y o f God and bears the v e r y stamp of h i s 
n a t u r e , u p h o l d i n g the u n i v e r s e by h i s word of 
power. '^  ^  ^  
S i m i l a r l y , i n t h e same l e t t e r , t h e r e i s a c o n t r a s t 
between a s e r v a n t and a son, as f o l l o w s : 
'Yet Jesus has been counted worthy o f as much 
more g l o r y t h a n Moses as the b u i l d e r o f a 
house has more honour than the house. For 
eve r y house i s b u i l t by someone, but the 
b u i l d e r o f a l l t h i n g s i s God. . Now Moses was 
f a i t h f u l i n a l l God's house as a s e r v a n t , t o 
t e s t i f y t o the t h i n g s t h a t were t o be spoken 
l a t e r , b u t C h r i s t was f a i t h f u l over God's 
house as a son ... '^  ^  ^  
Moses was u n i q u e l y g r e a t i n the eyes o f the Jews. I n 
the above passage t h e s t a t u s o f Moses as servant i s 
c o n t r a s t e d w i t h t he s t a t u s o f C h r i s t as Son. 
Consequently, t h e s u p e r i o r i t y o f Jesus i s d e c l a r e d . 
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The Son stands i n a much more i n t i m a t e r e l a t i o n t o the 
Father t h a n a s e r v a n t does and something o f the 
Fa t h e r ' s v e r y s e l f i s i n t h e Son.^^* 
I t must be s t r e s s e d t h a t t h e New Testament nowhere 
s t a t e s c a t e g o r i c a l l y t h a t C h r i s t i s God. The New 
Testament speaks o f C h r i s t b e i n g equal w i t h God,^^* 
b e i n g i n t h e form o f God,^^^ b e i n g one w i t h God,*^' b u t 
i t s t o ps s h o r t o f s a y i n g t h a t he i s God. I f the t i t l e 
Son o f God i n d i c a t e s a u n i t y between C h r i s t and God, 
t h i s i s n o t q u i t e t h e same as an i d e n t i t y . Therefore 
what does t h e C h r i s t i a n concept o f d i v i n e sonship 
imply? Watt s t a t e s ; 
'The c o n c e p t i o n o f son o f God i s t o be 
rega r d e d as e x p r e s s i n g , i n t h e best way 
p o s s i b l e f o r us, something r e a l about God. 
The symbol o f d i v i n e sonship i m p l i e s t h a t a 
human b e i n g may have i n s i g h t i n t o h i s purposes 
and i n t o h i s r e l a t i o n s h i p w i t h humanity, and 
may be a b l e t o do something towards r e a l i z i n g 
t h e purposes. Jesus was a p i o n e e r i n t h i s 
f i e l d , and h i s f o l l o w e r s become more f u l l y 
sons and daughters o f God as, f o l l o w i n g him, 
t h e y u n d e r s t a n d God's purposes more f u l l y and 
seek t o r e a l i z e them."'^^^ 
The Muslim, a t l e a s t i n an academic s e t t i n g , 
s h o u l d f i n d t h e term Son t o be acce p t a b l e i n a s t r i c t l y 
m e t a p h o r i c a l sense. Any u n d e r s t a n d i n g of Jesus' 
Sonship i n a b i o l o g i c a l sense must be r e j e c t e d by b o t h 
Muslims and C h r i s t i a n s . Perhaps t h e Qur'an opposes the 
use o f t h e term Son o u t o f the w e l l - f o u n d e d f e a r t h a t 
i t w i l l be t a k e n t o o l i t e r a l l y . C e r t a i n l y i n d i a l o g u e 
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w i t h n o n - C h r i s t i a n s t h e d e s i g n a t i o n Son of God r e q u i r e s 
c a r e f u l h a n d l i n g . As f a r as t h e B i b l i c a l p r e s e n t a t i o n 
o f Jesus i s concerned the use o f the term Son o f God 
s h o u l d n o t be t o t a l l y r e j e c t e d by Muslims. I n the 
l i g h t o f t h e B i b l e C h r i s t i a n s can a t l e a s t suggest t h a t 
t h e Qur'an a c t u a l l y denies n e i t h e r the C h r i s t i a n 
concept o f Jesus' Sonship, r e g a r d l e s s o f whether or n o t 
i t i n t e n d s t o deny i t . When C h r i s t i a n s confess t h a t 
Jesus i s t h e Son o f God, t h e y are a f f i r m i n g t h a t God i s 
one, as Jesus h i m s e l f p l a i n l y s t a t e d . They are n o t 
e s t a b l i s h i n g another god a l o n g s i d e God. Nor are they 
s u g g e s t i n g t h a t God has a p h y s i c a l r e l a t i o n s h i p w i t h a 
c o n s o r t . Nor are t h e y e l e v a t i n g a man i n t o a god, or a 
man and a woman i n t o gods a l o n g s i d e God. 
F i n a l l y , w i t h i n t h e l i m i t s o f t h i s study, the 
n o t i o n o f o r i g i n a l s i n i s one which Islam e m p h a t i c a l l y 
d e n i e s , a f f i r m i n g t h a t every human b e i n g comes i n t o the 
w o r l d i n n o c e n t and s i n l e s s . A c c o r d i n g l y , each person 
w i l l be h e l d a c c o u n t a b l e f o r any s i n s s e l f i n f l i c t e d 
upon h i s o r her unblemished n a t u r e . The Qur'an would 
seem t o i m p l y t h a t Jesus never blemished h i s human 
n a t u r e . S i m i l a r l y , though w i t h much more emphasis, the 
B i b l e p r e s e n t s Jesus as b e i n g w i t h o u t s i n . ^ ^ ' The 
c o n v i c t i o n o f Jesus' s i n l e s s n e s s i s deeply embedded i n 
t h e New Testament. No doubt the account o f t h e 
S u f f e r i n g Servant, as d i s c u s s e d above, and the analogy 
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o f an u n s p o t t e d and f l a w l e s s s a c r i f i c i a l o f f e r i n g 
h e l p e d t o g i v e e x p r e s s i o n t o the d o c t r i n e of Jesus' 
s i n l e s s n e s s . However, t h e d o c t r i n e i t s e l f was based on 
the i m p r e s s i o n which Jesus made on h i s d i s c i p l e s and 
which he has always made on h i s f o l l o w e r s . 
Ambrose and A u g u s t i n e , ^ ^  ° the Fathers o f t h e 
Western Church who f i g u r e d p r o m i n e n t l y i n d e v e l o p i n g 
th e t h e o l o g y o f o r i g i n a l s i n , e x p l a i n e d t h a t Jesus was 
f r e e from s i n because he was conceived o f a v i r g i n . 
Behind t h i s e x p l a n a t i o n l i e s the t h e s i s t h a t t h e 
t r a n s m i s s i o n o f o r i g i n a l s i n i s bound up w i t h t h e 
sexual n a t u r e o f human p r o p a g a t i o n and the sensual 
a p p e t i t e s aroused by p r o c r e a t i o n . Many modern 
t h e o l o g i a n s ^ ^ ^ f e e l an urgency t o r e f o r m u l a t e the t r u t h 
c o n t a i n e d i n t h e d o c t r i n e o f o r i g i n a l s i n , b u t even t h e 
defenders o f t h e t r a d i t i o n a l u n d e r s t a n d i n g o f the 
concept have f o r t h e most p a r t abandoned t h e 
'concupiscence t h e o r y ' o f the p r o p a g a t i o n o f s i n . 
Thus, w h i l e t h e v i r g i n a l c o n c e p t i o n may e n t e r i n t o t h e 
mystery o f Jesus' s i n l e s s n e s s , i t i s d i f f i c u l t t o argue 
t h a t i n o r d e r t o be f r e e from o r i g i n a l s i n Jesus had t o 
be conceived o f a v i r g i n . 
T h e r e f o r e t h e B i b l e , and t o a l e s s e r degree t he 
Qur'an, b o t h p r e s e n t Jesus as one w i t h o u t s i n . 
Undoubtedly, such a b e l i e f p o r t r a y s Jesus as be i n g a t 
l e a s t s u p e r i o r t o o t h e r men, i n c l u d i n g Muhammad. I n 
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a d d i t i o n , t h e B i b l i c a l c o n c e p t i o n o f the si n l e s s n e s s o f 
Jesus i m p l i e s , i n some sense, t h a t God i n C h r i s t took 
on h i m s e l f t h e s i n o f t h e w o r l d . T h i s conception l i e s 
a t t h e r o o t o f a l l s u b s t i t u t i o n a r y t h e o r i e s o f 
atonement. I n s h o r t , C h r i s t though n o t h i m s e l f a 
s i n n e r , i d e n t i f i e d h i m s e l f w i t h man i n h i s s i n , 
becoming so i n v o l v e d i n i t t h a t he shared man's f a t e 
and d e a l t e f f e c t i v e l y w i t h h i s predicament. Muslims 
r e j e c t t h e n o t i o n t h a t each i n d i v i d u a l i s r e s p o n s i b l e 
f o r h i s own a c t i o n s which cannot be p a i d f o r by 
anot h e r . 
I n g e n e r a l , what can be s a i d about the Quranic 
Jesus i n r e l a t i o n t o t h e B i b l i c a l Jesus? While t he 
Qur'an f r e q u e n t l y r e f e r s t o t h e i n j 1 1 , i t r e f l e c t s 
l i t t l e f a m i l i a r i t y w i t h t h e message o f the i n i I I , t h a t 
Book a l s o which i t has come t o c o n f i r m . I f a t times i t 
c o n f i r m s t h e i n j i l , a t o t h e r t i m e s i t d i s t o r t s the 
i n j i l ' s message. I f a t times i t seems, d i r e c t l y or 
i n d i r e c t l y , t o quote t h e i n j i l , i t g i v e s l i t t l e or no 
c r e d i t t o i t s source. 
As a l r e a d y n o t e d , the t o t a l sum of the Quranic 
verses, r e l a t e d t o Jesus, taken t o g e t h e r , would f i l l 
o n l y a few pages o f t h e Qur'an, a book equal i n s i z e t o 
th e New Testament. A p a r t from h i s b i r t h accounts, 
w h i c h are composed o f a s e r i e s o f consecutive verses, 
r e f e r e n c e s t o t h e t e a c h i n g s , works and person o f Jesus 
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even as p r o p h e t are g e n e r a l l y b r i e f , s c a t t e r e d , o f t e n 
more s u g g e s t i v e t h a n i l l u m i n a t i n g and a t times h e a v i l y 
dependent upon t r a d i t i o n s f o r our u n d e r s t a n d i n g o f 
them. I n t h e i r A r a b i c dress some o f h i s names, such as 
'Jesus' and 'Messiah', conceal t h e i r o r i g i n a l Hebrew 
meaning and purpose f o r which they were a t t r i b u t e d t o 
Jesus, meanings which are a c t u a l l y a l i e n t o the Quranic 
Jesus. The concept o f t h e pathos o f God, as r e f l e c t e d 
i n t h e person o f t h e New Testament Jesus, i s c o m p l e t e l y 
absent from t h e p o r t r a y a l o f Jesus i n the Qur'an. 
Other names and d e s c r i p t i o n s a t t r i b u t e d e x c l u s i v e l y t o 
Jesus such as 'a Word from God' and 'a s p i r i t from 
God', t a k e n i n i s o l a t i o n m i g h t even appear t o separate 
t h e Person o f Jesus from t h e r e s t o f the Quranic 
p r o p h e t s and a p o s t l e s . I t comes as no complete 
s u r p r i s e t h a t a few Muslims have claimed t h a t the 
Qur'an i t s e l f has paved t h e i r way t o the Saviour Jesus. 
I n any event i t i s h a r d f o r t h e C h r i s t i a n t o understand 
t h e Muslim a s s e r t i o n , s e r i o u s because so f r e q u e n t , t h a t 
t h e Quranic account p r o v i d e s a l l t h a t we need t o know 
about Jesus. 
Perhaps we can b e s t understand t he Quranic 
p o r t r a y a l o f Jesus and h i s s i g n i f i c a n c e i n r e l a t i o n t o 
th e t o t a l Quranic c o n t e x t o f prophet and prophecy. 
A c c o r d i n g t o t h e Qur'an t h e prophecy, n o t the prophet, 
i s v i t a l ; t h e message i s t h e e t e r n a l Word o f God, w h i l e 
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t h e messenger i s merely i t s channel. To t h e C h r i s t i a n , 
a p a r t from t h e d i f f e r e n c e between I s l a m i c and C h r i s t i a n 
concepts o f t h e mode o f r e v e l a t i o n , some Quranic 
i n c i d e n t s i n t h e l i f e o f Jesus and the s e t t i n g s which 
surround them are more apocryphal than B i b l i c a l , more 
Muhammad-like t h a n C h r i s t - l i k e . The defence of the 
Quranic Jesus a g a i n s t h i s enemies, however w e l l 
i n t e n t i o n e d , does n o t accord w i t h t h e B i b l i c a l 
p o r t r a y a l o f Jesus who l o v e d h i s enemies, blessed and 
prayed f o r h i s p e r s e c u t o r s , and e n j o i n e d the same 
a t t i t u d e upon h i s d i s c i p l e s . Nor does t h e B i b l i c a l 
account p o r t r a y Jesus merely as one i n a s e r i e s o f 
pr o p h e t s , as a messenger p r o c l a i m i n g a message 
e s s e n t i a l l y t h e same as o t h e r messengers, as the 
p e n u l t i m a t e t o , and t y p e o f , Muhammad and as a 
f o r e r u n n e r t o Muhammad, the seal o f t h e prophets. 
A c c o r d i n g t o t h e B i b l e Jesus i s the f u l f i l m e n t o f 
prophecy, h i m s e l f t h e Message of God. The Redeemer 




CHRISTIAN RESPONSES TO ISLAMIC CHRISTOLOGY 
3.1: The C h r i s t i a n and I s l a m i c Understanding o f the 
Qneness and Cha r a c t e r o f God 
The debate between C h r i s t i a n i t y and Islam remains 
focused on t h e person o f Jesus and h i s r e l a t i o n s h i p 
w i t h God. I t i s i m p o r t a n t t o r e c a l l , w i t h r e f e r e n c e t o 
Jesus, t h e o v e r a l l h i s t o r i c a l c o n t e x t o f the r e l e v a n t 
Quranic m a t e r i a l . 
D u r i n g t h e e a r l y days a t Medina Muhammad meets 
w i t h t h e Jewish community. They are pr o b a b l y of Arab 
descent b u t t h e i r c o n v e r s i o n t o Judaism, c e n t u r i e s 
b e f o r e , has t u r n e d them i n t o members of I s r a e l . 
Muhammad i s r e j e c t e d , on r a c i a l and r e l i g i o u s grounds, 
by the Jews of Medina. They c l a i m t h a t t h e r e are no 
pro p h e t s o u t s i d e o f I s r a e l and t h a t Muhammad's 
t e a c h i n g s are n o t i n c o n f o r m i t y w i t h the B i b l e . To 
such c r i t i c i s m the Qur'an answers: 
'Abraham was not a Jew nor y e t a C h r i s t i a n ; 
b u t he was t r u e i n f a i t h , and bowed h i s w i l l 
t o God's, (which i s I s l a m ) , and he j o i n e d not 
gods w i t h God.'^ 
'We gave Moses t h e Book and f o l l o w e d him up 
w i t h a succession o f A p o s t l e s ; We gave Jesus 
th e Son o f Mary c l e a r signs and strengthened 
him w i t h the h o l y s p i r i t . I s i t t h a t whenever 
t h e r e comes t o you an A p o s t l e w i t h what ye 
y o u r s e l v e s d e s i r e n o t , ye are p u f f e d up w i t h 
p r i d e ? - Some ye c a l l e d i m p o s t o r s , and o t h e r s 
ye s l a y . '^  
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Consequently, Muhammad f e l t b e t r a y e d . He had 
counted on t h e Jews t o back him up i n h i s s t r u g g l e 
a g a i n s t paganism, b u t th e y had t u r n e d a g a i n s t him. 
P o l i t i c a l l y , t h e Jews were e l i m i n a t e d from Medina. The 
f i r s t two t r i b e s were e x p e l l e d i n 624 and 625, the l a s t 
saw i t s men massacred and i t s women and c h i l d r e n 
reduced t o s l a v e r y i n 627.^ T h e o l o g i c a l l y , Muhammad 
now r e j e c t s Judaism which, he c l a i m s , i s not i n 
c o n f o r m i t y w i t h t h e t e a c h i n g o f t h e prophets.* 
However, t h e break w i t h t h e Jews and Judaism, does n o t 
i m p a i r Muhammad's sense o f be i n g t h e l a s t i n the l i n e 
o f B i b l i c a l p r o p h e t s . On the c o n t r a r y , i t r e - i n f o r c e s 
i n him t h e sense o f h i s u n i t y w i t h p a s t prophets and 
t h e i r t r u e f o l l o w e r s . Since he has di s c o v e r e d t h e 
h o s t i l i t y o f t h e Jews t o h i m s e l f and compared i t w i t h 
t h e i r o p p o s i t i o n t o Jesus, Muhammad expects t o f i n d i n 
C h r i s t i a n s when he meets them a g r e a t deal o f 
f r i e n d s h i p and communion w i t h h i s i d e a l s . 
There i s no evidence, as a l r e a d y shown, t h a t 
Muhammad had d i r e c t c o n t a c t w i t h a C h r i s t i a n community. 
T h e r e f o r e , Muhammad i s n o t b u i l d i n g on p e r s o n a l 
e x p e r i e n c e when he speaks o f Jesus or o f h i s t e a c h i n g s . 
Indeed t h e Qur'an seems t o i m p l y t h a t Jesus and 
Muhammad must be one i n d o c t r i n e and t h e i r f o l l o w e r s 
f r i e n d s , h a v i n g t h e Jews as common enemies. The Qur'an 
s t a t e s : 
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'Strongest among men i n enmity t o the 
b e l i e v e r s w i l t t h o u f i n d t h e Jews and pagans; 
and n e a r e s t among them i n l o v e t o the 
b e l i e v e r s w i l t t h o u f i n d those who say, "We 
are C h r i s t i a n s " ; because amongst these are men 
devoted t o l e a r n i n g and men who have renounced 
the w o r l d , and t h e y are n o t a r r o g a n t . ' ^ 
Of course, t h i s f r i e n d s h i p i s l i n k e d w i t h the f a c t t h a t 
Muslims and C h r i s t i a n s are supposed t o have the same 
t e a c h i n g s and t h a t t h e C h r i s t i a n s p l a y t h e i r p a r t i n 
c o n f i r m i n g t h e d i v i n e o r i g i n o f Muhammad's 
r e v e l a t i o n s . ^ I n an e f f o r t t o defend the name of Jesus 
a g a i n s t t h e Jews as he discusses w i t h them, Muhammad i s 
l e d t o speak more p r e c i s e l y o f Jesus' person and l i f e . 
T h i s n a t u r a l l y leads Muhammad t o r e - i n t e r p r e t t h e 
• 
f i g u r e o f C h r i s t i n t h e terms o f h i s own experience and 
a c c o r d i n g t o h i s own c a t e g o r i e s . I n defending Jesus he 
defends h i s own t e a c h i n g s . When f i n a l l y Muhammad i s 
t o l d some f a c t s about Jesus' l i f e and t e a c h i n g s , t h i s 
i n f o r m a t i o n comes from opponents, m a i n l y Jews, who t r y 
t o d e s t r o y h i s t r u s t i n Jesus. I t i s c h a r a c t e r i s t i c 
t h a t many o f the C h r i s t o l o g i c a l passages i n the Qur'an 
are addressed t o Jews n o t t o C h r i s t i a n s , and t h a t t h e i r 
prime o b j e c t i v e i s t o answer some cl a i m s or arguments 
o f Jewish polemics. 
I t was o n l y i n 632, a few months b e f o r e h i s death, 
t h a t Muhammad f i n a l l y meets a C h r i s t i a n community w i t h 
which he can d i s c u s s i n depth. An o f f i c i a l d e l e g a t i o n 
o f C h r i s t i a n s from N a j r a n (Yemen) comes w i t h i t s 
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l e a d e r s . I n t h e d i s c u s s i o n s t h a t f o l l o w t h e i r a r r i v a l , 
Muhammad i n v i t e s them t o j o i n Islam. He chal l e n g e s 
them t o an o r d e a l by f i r e (Mubahala), they r e f u s e . The 
f o l l o w i n g Quranic verse may be an a b b r e v i a t e d account 
o f t h e a c t u a l p r o p o s a l o f ' o r d e a l ' made t o the 
N a j r a n i t e s by Muhammad: 
' I f any one d i s p u t e s i n t h i s m a tter w i t h thee, 
now a f t e r ( f u l l ) knowledge h a t h come t o thee, 
say: "Come! Let us ga t h e r t o g e t h e r , - our 
sons and your sons, our women and your women, 
o u r s e l v e s and y o u r s e l v e s . Then l e t us 
e a r n e s t l y p r a y , and invoke the curse o f God on 
those who l i e ! " 
The C h r i s t i a n s r e f u s e t h e ch a l l e n g e and i t becomes 
c l e a r t h a t C h r i s t i a n t e a c h i n g s are not compatible w i t h 
Muhammad's d o c t r i n e s . Thus, h i s defence o f Jesus 
a g a i n s t t h e Jews must now be repeated a g a i n s t t he 
C h r i s t i a n s . I n consequence a new v i s i o n emerges 
p r o c l a i m i n g t h a t I s l a m i s the o n l y r e l i g i o n accepted by 
God.^ A l l o t h e r r e l i g i o n s and communities have gone 
a s t r a y and d i s t o r t e d t h e i r s c r i p t u r e s . ' The C h r i s t i a n s 
themselves are s i n n e r s ^ " and the Muslims should n o t 
become t h e i r f r i e n d s a l t h o u g h they can marry t h e i r 
daughters and e a t a t t h e i r t a b l e . T h e r e f o r e i t c o u l d 
be s a i d t h a t I s l a m owes i t s e x i s t e n c e as a separate 
r e l i g i o n t o t h e f a c t t h a t i t s message and i t s founder 
were r e j e c t e d f i r s t by t h e pagans o f Mecca, the n by the 
Jews and f i n a l l y by t h e C h r i s t i a n s . I n s h o r t , Islam 
e x i s t s because d i a l o g u e f a i l e d . 
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The d i f f e r e n t emphases i n C h r i s t o l o g y have f a r -
r e a c h i n g consequences f o r the r e s t o f th e o l o g y , i n 
p a r t i c u l a r f o r t h e d o c t r i n e o f God. I s t h e r e any 
common ground, o u t s i d e o f t h e C h r i s t o l o g i c a l debate, 
between I s l a m and C h r i s t i a n i t y i n r e g a r d t o the concept 
o f God? Judaism, I s l a m and C h r i s t i a n i t y are bound 
t o g e t h e r as m o n o t h e i s t i c r e l i g i o n s , f o r t h e y have t h e i r 
o r i g i n i n t h e command t o worship the one God. 
Deuteronomy s t a t e s : 
'Hear, O I s r a e l ; The Lord our God i s one Lord, 
and you s h a l l l o v e t h e Lord your God w i t h a l l 
your h e a r t and w i t h a l l your s o u l , and w i t h 
a l l your might.'^^ 
The b a s i c common p o i n t between Muslims and C h r i s t i a n s 
i s f a i t h i n the' one and o n l y God, who gi v e s meaning 
and l i f e t o a l l . The u n i t y o f the human race and 
e q u a l i t y o f a l l people b e f o r e God i s grounded i n the 
concept o f one God. Indeed one o f the most i m p o r t a n t 
messages g i v e n t o Muhammad was of the oneness of God. 
The Qur'an s t a t e s : 
'There i s no god b u t He; t h a t i s the wi t n e s s 
o f God, His angels, and those endued w i t h 
knowledge, s t a n d i n g f i r m on j u s t i c e . There i s 
no god b u t He, t h e e x a l t e d i n power, t he 
wise. '^  ^  
The i n t e n s i t y w i t h which Islam approaches the 
u n i t y o f God seems t o exclude any independent value or 
e x i s t e n c e f o r e i t h e r t h e w o r l d or humanity. The 
consequence o f r a d i c a l I s l a m i c monotheism i s t h a t i t 
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r e a c t s a g a i n s t a n y t h i n g t h a t even looks from a d i s t a n c e 
as though i t might be i n danger o f a t t a c k i n g the u n i t y 
o f God. The Qur'an s t a t e s : 
'Say: "0 People o f t h e Book! come t o common 
terms as between us and you. That we worship 
none b u t God; t h a t we a s s o c i a t e no p a r t n e r s 
w i t h Him; t h a t we e r e c t n o t , from among 
o u r s e l v e s , Lords and p a t r o n s o t h e r t h a n God." 
I f t h e n t h e y t u r n back. Say ye: "Bear w i t n e s s 
t h a t we a t l e a s t are Muslims bowing t o God's 
w i l l . " ' ^ * 
'Soon s h a l l We c a s t t e r r o r i n t o t h e h e a r t s o f 
the u n b e l i e v e r s , f o r t h a t they j o i n e d 
companions w i t h God, f o r which he had sent no 
a u t h o r i t y ; t h e i r abode w i l l be the f i r e ; and 
e v i l i s t h e home o f t h e wrong-doers!'^^ 
'God f o r g i v e t h n o t t h e s i n o f j o i n i n g o t h e r 
gods w i t h him; b u t He f o r g i v e t h whom He 
p l e a s e t h o t h e r s i n s t h a n t h i s . One who j o i n s 
o t h e r gods w i t h God, h a t h s t r a y e d f a r , f a r 
away from t h e r i g h t . ' ^ ^ 
Thus, a c c o r d i n g t o the Qur'an, God cannot Himself come 
i n t o a s s o c i a t i o n o r c o n n e c t i o n w i t h a n y t h i n g e l s e 
whatsoever. To suggest a n y t h i n g o f the k i n d would be 
t o d e t r a c t from God's honour and, thereby, t o 
compromise h i s D i v i n e u n i t y . To t h i s h o r r i b l e s i n 
I s l a m g i v e s t h e name s h i r k . S h i r k i s t o a s s o c i a t e what 
i s c r e a t u r e l y w i t h t he C r e a t o r . C l e a r l y , from the 
Muslim p o i n t o f view, t h e orthodox C h r i s t i a n d o c t r i n e 
o f t h e I n c a r n a t i o n a l r e a d y l o o k s as though i t i s an 
example o f s h i r k . Such a view of the C h r i s t i a n b e l i e f 
i n I n c a r n a t i o n i s mistaken, as w i l l be shown l a t e r . 
God, from t he Muslim v i e w p o i n t , i s known f i r s t o f 
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a l l t h r o u g h h i s g i f t o f c r e a t i o n . The Qur'an records 
th e f i r s t d i r e c t r e v e l a t i o n t o Muhammad, as f o l l o w s : 
' P r o c l a i m ! o r Read! I n t h e name o f t h y Lord 
and C h e r i s h e r , who c r e a t e d . Created man, out 
o f a (mere) c l o t o f congealed b l o o d . ' ^ ' 
The Quranic emphasis upon God's power i n c r e a t i o n can 
f i n d a c l e a r p a r a l l e l w i t h t h e B i b l i c a l account o f 
c r e a t i o n . H e n c e , God formed t he heaven and e a r t h and 
c r e a t e d t h e human race. Even more s t r o n g l y than 
C h r i s t i a n i t y , I s l a m sees God's handiwork i n nature and 
i n her m y s t e r i o u s powers and laws. The w o r l d i t s e l f i s 
evidence o f God's supreme wisdom, c r e a t i v e power, and 
s u s t a i n i n g m i g h t . The Qur'an never t i r e s o f r e p e a t i n g 
t h a t i n a l l t h i s w o n d e r f u l c r e a t i o n man i s the s i n g l e 
c r e a t u r e who above a l l o t h e r s has been endowed w i t h the 
r i c h e s o f i t a l l . 
I n a d d i t i o n t o God's s e l f - r e v e l a t i o n i n c r e a t i o n 
t h e r e i s , from t h e Muslim p e r s p e c t i v e , t he book o f 
r e v e l a t i o n , namely, t h e Qur'an, t h r o u g h which humanity 
comes t o know God. That i s , God has r a i s e d h i s 
pr o p h e t s and a p o s t l e s from amidst mankind and has 
r e v e a l e d t o them t r u e knowledge o f h i s w i l l and h i s 
purpose. Moreover, Muslims have been e n j o i n e d not o n l y 
t o b e l i e v e i n t h e prophethood o f a l l t h e prophets b u t 
a l s o i n t h e Books which were r e v e a l e d t o them. The 
Qur'an s t a t e s : 
'Say: We b e l i e v e i n God, and i n what has been 
r e v e a l e d t o us and what was r e v e a l e d t o 
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Abraham, I s m a ' I l , Isaac, Jacob, and the 
T r i b e s , and i n ( t h e Books) g i v e n t o Moses, 
Jesus, and t h e Prophets from t h e i r Lord. We 
make no d i s t i n c t i o n between one and another 
among them, and t o God do we bow our w i l l ( i n 
I s l a m ) . ' ' ' 
T h e r e f o r e Moses and Jesus, the founders o f Judaism and 
C h r i s t i a n i t y , are regarded as h a v i n g proclaimed the 
same t r u t h s as Abraham. There i s , however, no n o t i o n 
o f a p r o p h e t i c t r a d i t i o n s i n c e each i s h e l d t o have 
r e c e i v e d t h e message d i r e c t l y from God. The b a s i c 
concept which I s l a m seeks t o i n c u l c a t e i s the concept 
o f t h e u n i t y o f God. I t i s from t h i s b e l i e f t h a t a l l 
o t h e r t e n e t s , p r i n c i p l e s , and i n j u n c t i o n s f l o w as from 
a l i f e - f o r c e . 
I s l a m , i n l i n e w i t h i t s Old Testament h e r i t a g e , 
has a p a r t i c u l a r s e n s i t i v i t y towards j u s t i c e and 
r i g h t e o u s n e s s . God, a c c o r d i n g t o t h e Qur'an, has 
e s t a b l i s h e d the standards o f j u s t i c e and demands 
r i g h t e o u s n e s s from every man and woman. On the Day o f 
Judgment God w i l l judge each i n d i v i d u a l , then separate 
the good from t h e e v i l - d o e r s . Nonetheless, God i s 
p r e s e n t e d i n t h e Qur'an as b e i n g m e r c i f u l and 
compassionate. C h r i s t i a n i n t e r p r e t a t i o n s o f the 
I s l a m i c d o c t r i n e o f God o f t e n f a l l s h o r t a t t h i s p o i n t . 
I t cannot be o v e r s t r e s s e d t h a t t h e Qur'an i s permeated 
w i t h t h e u n d e r s t a n d i n g t h a t God i s m e r c i f u l . For 
example, t h e Qur'an s t a t e s : 
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'To God b e l o n g e t h a l l t h a t i s i n the heavens 
and on e a r t h . He f o r g i v e t h whom He p l e a s e t h 
and p u n i s h e t h whom He p l e a s e t h ; b u t God i s 
O f t - F o r g i v i n g , most m e r c i f u l . ' ^ " 
F u r t h e r , every surah o f the Qur'an, w i t h one e x c e p t i o n , 
i s p r e f a c e d w i t h t h e words, ' I n the Name of God, Most 
Gracious, Most M e r c i f u l ' . Moreover, the Qur'an i s not 
i g n o r a n t o f God's l o v e . The Qur'an s t a t e s : 
'Say, I f ye do l o v e God, f o l l o w me. God w i l l 
l o v e you and f o r g i v e you your s i n s . For God 
i s o f t - f o r g i v i n g , most m e r c i f u l . ' ' ^ 
Thus, f o r t h e Muslim, God i s p e r f e c t l y r i g h t e o u s and 
y e t s i n may be f o r g i v e n t h r o u g h h i s unending mercy and 
compassion, w i t h j u s t one e x c e p t i o n the s i n o f s h i r k . 
S i n c e r e repentance and t r u s t i n God w i l l n o t be i n 
v a i n . 
The c o n c l u s i o n a r r i v e d a t so f a r i s t h a t , w i t h 
r e g a r d t o the oneness and c h a r a c t e r o f God, the Qur'an 
and t h e B i b l e have much i n common. However, i n Islam 
t h e r e i s a major d i f f e r e n c e i n r e s p e c t o f C h r i s t i a n i t y . 
I n I s l a m h i s t o r y i s n o t p e r c e i v e d as a f f e c t i n g the 
n a t u r e o f God. I n s h o r t , God has not become i n c a r n a t e d 
i n h i s t o r y . God does n o t change. Thus, the meaning o f 
h i s t o r y i s n o t a t a l l t h e same as i n C h r i s t i a n i t y . 
Even the sacred h i s t o r y which i s common t o Isl a m and 
C h r i s t i a n i t y and Judaism i s t r e a t e d i n a t o t a l l y 
d i f f e r e n t manner i n t h e Qur'an. The Qur'an i s more 
i n d i f f e r e n t t o t h e h i s t o r i c a l s i g n i f i c a n c e o f sacred 
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h i s t o r y t h a n t h e B i b l e , and much more i n t e r e s t e d i n the 
moral s i g n i f i c a n c e o f events rehearsed i n t h a t h i s t o r y . 
T h i s i s an i m p o r t a n t p o i n t i n M u s l i m / C h r i s t i a n 
d i a l o g u e . 
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3.2: Orthodox C h r i s t i a n C h r i s t o l o g y 
Needless t o say, any i n q u i r y i n t o I s l a m i c thought 
i n c o n n e c t i o n w i t h C h r i s t i a n i t y should take as i t s 
p o i n t o f d e p a r t u r e t h e I s l a m i c u n d e r s t a n d i n g of t h e 
Quranic passages c o n c e r n i n g C h r i s t i a n i t y . I t would 
appear, a t f i r s t s i g h t , t h a t the Qur'an f o r m a l l y 
r e j e c t s any d o c t r i n e o f the T r i n i t y . The Qur'an 
s t a t e s : 
'0 People o f t h e Book commit no excesses i n 
your r e l i g i o n , n o r say o f God aught b u t the 
t r u t h . C h r i s t Jesus the son o f Mary was no 
more t h a n an a p o s t l e o f God, and His Word 
which He bestowed on Mary, and a S p i r i t 
p r o c e e d i n g from Him; so b e l i e v e i n God and His 
a p o s t l e s . Say n o t " T r i n i t y " , d e s i s t . I t w i l l 
be b e t t e r f o r you f o r God i s one God, g l o r y be 
t o Him. Far e x a l t e d i s He above h a v i n g a son. 
To Him b elong a l l t h i n g s i n the heavens and on 
e a r t h . And enough i s God as a Disposer of 
a f f a i r s . '^  ^  
Watt, w i t h r e g a r d t o t h e above passage, s t a t e s : 
' i t i s c l e a r t h a t t h e y are not a t t a c k i n g the 
o r t h o d o x C h r i s t i a n d o c t r i n e o f the T r i n i t y , 
b u t t h e m i s i n t e r p r e t a t i o n o f t h a t d o c t r i n e 
sometimes c a l l e d ' t r i t h e i s m ' . ' ^ ^ 
The n o t i o n o f t r i t h e i s m , from the orthodox 
C h r i s t i a n v i e w p o i n t , i s h e r e t i c a l t e a c h i n g about t h e 
T r i n i t y which denies t h e u n i t y o f substance i n t h e 
Three D i v i n e Persons. I n f a c t t r i t h e i s m was m a i n l y 
a s s o c i a t e d w i t h t h e t e a c h i n g s of the Monophysites, a 
group o f t h e f i f t h c e n t u r y . Such t e a c h i n g s t r e s s e d t h e 
d i v i n e n a t u r e o f C h r i s t a t the expense o f h i s humanity. 
I t was s t r o n g l y s u p p o r t e d i n Egypt, e s p e c i a l l y among 
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t h e C o p t i c - s p e a k i n g i n h a b i t a n t s , and a l s o i n p a r t s o f 
S y r i a . When t h e Muslims invaded Egypt i n C.639 the 
Monophysite Copts p r e f e r r e d t o l i v e under Islam r a t h e r 
t h a n t o submit t o C o n s t a n t i n o p l e , and t h e m a j o r i t y o f 
t h e C h r i s t i a n s o f Egypt g l a d l y accepted Muslm 
t o l e r a t i o n o f t h e i r p e c u l i a r b e l i e f . Moreover, the 
success o f I s l a m sprang e s s e n t i a l l y from the f a i l u r e o f 
C h r i s t i a n t h e o l o g i a n s t o s o l v e t h e problems o f the 
T r i n i t y and o f C h r i s t ' s n a t u r e . I n Arab t e r r i t o r i e s , 
C h r i s t i a n i t y had p e n e t r a t e d heathenism b u t u s u a l l y i n 
Monophysite form. The Muslims and the Monophysite 
C h r i s t i a n s never f u s e d t h e o l o g i c a l l y . But, u n l i k e the 
Jews, t h e y d i d n o t remain r a c i a l l y and c u l t u r a l l y 
d i s t i n c t . Hence, t h e Quranic d e n i a l o f the ' T r i n i t y ' 
may be d i r e c t e d a g a i n s t t r i t h e i s m as found w i t h i n 
Monophysitism. 
There i s , however, another side t o the above 
c o n t r o v e r s y i n t h a t t h e Quranic a t t a c k on the ' T r i n i t y ' 
may be d i r e c t e d a g a i n s t the Jews o n l y . B a s e t t i - S a n i , 
w i t h r e g a r d t o v e r s e 4:171, s t a t e s : 
''People o f t h e book' i s an e x p r e s s i o n t h a t 
d e s c r i b e s t h e l e a d e r s o f t h e Jewish community 
(though a t t i m e s i t r e f e r s t o the community as 
a w h o l e ) . I t i s never used t o d e s c r i b e the 
C h r i s t i a n community. C h r i s t i a n s are c a l l e d 
An-Nassara and are r h e t o r i c a l l y addressed as 
'people o f t h e gospel'. Once again, we must 
read the t e x t which seems t o deny the d o c t r i n e 
o f the T r i n i t y and the d i v i n i t y o f C h r i s t as 
addressed t o t h e Jews of Medina and not t o 
C h r i s t i a n s . '^  * 
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Thus, t h e Qur'an p r o c l a i m s t o t h e Jews and t h e pagans 
o f Medina t h e e x c e l l e n c e o f Jesus. B a s e t t i - S a n i 
f u r t h e r s t a t e s : 
'When t h e messiahship o f Jesus was i n t r o d u c e d 
w i t h t h e f o r m u l a "He i s a Word and a S p i r i t 
p r o c e e d i n g from God", t h e Jews o f Medina 
j e e r e d a t Mohammad (and t h e C h r i s t i a n s ) 
t h r o w i n g i n h i s face t h e remark t h a t t h e r e are 
now t h r e e Gods i n s t e a d o f one. The t e x t i s a 
rep r o a c h o f t h i s s n e e r i n g t w i s t t h a t t h e y gave 
t o t h e f o r m u l a . ' ^ ^ 
I f t h e above t h e o r y h o l d s w a t e r , t h e n verse (4:171) i s 
n o t an a b s o l u t e a t t a c k on h e r e t i c a l C h r i s t i a n t e a c h i n g , 
b u t an a s s a u l t on Jewish m i s u n d e r s t a n d i n g w i t h r e g a r d 
t o t h e Quranic Jesus. 
Furthermore, t h e Quranic T r i n i t y seems t o be a 
t r i a d composed o f A l l a h , o f Mary h i s c o n s o r t , and o f 
Jesus t h e i r c h i l d . The Qur'an s t a t e s : 
'And b e h o l d ! God w i l l say; "0 Jesus t h e son o f 
Mary! D i d s t t h o u say u n t o men. Worship me and 
my mother as gods i n d e r o g a t i o n o f God?" He 
w i l l say; "Glory t o Thee! Never c o u l d I say 
what I had no r i g h t t o say. Had I s a i d such a 
t h i n g . Thou wouldst indeed have known i t . 
Thou knowest what i s i n my h e a r t , though I 
know n o t what i s i n Thine. For Thou knowest 
i n f u l l a l l t h a t i s hidden.''^ 
I t i s i n t e r e s t i n g t h a t t h e c u l t o f Mary which was 
v e r g i n g on i d o l a t r y was p r a c t i s e d by c e r t a i n C h r i s t i a n 
s e c t s o f A r a b i a , namely, t h e C o l l y r i d i a n s who i n v e s t e d 
Mary w i t h t h e name and honours o f a goddess.^'' The 
above Quranic verse may w e l l be d i r e c t e d a g a i n s t t h i s 
heresy. 
I l l 
I n any event, o r t h o d o x C h r i s t i a n i t y vehemently 
denies b e l i e f i n t h r e e Gods. The C h r i s t i a n Creeds 
openly p r o f e s s b e l i e f i n one God and t h e r e b y s t r i c t 
monotheism i s d e c l a r e d . T h e r e f o r e t h e T r i n i t y as 
un d e r s t o o d and r e j e c t e d i n t h e Qur'an i s n o t t h e same 
as t h a t which i s t a u g h t by C h r i s t i a n dogma, and d e f i n e d 
by t h e c o u n c i l s which were h e l d b e f o r e t h e r e v e l a t i o n 
o f t h e Qur'an. The Quranic a s s e r t i o n s o f the d i v i n e 
u n i t y are r e a d i l y i n t e l l i g i b l e t o C h r i s t i a n s and a 
p o r t i o n from t h e New Testament makes a s i m i l a r p r o t e s t : 
'Hence, as t o t h e e a t i n g o f food o f f e r e d t o 
i d o l s , we know t h a t "an i d o l has no r e a l 
e x i s t e n c e " , and t h a t " t h e r e i s no God b u t 
one." For a l t h o u g h t h e r e may be s o - c a l l e d 
gods i n heaven or on e a r t h - as indeed t h e r e 
are many "gods" and many " l o r d s " - y e t f o r us 
t h e r e i s one God, t h e Father, from whom we 
e x i s t , and one Lord Jesus C h r i s t , t h r o u g h whom 
are a l l t h i n g s and t h r o u g h whom we exist.'^^ 
W i t h o u t doubt, t h e r e i s an emphasis on t h e u n i t y o f God 
i n t h e C h r i s t i a n S c r i p t u r e s l i k e t h a t i n t h e Qur'an, 
b u t w i t h t h e d i f f e r e n c e t h a t , i n the former, Jesus i s 
a s s o c i a t e d w i t h t h e one God i n a way which sounds 
s t r a n g e , even o f f e n s i v e t o Muslim ears. 
The C h r i s t i a n d o c t r i n e o f t h e T r i n i t y i s an 
a t t e m p t t o draw o u t t h e i m p l i c a t i o n s o f t h e B i b l i c a l 
r e v e l a t i o n o f God, Father, Son and Holy S p i r i t . I t i s 
n o t c o n t a i n e d f o r m a l l y i n S c r i p t u r e b u t i s bot h an 
i n f e r e n c e and a c o n s t r u c t from t he B i b l e . The f i r s t 
d i s c i p l e s o f Jesus were Jews and worshipped the one 
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God. Indeed Jesus h i m s e l f r e a f f i r m e d the u n i t y o f God. 
Mark r e c o r d s : 
'Jesus answered; The f i r s t i s , "Hear 0 I s r a e l ; 
The Lord our God, t h e Lord i s one."'^' 
However, the i m p r e s s i o n made by Jesus on those who knew 
him was o f one who was more t h a n man. The r e s u r r e c t i o n 
o f Jesus made t h e d i s c i p l e s c e r t a i n t h a t i n him they 
had encountered, i n some sense, t h e l i v i n g God. I n 
o t h e r words. Jesus r e v e a l e d t h e s u f f e r i n g l o v e of God 
which i s i n t h e innermost h e a r t o f God. Such love l e d 
Jesus t o s u f f e r on the cross and t o undergo death f o r 
a l l mankind. The e a r l y C h r i s t i a n s f e l t t h e l o g i c a l 
weakness o f a l l t h i s j u s t as much as C h r i s t i a n s today. 
N e v e r t h e l e s s , t h e y f e l t compelled t o p r o c l a i m the 
message of C h r i s t i a n i t y . Paul, w r i t i n g t o the 
C h r i s t i a n s a t C o r i n t h , s t a t e s : 
'but we preach C h r i s t c r u c i f i e d , a s t u m b l i n g 
b l o c k t o Jews and f o l l y t o G e n t i l e s , b u t t o 
those who are c a l l e d , b o t h Jews and Greeks, 
C h r i s t t h e power o f God and the wisdom o f God. 
For the f o o l i s h n e s s of God i s w i s e r t h a n men, 
and t h e weakness of God i s s t r o n g e r than 
men. ''° 
The f i r s t c e n t u r y Church t r i e d v a r i o u s ways o f 
e x p r e s s i n g t h i s c e n t r a l p o i n t i n t h e i r f a i t h . These 
d i f f e r e n t forms o f e x p r e s s i o n embraced b o t h 
t h a n k s g i v i n g f o r God's l o v e and c o n f e s s i o n a l formulae 
w i t h r e g a r d t o Jesus. The Easter experience caused t h e 
e a r l y C h r i s t i a n s t o see a u n i t y between Jesus and God. 
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Consequently, Jesus i s named as Lord^ ' and as the Son 
of God.^^ Indeed t h e use o f the above t i t l e s p o r t r a y s 
th e b e g i n n i n g s o f t h e f a i t h t o which t he Confessions 
and Creeds o f t h e Church g i v e e x p r e s s i o n . 
I t would, n e v e r t h e l e s s , be a mistake t o c o n f i n e 
the C h r i s t i a n f a i t h s i m p l y t o i t s t e a c h i n g about the 
f i g u r e and s i g n i f i c a n c e o f Jesus, c e n t r a l as these are. 
There i s a l s o a u n i v e r s a l dimension t o the C h r i s t i a n 
f a i t h . I n b r i e f , C h r i s t i a n i t y recognises t h a t t h e 
s t o r y o f God moving towards h i s people begins w i t h the 
c r e a t i o n o f t h e w o r l d , and w i l l f i n d i t s f u l f i l m e n t i n 
th e Kingdom a t t h e end o f ti m e . I n a l l t h i s the Church 
s i m p l y t o o k over t h e f a i t h o f I s r a e l . God, as 
p r e s e n t e d i n Genesis, i s the c r e a t o r o f heaven and 
e a r t h . I n t h e New Testament, God i s the heavenly 
F a t h e r who feeds t h e b i r d s o f the a i r and c l o t h e s the 
l i l i e s o f t h e f i e l d s and w i t h o u t whose w i l l not even a 
sparrow f a l l s t o t h e e a r t h . I n t h e i r u nderstanding o f 
God's c r e a t i v e and s u s t a i n i n g power Islam and 
C h r i s t i a n i t y are v e r y c l o s e t o one another. 
I n C h r i s t i a n i t y , however, t h e r e i s a much g r e a t e r 
awareness o f t h e a m b i g u i t y , the f a l l e n n e s s , and the 
t r a n s i t o r i n e s s o f the c r e a t i o n and e s p e c i a l l y o f the 
human r e a l i t y w i t h i n c r e a t i o n . There i s a much sharper 
sense t h a t c r e a t i o n i t s e l f needs redemption, so t h a t 
s i n and d e a t h and sorrow may be overcome. Such a quest 
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i s , o f course, i n l i n e w i t h t h e p r o f o u n d l o n g i n g s o f 
t h e Old Testament p r o p h e t s , who l i k e w i s e hoped f o r t he 
new w o r l d renewed and t r a n s f i g u r e d by the S p i r i t o f 
God. C h r i s t i a n s , i n c o n t r a s t - t o Muslims, i n t e r p r e t t h e 
R e s u r r e c t i o n and Ascension o f Jesus as be i n g the 
b e g i n n i n g o f t h i s process o f t r a n s f o r m a t i o n , even i f 
t h i s i s b u t a glimpse o f the f u t u r e consummation. 
C h r i s t i a n s e x p e r i e n c e t he a c t i o n o f the Holy S p i r i t i n 
th e process o f s a n c t i f i c a t i o n . 
As the Church spread t h r o u g h t he a n c i e n t 
M e d i t e r r a n e a n w o r l d , t he H e l l e n i s t i c c u l t u r e and 
th o u g h t - f o r m s which dominated t h a t w o r l d q u i c k l y came 
t o determine t h e way i n which C h r i s t i a n t h e o l o g y was 
expressed. The mystery o f the u n i t y o f God, and a t the 
same time t he unbroken u n i t y o f Jesus w i t h the Father 
was expressed i n terms borrowed from the w o r l d o f 
H e l l e n i s t i c t h o u g h t . On the one hand, t h e r e were the 
t h e o l o g i a n s who emphasised the human form o f Jesus. 
They t h o u g h t o f him as a man sent by God and empowered 
by t h e Holy S p i r i t . I t may be s a i d t h a t t h e i r 
C h r i s t o l o g y was worked o u t 'from below'. Because of 
t h e i r s t r o n g c o n v i c t i o n s about the u n i t y o f God, th e y 
tended t o emphasise t h e d i s t i n c t i o n between God t h e 
Father and Jesus. The t h e o l o g i a n s on the o t h e r s i d e 
wanted so much t o p r o c l a i m t he d i v i n i t y o f Jesus t h a t 
t h e y developed a C h r i s t o l o g y 'from above'. They 
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c l a i m e d t h a t t h e Son was co-equal w i t h t h e Father i n 
e t e r n i t y . A l l i n a l l , d u r i n g the f i r s t seven hundred 
years o f Church h i s t o r y t h e r e were t h e o l o g i c a l 
c o n f l i c t s w i t h r e g a r d t o f i n d i n g an acceptable 
C h r i s t o l o g y . Such d i s p u t e s are a c t u a l l y p a r t of the 
background t o t h e r i s e o f I s l a m . 
The g r e a t A r i a n c o n t r o v e r s y o f the f o u r t h c e n t u r y , 
which s p l i t t h e Church i n two, stemmed from the 
p r e a c h i n g o f the A l e x a n d r i a n p r e s b y t e r , A r i u s . 
A c c o r d i n g t o A r i u s the Son was a c r e a t e d b e i n g who d i d 
n o t e t e r n a l l y e x i s t and, t h u s , was a s o r t o f demi-god, 
s u b o r d i n a t e t o t h e Father. The Emperor Constantine 
summoned t h e f i r s t General C o u n c i l of the Church a t 
Nicaea, i n A.D. 325, t o s e t t l e the d i s p u t e and so 
r e u n i f y t h e Church. A t t h e C o u n c i l of Nicaea Eusebius 
o f Caesarea proposed t h a t t h e creed of h i s own church 
should be adopted. T h i s creed i s as f o l l o w s : 
'We b e l i e v e i n One God t h e Father A l m i g h t y , 
the Maker o f a l l t h i n g s v i s i b l e and i n v i s i b l e . 
And i n One Lord Jesus C h r i s t , the Word o f God, 
God o f God, L i g h t o f L i g h t , L i f e o f L i f e , 
O n l y - b e g o t t e n Son, F i r s t born o f a l l c r e a t i o n , 
b e g o t t e n o f God the Father b e f o r e a l l worlds, 
by whom al s o a l l t h i n g s were made, who f o r 
our s a l v a t i o n became i n c a r n a t e and l i v e d among 
men and s u f f e r e d and rose again on t h e t h i r d 
day and ascended t o the Father and s h a l l come 
again i n g l o r y t o judge q u i c k and dead. We 
b e l i e v e a l s o i n one Holy S p i r i t . ' ^ ' 
T h i s was an orthodox creed. But i t had not been 
c o n s t r u c t e d i n view o f t h e p a r t i c u l a r problem 
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c o n f r o n t i n g t h e C o u n c i l o f Nicaea, which was the A r i a n 
heresy. The Creed o f Caesarea was, however, accepted 
as a b a s i s f o r d i s c u s s i o n and c e r t a i n a d d i t i o n s were 
made. These were desi g n e d t o exclude ambiguity and 
o f f e r no o p p o r t u n i t y f o r evasion. The Creed of Nicaea, 
which r e s u l t e d , i s as f o l l o w s : 
'We b e l i e v e i n One God, the Father Almighty, 
maker o f a l l t h i n g s , v i s i b l e and i n v i s i b l e ; 
And i n one Lord Jesus C h r i s t , the Son o f God, 
b e g o t t e n from t h e Father, o n l y - b e g o t t e n , t h a t 
i s , from t h e substance o f t h e Father, God from 
God, l i g h t from l i g h t , t r u e God from t r u e God, 
b e g o t t e n n o t made, o f one substance w i t h the 
Fathe r , t h r o u g h Whom a l l t h i n g s came i n t o 
b e i n g , t h i n g s i n heaven and t h i n g s on e a r t h . 
Who because o f us men and because o f our 
s a l v a t i o n came down and became i n c a r n a t e , 
becoming man, s u f f e r e d and rose again on the 
t h i r d day, ascended t o the heavens, and w i l l 
come t o judge t h e l i v i n g and the dead; And i n 
th e Holy S p i r i t . * 
To make assurance d o u b l y sure, t h e f o l l o w i n g anathemas 
were added: 
'But as f o r those who say. There was when He 
was n o t , and. Be f o r e b e i n g born He was n o t , 
and t h a t He came i n t o e x i s t e n c e out of 
n o t h i n g , or who a s s e r t t h a t t h e Son of God i s 
from a d i f f e r e n t h y p o s t a s i s or substance, or 
i s c r e a t e d , o r i s s u b j e c t t o a l t e r a t i o n or 
change - these t he C a t h o l i c Church 
anathematizes. '^  ^  
The t h r e e phrases c a l c u l a t e d t o make A r i a n evasion 
i m p o s s i b l e were, 'from t h e substance o f the Father', 
'begotten n o t made', 'of one substance w i t h t h e 
Father'. The i m p o r t o f these phrases was t h a t t h e 
d i v i n e Sonship o f C h r i s t i s an e t e r n a l r e a l i t y . He i s 
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i n s e p a r a b l y one w i t h t h e Father, y e t d i s t i n c t . He i s 
i n no sense a c r e a t u r e . He i s the e t e r n a l l y - b e g o t t e n 
Son, Beyond t h i s t h e C o u n c i l d i d not d e f i n e the 
c o n s t i t u t i o n o f the Divine-human person. 
At Nicaea the A r i a n r e d u c t i o n o f the Son t o the 
s t a t u s o f a c r e a t u r e was combated by the a f f i r m a t i o n o f 
t h e oneness o f substance, or essence, of the Father and 
t h e Son. Then t h e p o s i t i o n b e i n g made c l e a r t h a t Jesus 
was t r u l y , s u b s t a n t i a l l y , o f the s t u f f o f D e i t y , the 
q u e s t i o n arose as t o t h e manner o f the u n i o n o f D e i t y 
and Humanity w i t h i n t h e person o f Jesus h i m s e l f . That 
i s t o say, t h a t t h e q u e s t i o n o f the r e l a t i o n o f the Son 
as a whole ( i f we may so speak) t o the Father b e i n g 
s e t t l e d , i t i s now asked, what i s the r e l a t i o n o f the 
D i v i n e and human elements w i t h i n t h i s 'whole' which i s 
t h e Person o f C h r i s t ? A s y n t h e s i s was sought which 
would conserve t h e D e i t y and the humanity, m a i n t a i n the 
d i s t i n c t i o n between them, and y e t preserve t h e i r u n i t y . 
To achieve such a s y n t h e s i s was the t a s k c o n f r o n t i n g 
t h e Fathers o f t h e Church a t the Co u n c i l o f Chalcedon. 
I f Chalcedon d i d n o t succeed, i t d i d s t a t e t he issue 
w i t h a c l a r i t y never e x c e l l e d . Perhaps i t s a i d a l l 
t h a t i t i s p o s s i b l e t o say by way o f g i v i n g e x p r e s s i o n 
t o t h a t which i s u n u t t e r a b l e . 
At Chalcedon t h e Creed o f Nicaea, quoted above, 
was r e c e i v e d as the b e l i e f o f t h e Church. The Co u n c i l 
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had a l s o b e f o r e i t t h e l e t t e r s o f C y r i l and t h e Tome o f 
Leo, and a creed which l a t e r became known as the Nicene 
Creed. I f space p e r m i t t e d , these might be e x h i b i t e d by 
way o f commentary on t h e Symbol upon which the Council 
f i n a l l y agreed. Of t h a t Symbol, t h e f o l l o w i n g i s the 
e s s e n t i a l paragraph: 
' I n agreement, t h e r e f o r e . w i t h the h o l y 
f a t h e r s , we a l l unanimously teach t h a t we 
s h o u l d confess t h a t our L o r d Jesus C h r i s t i s 
one and t h e same Son, the same p e r f e c t i n 
Godhead and t h e same p e r f e c t i n manhood, t r u l y 
God and t r u l y man, the same o f a r a t i o n a l s oul 
and body, c o n s u b s t a n t i a l w i t h the Father i n 
Godhead, and the same c o n s u b s t a n t i a l w i t h us 
i n manhood, l i k e us i n a l l t h i n g s except s i n ; 
b e g o t t e n from t h e Father b e f o r e the ages as 
r e g a r d s H i s Godhead, and i n the l a s t days, the 
same, because o f us and because o f our 
s a l v a t i o n b e g o t t e n from the V i r g i n Mary, the 
Theotokos, as regards H i s manhood; one and the 
same C h r i s t , Son, Lord, o n l y - b e g o t t e n , made 
known i n two n a t u r e s w i t h o u t c o n f u s i o n , 
w i t h o u t change, w i t h o u t d i v i s i o n , w i t h o u t 
s e p a r a t i o n , t h e d i f f e r e n c e o f the n a t u r e s 
b e i n g by no means removed because o f the 
u n i o n , b u t t h e p r o p e r t y o f each n a t u r e b e i n g 
p r e s e r v e d and c o a l e s c i n g i n one prosopon and 
one h u p o s t a s i s - n o t p a r t e d or d i v i d e d i n t o 
two prosopa, b u t one and the same Son, o n l y -
b e g o t t e n , d i v i n e Word, t h e Lord Jesus C h r i s t , 
as t h e p r o p h e t s o f o l d and Jesus C h r i s t 
H i m s e l f have t a u g h t us about Him and the creed 
o f our f a t h e r s has handed down.'^* 
C e r t a i n l y t h e D e f i n i t i o n o f Chalcedon, hammered out 
f i f t e e n hundred years ago, i s a remarkable achievement. 
I t remains t h e c l a s s i c statement of C a t h o l i c 
C h r i s t o l o g i c a l dogma. Given t h e B i b l i c a l m a t e r i a l , i t 
was t h e i n e v i t a b l e e x p r e s s i o n i n i t s h i s t o r i c a l 
s i t u a t i o n o f t h e Church's deepest c o n v i c t i o n concerning 
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t h e C h r i s t o f t h e New Testament. And so l o n g as we are 
w o r k i n g a t t h e same l e v e l , t h a t i s t o say, acce p t i n g 
t h e same B i b l i c a l data and o p e r a t i n g w i t h the same 
modes o f t h o u g h t , we must agree t h a t t h e sum o f the 
m a t t e r i s : No Two Natures, no I n c a r n a t i o n . No 
I n c a r n a t i o n , no C h r i s t i a n i t y . 
T h e r e f o r e t he C h r i s t i a n d o c t r i n e o f the T r i n i t y , 
i s n o t t o q u e s t i o n a b e l i e f i n t h e one and o n l y God, 
b u t t o e x p l i c a t e i t . For t h e C h r i s t i a n , t h e encounter 
w i t h God, w i t h Jesus, and w i t h t h e S p i r i t u l t i m a t e l y 
come down t o one and t h e same encounter. Likewise, 
Muslims do n o t u s u a l l y b e l i e v e t h a t the C h r i s t i a n God 
c o n s i s t s o f God, Mary and Jesus. Such an understanding 
i s n o t t h e ge n e r a l Muslim i n t e r p r e t a t i o n o f the 
C h r i s t i a n T r i n i t y and has n o t been so h i s t o r i c a l l y . 
Furthermore, t h e T r i n i t y as i t i s u s u a l l y understood 
c o n s i s t i n g o f Father, Son and Holy S p i r i t , has been 
un d e r s t o o d by many S u f i metaphysicians as t h r e e 
hypostases which do n o t d e s t r o y the u n i t y o f God. 
Moreover, t h e r e are anthropomorphisms t o be found i n 
the Qur'an as f o l l o w s : 
'To God belong t h e East and the West, 
w h i t h e r s o e v e r ye t u r n , t h e r e i s the Presence 
( f a c e ) o f God. For God i s a l l - p e r v a d i n g , a l l 
knowing.'^' 
'But c o n s t r u c t an Ark under Our eyes and our 
i n s p i r a t i o n , and address Me no f u r t h e r on 
b e h a l f o f those who are i n s i n . For th e y are 
about t o be overwhelmed i n the Flood. 
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Quranic anthropomorphisms, o f course, are not in t e n d e d 
t o be t a k e n l i t e r a l l y . I n j u s t t he same way C h r i s t i a n s 
a f f i r m t h a t God i s t h r e e hypostases. Father, Son and 
Holy S p i r i t . C h r i s t i a n s understand these terms as 
meaning, God, H i s Word, and His S p i r i t . 
A c c o r d i n g l y , i n t h e Chalcedonian s o l u t i o n t o the 
C h r i s t o l o g i c a l problem t h e language o f d i v i n e sonship 
i s employed. The Qur'an e m p h a t i c a l l y denies t h a t God 
has a son: 
'Far e x a l t e d i s He above h a v i n g a son ... '^ ^ 
' I t i s n o t b e f i t t i n g t o the m a j e s t y of God 
t h a t He should beget a son. G l o r y be t o Him! 
When He determines a m a t t e r . He o n l y says t o 
i t "Be", and i t is.'*° 
'They say: "God Most Gracious has be g o t t e n a 
son!" Indeed ye have p u t f o r t h a t h i n g most 
monstrous! A t i t the s k i e s are ready t o 
b u r s t , t h e e a r t h t o s p l i t asunder, and the 
mountains t o f a l l down i n u t t e r r u i n . That 
t h e y s h o u l d invoke a son f o r God Most 
Gracious. For i t i s not consonant w i t h the 
m a j e s t y o f God Most Gracious t h a t He should 
beget a son. "* ' 
I t s h o u l d be remembered t h a t the Qur'an was i n v e i g h i n g 
a g a i n s t t h e pantheon i n t h e Ka" ba a t Mecca, where the 
'sons and daughters o f God' were i d o l a t r o u s l y 
worshipped. Hence, t h e v e r y e x p r e s s i o n 'son o f God' 
was taboo. I t i s q u i t e c e r t a i n t h a t l a t e r Muslim 
a p o l o g i s t s read i n t o these t e x t s a r e f u t a t i o n o f 
C h r i s t i a n dogmas. But i t i s e q u a l l y c e r t a i n t h a t not 
one o f t h e Quranic t e x t s i n q u e s t i o n g i v e s an accurate 
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account o f C h r i s t i a n t e a c h i n g . Zaehner, commenting on 
the f i r s t a b o v e - c i t e d passage, s t a t e s : 
'What, i n f a c t , i s Muhammad denying i n t h i s 
passage? N o t h i n g more, i t would appear, than 
t h a t God was p h y s i c a l l y t h e Father o f Jesus. 
Muhammad, though he c e r t a i n l y knew o f the 
C h r i s t o l o g i c a l c o n t r o v e r s i e s t h a t had been 
r a g i n g d u r i n g t h e l a s t c e n t u r i e s , was not a 
t r a i n e d C h r i s t i a n t h e o l o g i a n , and f o r anyone 
who was n o t j u s t t h a t , t h e whole concept o f 
t h e g e n e r a t i o n o f t h e Word must e i t h e r have 
been i n c o m p r e h e n s i b l e or i m p l i e d t h a t God had 
ta k e n on a human form and c o h a b i t e d w i t h Mary 
r a t h e r as t h e a n c i e n t gods d i d i n pagan 
legend. Such an i d e a was r i g h t l y a b h orrent t o 
the P r o p h e t . ^ 
T h e r e f o r e t h e Quranic d e n i a l o f God h a v i n g a son must 
be seen w i t h i n t h e above l i m i t a t i o n s , and, thereby, 
such a d e n i a l i s f u l l y endorsed by C h r i s t i a n orthodoxy. 
F u r t h e r , t h e C h r i s t i a n b e l i e f t h a t Jesus i s the 
Son o f God does n o t a f f e c t the u n i t y o f God. He i s 
God's o n l y Son i n the sense t h a t i n him God once and 
f o r a l l has r e v e a l e d H i m s e l f t o mankind i n His e t e r n a l 
Word become t h e man, Jesus, because i t i s f o r mankind 
and f o r t h e i r s a l v a t i o n t h a t He has r e v e a l e d Himself i n 
Hi s e t e r n a l Word. Moreover, Zaehner, commenting on 
verse ( 1 9 : 3 5 ) , t h e second a b o v e - c i t e d passage, s t a t e s : 
'God, a c c o r d i n g t o t h i s passage, th e n does not 
a c q u i r e a son i n t h e course o f t i m e ; and t h i s 
a g a i n i s consonant w i t h orthodox C h r i s t i a n 
t e a c h i n g and a c t u a l l y opposed t o t h e A r i a n 
heresy which h e l d t h a t God the Son was c r e a t e d 
i n o r b e f o r e t i m e . God does n o t acquir e a 
'son' because t h e 'Son' or, as t h e Qur'an 
p r e f e r s t o c a l l Him, the 'Word', i s c o - e t e r n a l 
w i t h God.'*' 
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A p p a r e n t l y , Muhammad had some knowledge o f t h e 
d i s p u t e s w i t h r e g a r d t o t h e two n a t u r e s o f C h r i s t . The 
Qur'an, f o r example, s t a t e s : 
' I n blasphemy indeed are those t h a t say t h a t 
God i s C h r i s t t h e son o f Mary. Say: "Who then 
h a t h the l e a s t power a g a i n s t God, i f His w i l l 
were t o d e s t r o y C h r i s t t h e son o f Mary, h i s 
mother, and a l l - every one t h a t i s on the 
earth? For t o God b e l o n g e t h the dominion o f 
th e heavens and t h e e a r t h , and a l l t h a t i s 
between. He c r e a t e t h what He p l e a s e t h . For 
God h a t h power over a l l t h i n g s . ' * * 
'The Jews c a l l ' U z a i r a son o f God, and the 
C h r i s t i a n s c a l l C h r i s t t he Son o f God. That 
i s a s a y i n g from t h e i r mouth; I n t h i s t h e y b u t 
i m i t a t e what t h e u n b e l i e v e r s of o l d used t o 
say. God's curse be on them, how they are 
deluded away from t h e t r u t h . 
The above v e r s e s s p e c i f i c a l l y deny t h a t Mary i s the 
Mother o f God, and t h a t t h e Messiah i s the son, r a t h e r 
t h a n t h e Word, o f God. Zaehner, commenting i n t h i s 
r e s p e c t , s t a t e s : 
'the d e n i a l t h a t Mary i s t h e mother o f A l l a h 
(God) would seem t o be i n d i r e c t support of 
the N e s t o r i a n p o s i t i o n which denied t o Mary 
the t i t l e o f Mother o f God. She c o u l d n o t 
even be s a i d t o be t h e mother o f the Word t h a t 
was 'cast upon' her s i n c e t h i s p r e - e x i s t e d 
her, and i f motherhood i m p l i e s o r i g i n a t i o n , 
t h e n Mary i s n o t t h e mother o f God, though she 
i s t h e mother o f the Messiah, who, i n some way 
n o t d e f i n e d by the Qur'an, i s u n i t e d t o the 
e t e r n a l Word. The Quranic p o s i t i o n , t h en, 
w i t h r e g a r d t o t h e two n a t u r e s o f C h r i s t would 
appear t o be N e s t o r i a n . ' * * 
The c o n c l u s i o n a r r i v e d a t so f a r i s t h a t t he 
Muslim d i s t r u s t o f C h r i s t i a n i t y i s not t h e d i r e c t 
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r e s u l t o f t h e s t u d y and r e f u t a t i o n o f orthodox 
C h r i s t i a n t e a c h i n g ; i t merely s p r i n g s from an obsessing 
urge t o defend t h e transcendence o f d i v i n e u n i t y . I t 
i s because t h e y are l o o k e d on as an a f f r o n t t o t h e 
d i v i n e n a t u r e t h a t C h r i s t i a n dogmas are brushed a s i d e . 
T h i s i s so t r u e t h a t , a l t h o u g h t he u n i t y o f substance, 
n e i t h e r b e g e t t i n g nor begot, i s f o r m u l a t e d i n b o t h 
C h r i s t i a n and I s l a m i c b e l i e f , Muslims are a l l too ready 
t o t h i n k t h a t C h r i s t i a n s do n o t accept i t or a t l e a s t 
d i s t o r t i t . Indeed, a t v a r i o u s times, passages from 
t h e Qur'an have been looked on by Muslim a p o l o g i s t s as 
t h e r e f u t a t i o n o f t h e C h r i s t i a n dogma o f the T r i n i t y 
and I n c a r n a t i o n . But when we come t o examine these 
passages more c l o s e l y , we d i s c o v e r t h a t t h e i r statement 
o f t h e C h r i s t i a n dogmas they propose t o r e f u t e i s f a r 
from a c c u r a t e . What t h e y are r e f u t i n g i s not orthodox 
C h r i s t i a n b e l i e f a t a l l b u t h e r e t i c a l views which t h e 
Church h e r s e l f r e p u d i a t e s . Thus, i t would be more 
c o r r e c t t o say t h a t t he Qur'an does not de a l w i t h 
C h r i s t i a n t e a c h i n g a t a l l , r a t h e r than t o say t h a t i t 
r e p u d i a t e s i t . Zaehner s t a t e s : 
'The Qur'an, t h e n , as opposed t o t r a d i t i o n a l 
Muslim o r t h o d o x y , does n o t e x p l i c i t l y deny any 
s p e c i f i c C h r i s t i a n d o c t r i n e except t h a t C h r i s t 
i s t h e son o f God, and t h i s f o r obvious 
reasons t h a t have a l r e a d y been p o i n t e d o u t . 
For, except t o those w e l l coached i n C h r i s t i a n 
t h e o l o g y , sonship i m p l i e s p h y s i c a l 
p r o c r e a t i o n and t h i s i s u n t h i n k a b l e i n God who 
i s a pure S p i r i t . '* ^  
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However, t h e d i s t i n c t i o n s between one and t h r e e 
made by t h e C h r i s t i a n d o c t r i n e o f the T r i n i t y do not 
s a t i s f y t h e average Muslim. How can t h e one and on l y 
God, asks t h e Muslim, be a u n i o n o f hypostases and 
r e l a t i o n s ? W i t h o u t doubt, t h e C h r i s t i a n b e l i e f i n the 
I n c a r n a t i o n i s d i f f i c u l t t o comprehend. I t i s much 
e a s i e r , and more l o g i c a l , t o adopt the Muslim p o s i t i o n 
and t o t h i n k i n terms o f t h e a b s o l u t e u n i t y o f God w i t h 
t h e subsequent m i n i s t r y o f prophethood. The 
Chalcedonian s o l u t i o n t o t h e C h r i s t o l o g i c a l debate does 
emphasise b o t h t h e humanity and the d i v i n i t y o f Jesus. 
As a l r e a d y shown, the humanity o f a l l the prophets, 
i n c l u d i n g Jesus, i s c l e a r l y a f f i r m e d i n t h e Qur'an. 
T h e r e f o r e , w i t h r e g a r d t o t h e human n a t u r e o f Jesus, 
t h e Qur'an and orthodo x C h r i s t o l o g y may be s a i d t o be 
i n agreement. The Qur'an, however, does n o t go beyond 
t h e concept o f prophethood w i t h r e g a r d t o Jesus. Such 
an u n d e r s t a n d i n g i s d i c t a t e d , i n the f i r s t i n s t a n c e , by 
t h e r a d i c a l monotheism p r e s e n t e d i n the Qur'an. 
Secondly, w i t h Muhammad as t h e Seal o f the Prophets i t 
would n o t be c o n s i s t e n t f o r I n c a r n a t i o n t o d i s p l a c e 
prophethood. Hence, t h e r e must be c o n t i n u i t y . The 
Qur'an s t a t e s : 
'To those who b e l i e v e i n God and His a p o s t l e s 
and make no d i s t i n c t i o n between any of the 
a p o s t l e s , We s h a l l soon g i v e t h e i r due 
rewards. For God i s O f t - f o r g i v i n g , most 
M e r c i f u l . "* ^  
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The C h r i s t i a n d o c t r i n e o f t h e I n c a r n a t i o n , from 
t h e Muslim v i e w p o i n t , appears t o compromise God. I n 
o t h e r words. I n c a r n a t i o n means t h a t God i s v u l n e r a b l e 
t o c r e a t e d m a t t e r . Yet, i s t h e c o n t r a s t between Islam 
and C h r i s t i a n i t y so a b s o l u t e w i t h r e g a r d t o the n o t i o n 
o f Jesus' d i v i n i t y ? Cragg, commenting on t h i s p o i n t , 
s t a t e s : 
'The ' a s s o c i a t i o n s ' o f God w i t h mankind, i n 
mercy, compassion, r e v e l a t i o n , law, j u s t i c e , 
r e f u g e and a u t h o r i t y are many and sure. These 
tokens o f God's r e l a t i o n t o us are p r e c i o u s 
and s h o u l d evoke our wors h i p o f Him alone. I n 
s t r e n u o u s l y a v o i d i n g t o be deceived by them 
i n t o i d o l a t r y , we must n o t f a i l t o r e g i s t e r 
t h e bond t h e y c o n s t i t u t e between God and 
o u r s e l v e s , as t h e Qur'an r e p e a t e d l y i n s i s t s i n 
i t s summons t o a t r u e sense o f the sacrament 
o f a l l our experience. 
Seen i n t h i s l i g h t , t h e r e i s no t r a c e o f S h i r k 
i n t h e C h r i s t i a n acknowledgement o f Jesus as 
th e C h r i s t , no b a s i s f o r t h e s u s p i c i o n t h a t 
C h r i s t i a n s are ' d e i f i e r s ' o f Jesus. Rather, 
t h e i r c o n v i c t i o n t h a t t h e i r worship o f God 
must d u l y i n c o r p o r a t e t h e s i g n i f i c a n c e they 
found i n him must be seen as f i r m l y w i t h i n t h e 
I s l a m i c p r i n c i p l e o f t h e due and u n d i v i d e d 
r e c o g n i t i o n o f t h e d i v i n e . ' * ^ 
An u n t r u e d o c t r i n e o f t h e Person o f C h r i s t means 
no t r u e d o c t r i n e a t any p o i n t . Unless t h e r e i s i n 
C h r i s t a t r u e I n c a r n a t i o n , u n l e s s t he Word o f God comes 
t o men i n Jesus C h r i s t , t h e r e can be no d o c t r i n e o f the 
T r i n i t y . F u r t h e r , i t i s o n l y i n the l i g h t o f the 
d o c t r i n e o f t h e I n c a r n a t i o n t a k e n w i t h a l l seriousness 
t h a t C h r i s t i a n s , and Muslims, can understand t h e work 
o f C h r i s t . For even t h e d o c t r i n e o f the I n c a r n a t i o n 
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does n o t sum up t h e C h r i s t i a n r e v e l a t i o n . I n c a r n a t i o n 
i s w i t h a purpose. The purpose i s redemption made 
p o s s i b l e t h r o u g h t h e l i f e , death, r e s u r r e c t i o n , and 
ascension o f C h r i s t . The Qur'an i s n o t s p e c i f i c w i t h 
r e g a r d t o Jesus' d e a t h and r e s u r r e c t i o n , and the 
C h r i s t i a n dogma o f redemption i s n o t mentioned. The 
Church's a f f i r m a t i o n i s t h a t Jesus C h r i s t i s t r u e God 
and t r u e Man. He i s t h e Word become f l e s h . I f Jesus 
i s God i n c a r n a t e , t h e n H i s work and i t s c o n t i n u a t i o n i n 
the Church must t a k e precedence over any merely 
p r o p h e t i c r e v e l a t i o n , i n c l u d i n g t h e Qur'an. 
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3.3: U n i t a r i a n C h r i s t o l o g y 
Though U n i t a r i a n i d eas were not unknown i n the 
e a r l y Church, as i n some forms o f Monarch!anism,^° th e 
main developments o f t h e d o c t r i n e o c c u r r e d a f t e r the 
R e f o r m a t i o n . U n i t a r i a n i s m took i t s r i s e i n the 
s i x t e e n t h c e n t u r y as an attempt t o r e s t o r e C h r i s t i a n i t y 
t o i t s l o s t p u r i t y . A t most p e r i o d s o f t h e i r h i s t o r y 
U n i t a r i a n s would have p r e f e r r e d t o be c a l l e d j u s t 
' C h r i s t i a n s ' w i t h o u t any o t h e r l a b e l . D u r i n g the 
g r e a t e r p a r t o f t h e i r h i s t o r y they have aimed a t making 
t h e b a s i s o f C h r i s t i a n f e l l o w s h i p as broad as p o s s i b l e , 
because t o them C h r i s t i a n i t y has always been a way o f 
l i f e r a t h e r t h a n a creed. Indeed most r e f o r m movements 
i n t h e C h r i s t i a n Church se t out w i t h the idea o f 
r e s t o r i n g C h r i s t i a n i t y t o something more l i k e e a r l y 
C h r i s t i a n i t y , or r a t h e r , t o what men imagined e a r l y 
C h r i s t i a n i t y t o have been. 
The s p e c i a l c h a r a c t e r i s t i c o f the U n i t a r i a n 
a t t e m p t t o r e s t o r e C h r i s t i a n i t y was, t h a t t h e y regarded 
C h r i s t i a n i t y p r i m a r i l y as a way of l i f e r a t h e r than as 
a system o f d o c t r i n e . Hence, since t h e y b e l i e v e d t h a t 
C h r i s t i a n i t y was f i r s t and foremost a way of l i f e . 
U n i t a r i a n s a t t a c h e d l e s s importance t o argument about 
t h e l e t t e r o f d o c t r i n e and more t o the s p i r i t which l a y 
b e hind, and so t h e y were t o l e r a n t . They longed f o r a 
w i d e r C h r i s t i a n f e l l o w s h i p based on t h e e s s e n t i a l s of a 
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common C h r i s t i a n i t y and a c^ommon experience, rather 
than the i n t e r p r e t a t i o n s of t h a t experience expressed 
i n terms of a p a r t i c u l a r century. Moreover, they held 
t h a t only those d o c t r i n e s should be accepted which were 
i n the New Testament, and t h a t of these only such as 
are i n t e l l i g i b l e t o human reason should be regarded as 
matters of f a i t h . By g i v i n g up the use of metaphysical 
terms and agreeing on the words of Scripture, they 
hoped to get away from endless t h e o l o g i c a l squabbles 
and t o u n i t e a l l those who professed and c a l l e d 
themselves C h r i s t i a n s . And they hoped, too, tha t the 
less a t t e n t i o n was concentrated on abstract points of 
theology the more a t t e n t i o n might be paid to the moral 
l i f e . 
I t i s i n t e r e s t i n g t h a t Islam i s presented as being 
a non-doctrinal r e l i g i o n . For example, the Qur'an 
sta t e s : 
'Ye are the best of Peoples, evolved f o r 
mankind, e n j o i n i n g what i s r i g h t , f o r b i d d i n g 
what i s wrong, and b e l i e v i n g i n God. I f only 
the People of the Book had f a i t h , i t were best 
f o r them. Among them are some who have f a i t h , 
but most of them are perverted 
t r a n s g r e s s o r s . ^ 
A. Yusuf ' A i r , commenting on the above verse, states: 
'The l o g i c a l conclusion to the evo l u t i o n of 
r e l i g i o u s h i s t o r y i s a non sectarian, non 
r a c i a l , non d o c t r i n a l , u n i v e r s a l r e l i g i o n , 
which Islam claims t o be. For Islam i s j u s t 
submission t o the W i l l of God. This implies 
(1) F a i t h , (2) doing r i g h t , being an example 
to others t o do r i g h t , and having the power to 
see t h a t the r i g h t p r e v a i l s , (3) eschewing 
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wrong, being an example t o others t o eschew 
wrong, and having the power to see t h a t wrong 
and i n j u s t i c e are defeated.'^^ 
Thus, from the outset there i s a c e r t a i n amount of 
s i m i l a r i t y between Unitarianism and Islam w i t h regard 
t o the non-doctrinal and moral concerns of both 
r e l i g i o n s . 
Unitarianism r e j e c t s the idea of the T r i n i t y and 
questions b e l i e f i n the d i v i n i t y of Ch r i s t i n favour of 
the oneness of God. Consequently, the love of God 
becomes an impossible conception, and Unitarianism 
knows nothing of a God who so loved the world t h a t he 
himself became incarnate. U n i t a r i a n s , l i k e Muslims, 
consider Jesus as a mere man, i n s p i r e d as other great 
men are, though i n a greater degree. Michael Servetus, 
f o r example, one of the most famous of e a r l y 
U n i t a r i a n s , states what he believes to be the tru e 
nature of Jesus, as f o l l o w s : 
'Some are scandalised at my c a l l i n g C h r i s t the 
prophet, because they happen not themselves to 
apply to him the e p i t h e t , they fancy t h a t a l l 
who do so are chargeable w i t h Judaism and 
Mohametism, regardless of the f a c t t h a t the 
Scriptures and ancient w r i t e r s c a l l him a 
prophet. '^  ^  
C l e a r l y , the U n i t a r i a n Jesus has much i n common w i t h 
the Quranic Jesus. This i s made p l a i n by the f o l l o w i n g 
verses from the Qur'an: 
' I t i s God who i s my Lord and your Lord; then 
worship Him. This i s a way t h a t i s 
s t r a i g h t . ' = * 
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' I t i s not possible t h a t a man, t o whom i s 
given the Book, and Wisdom, and the Prophetic 
O f f i c e , should say t o people: "Be ye my 
worshippers rather than God's." On the 
co n t r a r y (He would say): "Be ye worshippers of 
Him who i s t r u l y the cherisher of a l l . For ye 
have taught the Book and ye have studied i t 
earnestly. Nor would he i n s t r u c t you to take 
angels and prophets f o r Lords and Patrons. 
What! Would he b i d you t o u n b e l i e f a f t e r ye 
have bowed your w i l l to God i n Islam?'^^ 
'Christ Jesus the son of Mary was no more than 
an apostle of God ... '^ ^ 
Another e a r l y exponent of Unitarianism was Francis 
David, who, i n 1564, became bishop of the Reformed 
church i n Transylvania. David was also court preacher 
t o the ki n g , John Sigismund. The king was impressed 
and at the D i e t of Torda (1568) he ordered 
U n i t a r i a n i s m t o be t o l e r a t e d . In 1571 t h i s f a i t h , 
along w i t h Catholicism, Lutheranism and Calvinism, was 
recognised as a 'received r e l i g i o n ' . However, when 
John Sigismund died, severe persecution began. By the 
l a t e r eighteenth century Unitarianism i n Hungary had 
been almost completely suppressed. I t i s not clear how 
much contact Francis David had w i t h the r e l i g i o n of 
Islam. But h i s b e l i e f s are very close to Islam, and 
i n one place i n h i s w r i t i n g s he openly r e f e r s to the 
Qur'an i n support of these b e l i e f s : 
' I t i s not without reason said i n Qur'an t h a t 
Jesus can give no assistance to those who 
worship him because they would have him pass 
f o r God contrary to the d o c t r i n e taught by him 
... so they are worthy of blame who teach t h a t 
we ought t o worship and invoke Jesus; he 
himself having taught t h a t the Father i s to be 
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invoked ... God i s not t h r e e f o l d but One.'^' 
Therefore, once again, there are s u b s t a n t i a l points of 
agreement between Unitarianism and Islam. 
For a time the U n i t a r i a n Church i n Poland 
f l o u r i s h e d w i t h the greatest success. There was at 
t h a t time a connection of Poland w i t h I t a l y , and, when 
persecution made l i f e i n I t a l y unsafe f o r h e r e t i c s , 
Faustus Socinus went t o Poland and became the 
u n o f f i c i a l leader of the Church there. The word 
Socinian was applied f o r over two centuries t o 
Un i t a r i a n s , though they themselves d i d not use t h a t 
name. When t h e i r great t h e o l o g i c a l c o l l e c t i o n was 
published by e x i l e s i n Holland a f t e r 1665, they were 
described as the L i b r a r y of the Pol i s h Brethren, who 
are c a l l e d U n i t a r i a n s . 
The new c i t y of Racow became the centre of the 
Pol i s h U n i t a r i a n s . A great U n i v e r s i t y was established 
and p r i n t i n g presses published over f i v e hundred works. 
The c h i e f of these works was c a l l e d the Racovian 
Catechism, a f t e r the name of the town Racow. Socinus 
was engaged on t h i s at the time of h i s death, and i t 
was published a year l a t e r , i n 1605. This book 
appeared i n L a t i n , German, Dutch, and English, and d i d 
more than any other book except the New Testament to 
spread a n t i - T r i n i t a r i a n ideas. An excerpt from the 
Racovian Catechism i s , as fo l l o w s : 
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'The opini o n of those who a t t r i b u t e d i v i n i t y 
t o Jesus C h r i s t i s not only repugnant to r i g h t 
reason but l i k e w i s e to the Holy Scriptures, 
and they are i n gross e r r o r who believe t h a t 
not only the Father but also the Son and the 
Holy Ghost are three persons i n one d e i t y 
The essence of God i s most simple and 
abs o l u t e l y one, and ther e f o r e i t i s a 
downright c o n t r a d i c t i o n f o r one t o generate 
another i f they are three independent persons. 
And the poor l i t t l e reason of our adversaries 
t o the cont r a r y t o prove t h a t the Father had 
begot a son of h i s own substance are 
r i d i c u l o u s and impertinent ... Always t i l l 
the times of the Nicene Council and some time 
l a t e r as appears by the w r i t i n g s of those who 
l i v e d then, the Father ... alone was 
acknowledged f o r the tr u e God, and those who 
were of the contrary mind, such as the 
Sabellians and the l i k e were accounted 
h e r e t i c s . . . 
The s p i r i t of the A n t i C h r i s t hath not 
introduced more dangerous e r r o r i n t o the 
Church of C h r i s t than t h i s d o c t r i n e which 
teaches t h a t there are three d i s t i n c t persons 
i n the most simple essence o f God, each of 
which i t s e l f i s God, and t h a t the Father ... 
i s not the only t r u e God but t h a t the Son and 
the Holy Ghost must be joined w i t h him. There 
i s nothing more absurd or more impossible and 
more repugnant to r i g h t reason ... 
Also C h r i s t i a n s believe t h a t Jesus Chris t died 
t o m e r i t s a l v a t i o n f o r us and t o s a t i s f y the 
debts which we contracted by our sins, yet 
t h i s opinion i s f a l s e , erroneous and most 
pernicious.'^ ° 
The above sentiments, w i t h the exception of the 
use of the term Father f o r God and the reference to 
Jesus' death, would f i n d f u l l acceptance w i t h the 
Quranic viewpoint, as already shown. Because 
U n i t a r i a n s b e l i e v e d profoundly i n the moral worth of 
man and i n the i n f i n i t e p o s s i b i l i t i e s of human nature, 
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they r e j e c t e d also the doctrine of o r i g i n a l s i n , human 
depravity, and absolute p r e d e s t i n a t i o n , which seemed to 
them both degrading t o God and weakening to man's moral 
s t r i v i n g . Above a l l , they r e j e c t e d the p r e v a i l i n g 
doctrines of the atonement then current, which seemed 
to them both excessively l e g a l i s t i c i n form and non-
moral i n character. Their views of the atonement even 
more than d i f f e r e n c e s of Christology separated them 
from most other C h r i s t i a n s . 
The n o t i o n of o r i g i n a l s i n i s one which Islam and 
Unitarianism both emphatically deny. Islam a f f i r m s 
t h a t every human being comes i n t o the world innocent 
and s i n l e s s . Accordingly, each person w i l l be held 
accountable only f o r what he himself inscribes upon h i s 
unblemished nature, not f o r what h i s ancestor Adam d i d 
or d i d not do. I t i s to be remembered t h a t Islam 
teaches t h a t the f i r s t man, Adam, was also the f i r s t 
prophet to whom God gave guidance f o r himself and h i s 
descendants a f t e r he disobeyed God and t u r n i n g to Him 
i n repentance f o r h i s s i n , was forgiven. Each human 
i n d i v i d u a l , according to the Qur'an, i s responsible 
only f o r h i s own actions. The Qur'an emphasises t h i s 
again and again: 
'Say: "Shall I seek f o r my Cherisher other 
than God, when He i s the Cherisher of a l l 
things t h a t e x i s t ? Every soul draws the need 
of i t s acts on none but i t s e l f . No bearer of 
burdens can bear the burden of another. Your 
goal i n the end i s towards God. He w i l l t e l l 
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you the t r u t h of the things wherein ye 
disputed."'"^ 
'Not your desires, nor those of the People of 
the Book can p r e v a i l . Whoever works e v i l , 
w i l l be r e q u i t e d accordingly. Nor w i l l he 
f i n d , besides God, any p r o t e c t o r or helper.'^" 
Hence, to a t t r i b u t e t o God His l a y i n g upon each 
new-born i n f a n t the i n t o l e r a b l e burden of a s i n 
committed by h i s remotest ancestor would appear to be a 
d e n i a l , from the Muslim viewpoint, of His a t t r i b u t e s of 
j u s t i c e , mercy, kindness, and compassion towards His 
creatures. S i m i l a r l y , to f u r t h e r claim, l i k e C h r i s t i a n 
orthodoxy, t h a t the t a i n t of t h i s s i n cannot be 
f o r g i v e n unless the Deity s a c r i f i c e s Himself f o r His 
creatures, i s , t o the Muslim, a denial not only of His 
u n f a i l i n g j u s t i c e and good-will toward His c r e a t i o n 
but also, i t would seem, of His wisdom, l o g i c and 
reasonableness. Islam and Unitarianism both proclaim 
t h a t God i s able t o and does f o r g i v e sins i f repentance 
i s sincere, without any intermediary or intercessor. 
John Bidle (or Biddle) (1615-1662) i s regarded as 
the founder of English Unitarianism, which emerged i n 
the turbulence of the C i v i l War period. The f o l l o w i n g 
i s an excerpt from Bidle's 'Confession of Faith': 
' I b elieve t h a t there i s one most High God, 
Creator of Heaven, and Earth and the f i r s t 
Cause of a l l things and consequently the 
u l t i m a t e o b j e c t of our F a i t h , and Worship. I 
b e l i e v e i n Jesus, to the extent t h a t he might 
be our brother, and have a f e l l o w f e e l i n g of 
our i n f i r m i t i e s and so become more ready t o 
help us." He has only human nature. He i s 
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subordinate t o God. And he i s not another 
God. There are not two Gods. The Holy S p i r i t 
i s an Angel who due t o h i s eminence and 
intimacy w i t h God i s singled out t o carry His 
message.'^ ^  
A l l i n a l l , Bidle's b e l i e f s have many points of 
a f f i n i t y w i t h Islamic Christology. I n t h i s regard the 
Qur'an states: 
'This i s the t r u e account. There i s no god 
except God. And God - He i s indeed the 
Exalted i n Power the Wise.'^^ 
'Christ d i s d a i n e t h not to serve and worship 
God, nor do the angels, those nearest to God. 
Those who d i s d a i n His worship and are 
arrogant. He w i l l gather them a l l together 
unto Himself to answer.'^^ 
Furthermore, Bidle's claim t h a t the Holy S p i r i t i s an 
Angel i s s i m i l a r t o the Quranic conception of the Holy 
S p i r i t . The Qur'an s t a t e s : 
'Say: Whoever i s an enemy t o Gabriel - f o r he 
brings down the r e v e l a t i o n to thy heart by 
God's w i l l , a confirmation of what went 
before, and guidance and glad t i d i n g s f o r 
those who believe.'®'' 
The above verse i s a reference to Gabriel communicating 
the Qur'an to Muhammad. Yet, i n another verse i t i s 
the Holy S p i r i t who bri n g s the r e v e l a t i o n to Muhammad: 
'Say, the Holy S p i r i t has brought the 
r e v e l a t i o n from t h y Lord. In t r u t h , i n order 
to strengthen those who believe, and as a 
guide and glad t i d i n g s to Muslims.'^^ 
Thus, once again Unitarianism has a close a f f i n i t y w i t h 
the teachings of Islam. 
The l i b e r a l Anglican, Theophilus Lindsey (1723-
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1808), l e f t the Church of England i n 1773 and opened 
the f i r s t s e l f - s t y l e d U n i t a r i a n Church, Essex Chapel, 
i n London. This was the f i r s t church b u i l t i n England 
f o r the purposes of U n i t a r i a n worship. E a r l i e r 
U n i t a r i a n s had held views which made the worship of 
C h r i s t possible i n t h e i r sense, but to Lindsey t h i s was 
not possible. The year 1774, therefore, marked the 
beginning of the modern U n i t a r i a n movement. In 1790 
Lindsey asserted the f o l l o w i n g f a c t s w i t h regard to 
U n i t a r i a n Christology: 
'That there i s One God, one single person, who 
i s God, the sole creator and sovereign Lord of 
a l l t h i n g s ; 
That the hol y Jesus was a man of the Jewish 
na t i o n , the servant of t h i s God, h i g h l y 
honoured and d i s t i n g u i s h e d by Him; 
That the S p i r i t , or Holy S p i r i t , was not a 
person, or i n t e l l i g e n t being; but only the 
e x t r a o r d i n a r y power or g i f t of God, imparted 
t o Jesus C h r i s t himself, i n h i s l i f e - t i m e ; and 
afterwards, to the apostles and many of the 
f i r s t C h r i s t i a n s , to empower them to preach 
and propagate the gospel w i t h success (ACTS 
1:2); and t h a t t h i s was the doctrine 
concerning God, and C h r i s t , and the Holy 
S p i r i t , which was taught by the apostles, and 
preached t o Jews and heathens.'^^ 
The above c i t e d U n i t a r i a n assertions, as already shown, 
are i n accord w i t h the Quranic p o r t r a y a l of Jesus. 
Joseph P r i e s t l y (1733-1804) was an English 
U n i t a r i a n m i n i s t e r who r e j e c t e d the orthodox C h r i s t i a n 
d o c t r i n e s of the Atonement and the T r i n i t y . P r i e s t l y 
and h i s successor, Thomas Belsham, found t h e i r source 
of a u t h o r i t y i n S c r i p t u r e . They i n t e r p r e t e d the Bible 
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i n a r a t i o n a l i s t i c and o p t i m i s t i c way, to get round 
those verses which C h r i s t i a n s had pre v i o u s l y used to 
support the d o c t r i n e of the T r i n i t y and the b e l i e f t h a t 
man has a f a l l e n nature. P r i e s t l y , i n h i s most 
important work, st a t e s : 
'The causes of the corruptions were almost 
wholly contained i n the established opinions 
of the heathen world, and e s p e c i a l l y the 
p h i l o s o p h i c a l p a r t of i t , so t h a t when those 
heathens embraced C h r i s t i a n i t y , they mixed 
t h e i r former tenets and prejudices w i t h i t . 
Also, both Jews and heathens were so much 
scandalized at the idea of being d i s c i p l e s of 
a man who had been c r u c i f i e d as a common 
malefactor, t h a t C h r i s t i a n s i n general were 
s u f f i c i e n t l y disposed to adopt any opinion 
t h a t would most e f f e c t u a l l y wipe away t h i s 
reproach. 
The opinio n t h a t the mental f a c u l t i e s of man 
belonging t o a substance d i s t i n c t from h i s 
body or b r a i n , and of t h i s i n v i s i b l e s p i r i t u a l 
p a r t , or soul, being capable of subsisting 
before and a f t e r i t s union w i t h the body, 
which had taken the deepest root i n a l l 
schools of philosophy, was wonderfully 
c a l c u l a t e d t o answer t h i s purpose. For by 
t h i s means C h r i s t i a n s were enabled to give to 
the soul of C h r i s t what rank they pleased i n 
the heavenly region before he was born. On 
t h i s p r i n c i p l e went the Gnostics, d e r i v i n g 
t h e i r d o c t r i n e from the received o r i e n t a l 
philosophy. Afterwards, the philosophising 
C h r i s t i a n s went upon another p r i n c i p l e , 
p e r s o n i f y i n g the wisdom, or logos of God the 
Father, equal t o God the Father Himself ... 
The abuses of the p o s i t i v e i n s t i t u t i o n s of 
C h r i s t i a n i t y , monstrous as they were, 
n a t u r a l l y arose from the opinion of the 
p u r i f y i n g and s a n c t i f y i n g v i r t u e s of r i t e s 
and ceremonies, which was the very basis of 
a l l the worships of the heathens.'^^ 
The foregoing U n i t a r i a n statement i s an attack on 
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orthodox C h r i s t i a n i t y , i n c l u d i n g a s p e c i f i c denial of 
the d i v i n i t y of C h r i s t . Such denials are i n harmony 
w i t h Islam and would c e r t a i n l y f i n d accommodation 
w i t h i n the perspective of Islamic Christology. 
Needless t o say, the above notion of the Fatherhood of 
God and the acceptance of Jesus' death as an h i s t o r i c a l 
f a c t are both i n contrast to the Islamic p o s i t i o n . 
However, the U n i t a r i a n contention t h a t C h r i s t i a n i t y has 
been corrupted i s f a i n t l y echoed i n the Qur'an. That 
i s , w i t h i n a decade of Muhammad's death the Arabs were 
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c o n t i n u i n g t o expand eastwards and westwards. The 
conquests brought them i n t o contact w i t h many w e l l -
educated C h r i s t i a n s , and some f u r t h e r 'defence' became 
necessary. This took the form of elaborating a 
d o c t r i n e o f the 'corruption' ( t a h r i f ) of the Jewish and 
C h r i s t i a n s c r i p t u r e s . This doctrine was never 
p r e c i s e l y formulated, and was understood by Muslim 
w r i t e r s i n various ways. Some thought t h a t the actual 
t e x t of the Bible had been a l t e r e d , while others said 
t h a t i t was only the i n t e r p r e t a t i o n which had been 
changed. The d o c t r i n e i s a l l e g e d l y based on some 
verses o f the Qur'an. For example, the Qur'an states: 
'Can ye, 0 ye men of Faith, e n t e r t a i n the hope 
t h a t they w i l l b elieve i n you? Seeing th a t a 
p a r t y of them heard the Word of God, and 
perverted i t knowingly a f t e r they understood 
i t . 
The i m p r e c i s i o n of the doct r i n e d i d not lessen i t s 
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usefulness as a 'defence', since i f one form was 
unsuccessful, another could be t r i e d . 
W i l liam Channing (1780-1842), an American 
U n i t a r i a n pastor, had great influence on U n i t a r i a n 
thought. I n the schism between conservative and 
l i b e r a l Congregationalists i n America, Channing 
espoused the l i b e r a l or U n i t a r i a n cause, and preached 
against the orthodox C h r i s t i a n doctrines of the 
T r i n i t y , the Atonement and t o t a l depravity. From about 
1820 he was considered t o be a U n i t a r i a n , and i s often 
reckoned the greatest American U n i t a r i a n theologian. 
Commenting on the d o c t r i n e of the T r i n i t y , Channing 
states: 
'We do, then w i t h a l l earnestness, though 
without reproaching our brethren, p r o t e s t 
against the i r r a t i o n a l and u n s c r i p t u r a l 
d o c t r i n e o f the T r i n i t y . "To us", as t o the 
Apostle and the p r i m i t i v e C hristians, "there 
i s one God, even the Father". With Jesus, we 
worship the Father, as the only l i v i n g and 
t r u e God. We are astonished, t h a t any man can 
read the New Testament, and avoid the 
c o n v i c t i o n , t h a t the Father alone i s God."" • 6 9 
Likewise, Channing condemns the doctrine of the 
Atonement, as f o l l o w s : 
' T r i n i t a r i a n s profess t o derive some important 
advantages from t h e i r mode of viewing C h r i s t . 
I t f u r nishes them, they t e l l us, w i t h an 
i n f i n i t e atonement, f o r i t shows them an 
i n f i n i t e being s u f f e r i n g f o r t h e i r sins. The 
confidence w i t h which t h i s f a l l a c y i s repeated 
astonishes us. When pressed w i t h the 
question, whether they r e a l l y believe, t h a t 
the i n f i n i t e and unchangeable God suffered and 
died on the cross, they acknowledge t h a t t h i s 
i s not t r u e , but t h a t Christ's human mind 
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alone sustained the pains of death. How have 
we, then, an i n f i n i t e sufferer? This language 
seems to us an imposit i o n on common minds, and 
very derogatory t o God's j u s t i c e , as i f t h i s 
a t t r i b u t e could be s a t i s f i e d by a sophism and 
a f i c t i o n . 
I n the l i g h t of the preceding sketch of U n i t a r i a n 
b e l i e f there can be l i t t l e doubt t h a t U n i t a r i a n 
Christology i s very s i m i l a r t o Islamic Christology. 
This i s not t o say t h a t , w i t h regard to the person of 
C h r i s t , Unitarianism and Islam are i d e n t i c a l . They are 
not. There are points of di f f e r e n c e . F i r s t l y , 
U n i t a r i a n s accept the use of the t i t l e Father as 
applied to God. Secondly, the h i s t o r i c a l f a c t of 
Jesus' death, and subsequent f a i t h i n h i s r e s u r r e c t i o n , 
can both f i n d acceptance w i t h i n U n i t a r i a n Christology. 
Yet, the s i g n i f i c a n c e of Jesus' death, according to the 
U n i t a r i a n p o s i t i o n , i s not to be found i n any theories 
of atonement. Thus, Unitarianism and Islam, a l b e i t 
from d i f f e r e n t perspectives, both deny the orthodox 
C h r i s t i a n b e l i e f i n the Atonement. A l l i n a l l . 
U n i t a r i a n s and Muslims have many common points i n t h e i r 
respective C h r i s t o l o g i e s . 
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3.4: Recent Trends i n Christology 
A l l mainstream C h r i s t i a n t r a d i t i o n s since the 
p a t r i s t i c p e r i o d have followed the lead of the New 
Testament w r i t e r s , whose presentations harmoniously 
converge upon the 'two-nature' Christology, and the 
account of mediation b u i l t on i t , which i s set out i n 
the Fourth Gospel and i n the l e t t e r s to the Colossians 
and the Hebrews. However, Chr i s t o l o g i e s are i n dispute 
today, and the d i f f e r e n c e s under discussion are 
c r u c i a l . The question i s whether the man Jesus was, 
and remains, God i n person or not. There i s w i t h i n 
C h r i s t i a n i t y a modern t r e n d of thought which finds i n 
orthodox Christology too high a doctrine of the Person 
of C h r i s t . Consequently, there i s a growing tendency, 
i n more r a d i c a l c i r c l e s , f o r theologians to regard 
Jesus as a man, i n himself e x c l u s i v e l y human, i n and 
through whom God acted i n a special, or even unique 
way. I n the f o l l o w i n g paragraphs some examples of 
modern Christology w i l l be examined and compared w i t h 
the r e l e v a n t tenets of Islamic Christology. 
The f i r s t example i s the book The Myth of God 
Incarnate,''^ w r i t t e n by seven B r i t i s h theologians and 
published i n 1977. Right at the outset the seven 
authors s t a t e t h a t they wrote t h e i r essays, not only 
f o r the sake of t r u t h but i n p a r t i c u l a r t o : 
'make C h r i s t i a n d i s c i p l e s h i p possible f o r our 
c h i l d r e n ' s c h i l d r e n . For C h r i s t i a n i t y can 
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only remain honestly believable by being 
continuously open t o the t r u t h . ' ' ^ 
Moreover, a l l of the authors i n question consider t h a t 
the d o c t r i n e of the Incarnation, when taken as a 
d e s c r i p t i o n of f a c t u a l t r u t h , i s no longer 
i n t e l l i g i b l e . I n the opening essay Maurice Wiles asks 
the f o l l o w i n g question: 
'Are we sure t h a t the concept of an incarnate 
being, one who i s both f u l l y God and f u l l y 
man, i s a f t e r a l l an i n t e l l i g i b l e concept?''^ 
Thus, how do the authors see Jesus? Their main 
perspective on C h r i s t o l o g i c a l thought i s summed up i n 
the Preface w i t h the c o n v i c t i o n t h a t Jesus was: 
'a man approved by God f o r a special r o l e 
w i t h i n the d i v i n e purpose, and t h a t the l a t e r 
conception of him as God incarnate, the Second 
Person of the Holy T r i n i t y l i v i n g a human 
l i f e , i s a mythological or poe t i c way of 
expressing h i s s i g n i f i c a n c e f o r us.'''* 
This sentence r e a l l y sums up the main objective and 
content of the book i n question. Indeed we may excuse 
ourselves from t r y i n g to state i n p o s i t i v e terms j u s t 
what a myth i s , f o r those who use t h i s category of 
explanation do not seem to be f u l l y agreed among 
themselves on t h a t ; ' ^ s u f f i c e i t f o r our purposes to 
say t h a t myth i s i n one way or another an imaginative 
d e c l a r a t i o n of personal s i g n i f i c a n c e or communal 
v i s i o n which does not correspond t o , or r e s t on, 
p u b l i c , o b j e c t i v e , cosmic, space-time f a c t . Therefore, 
according t o the above C h r i s t o l o g i c a l statements, Jesus 
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was simply a man approved and chosen by God. Such 
opinions are s t r i k i n g l y s i m i l a r t o the Quranic 
p o r t r a y a l of Jesus, as already presented. 
Furthermore, does a C h r i s t i a n i t y without 
I n c a r n a t i o n imply t h a t the worship of Christ, 
t r a d i t i o n a l throughout the whole of C h r i s t i a n h i s t o r y , 
was i d o l a t r o u s i n character? Wiles, commenting i n t h i s 
connection, s t a t e s : 
' I t i s important t o remember t h a t i n the 
s t r i c t e s t sense i t i s never simply Jesus who 
saves nor i s C h r i s t by himself the object of 
man's worship. Jesus as Second Person of the 
T r i n i t y incarnate i s the one through whom we 
come t o the t r i n i t a r i a n God, the one through 
whom the whole T r i n i t y acts towards us.''^ 
This appears t o have, at l e a s t , the seeds of C h r i s t i a n 
orthodoxy. Wiles, however, had already declared, i n 
h i s essay i n C h r i s t i a n Believing,'' t h a t : 
' I cannot w i t h i n t e g r i t y say th a t I believe 
God t o be one i n three persons. My 
questioning - h i s t o r i c a l and philosophical -
does not leave me w i t h s u f f i c i e n t grounds to 
form a b e l i e f on such a question one way or 
the other.''^ 
I n The Myth of God Incarnate, moreover. Wiles 
argues t h a t , even i n the absence of Incarnational 
b e l i e f , i t : 
'would s t i l l be possible t o see Jesus not only 
as one who embodies a f u l l response of man to 
God but also as one who expresses and embodies 
the way of God towards men. For i t i s always 
through the l i v e s of men t h a t God comes to us 
and we are enabled to meet him and respond to 
him. I t was through the p e r s o n a l i t y and 
leadership of Moses i n t h e i r escape from Egypt 
t h a t the I s r a e l i t e s experienced the redemptive 
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power of Yahweh. I t was through the 
experience and prophetic m i n i s t r y of Hosea 
t h a t they grasped the inexhaustible depth of 
h i s demanding but f o r g i v i n g love. 
So, i t may be claimed, i t i s supremely through 
Jesus t h a t the s e l f - g i v i n g love of God i s most 
f u l l y expressed and men can be caught up i n t o 
the f u l l e s t response t o him. For Jesus was 
not merely a teacher about God; the power of 
God was set at work i n the world i n a new way 
through h i s l i f e , m i n i s t r y , death and 
r e s u r r e c t i o n . 
On such a basis i t i s reasonable to suggest 
t h a t the s t o r i e s about Jesus and the f i g u r e of 
Jesus himself could remain a personal focus of 
the transforming power of God i n the world. 
They could s t i l l p r o p e r l y f u l f i l t h a t r o l e , 
even without the concept of 'incarnation', 
though they would not impinge upon us i n 
p r e c i s e l y the same way.''' 
A l l i n a l l , Wiles presents a form of C h r i s t i a n i t y i n 
which the d e i t y of Jesus i s looked upon as being 
o p t i o n a l . The n o t i o n of a non-incarnational 
Christology, as stated above, would f i n d t e n t a t i v e 
a f f i n i t y w i t h Islamic Christology. 
In a d d i t i o n , John Hick considers orthodox 
C h r i s t i a n dogma as being only one way of expressing 
C h r i s t i a n t r u t h . Hick s t a t e s : 
'the Nicene d e f i n i t i o n of God-the-Son-
incarnate i s only one way of conceptualizing 
the l o r d s h i p of Jesus, the way taken by the 
Graeco-Roman world of which we are the h e i r s , 
and t h a t i n the new age of world ecumenism 
which we are e n t e r i n g i t i s proper f o r 
C h r i s t i a n s to become conscious of both the 
o p t i o n a l and the mythol<ogical character of 
t h i s t r a d i t i o n a l language. 
Moreover, Hick goes on t o compare the respective human 
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processes which l e d to the development of both Buddhism 
and C h r i s t i a n i t y . He concludes: 
'Buddhology and Christology developed i n 
comparable ways. The human Gautama came t o be 
thought of as the i n c a r n a t i o n of a 
transcendent, p r e - e x i s t e n t Buddha as the human 
Jesus came to be thought of as the 
i n c a r n a t i o n o f the pr e - e x i s t e n t Logos or 
d i v i n e Son.'® ^  
Further, mindful of the C h r i s t i a n claim t h a t the 
r e s u r r e c t i o n of Jesus necessarily proves the r e a l i t y of 
h i s d i v i n i t y . Hick states: 
'the claim t h a t Jesus had been raised from the 
dead d i d not automatically put him i n a q u i t e 
unique category. I t i n d i c a t e d t h a t he had a 
special place w i t h i n God's providence; but 
t h i s was not equivalent to seeing him as 
l i t e r a l l y d i v i n e . For Jesus i s not said to 
have r i s e n i n v i r t u e of a d i v i n e nature which 
he himself possessed but t o have been raised 
by God. Accordingly the f i r s t C h r i s t i a n 
preachers d i d not draw the conclusion t h a t he 
was himself God but t h a t he was a man chosen 
by God f o r a special r o l e and declared by h i s 
r e s u r r e c t i o n to be Messiah and Lord. (Acts 
2:22 and 36).'^^ 
Thus, according t o Hick, orthodox Christology i s the 
end r e s u l t of the process of development and, thereby, 
i s a departure from the Christology afforded by the 
Acts of the Apostles. Likewise, Islam maintains t h a t a 
great many things about Jesus had been l o s t and t h a t 
C h r i s t i a n i t y was moulded and developed i n t o a form 
which would appeal to the Graeco-Roman world. Of 
course, the death and r e s u r r e c t i o n of Jesus, i n stark 
c o n t r a s t t o Islamic t r a d i t i o n , are accepted by the 
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exponents of modern theology. Yet, w i t h regard to 
s t a t u s , the Quranic Jesus i s somewhat akin t o the Jesus 
of modern non-incarnational Christology. Islam's 
abhorrence at the concept of Incarnation i s beginning 
t o f i n d a d e f i n i t e , a l b e i t modest, echo w i t h i n recent 
C h r i s t i a n t h i n k i n g . 
A more p o s i t i v e approach t o the idea of non-
i n c a r n a t i o n a l C hristology i s found i n the ' S p i r i t 
C h r i s t o l o g y ' as expounded by Geoffrey Lampe. In b r i e f , 
' S p i r i t C h r i s t o l o g y ' maintains t h a t Jesus was, i n 
himself, t o t a l l y a man i n whom the S p i r i t of God worked 
i n a d e c i s i v e way. Lampe states: 
'those who t a l k of meeting and speaking to 
Jesus would f i n d i t hard to explain the 
d i f f e r e n c e between t h a t experience and 
encountering, or being encountered by, God; 
and i n f a c t I t h i n k the l a t t e r i s what they 
a c t u a l l y mean: they are experiencing God who 
was i n Jesus, God who i s , therefore, 
recognised by reference to the revelatory 
experience recorded i n the New Testament and 
r e f l e c t e d upon i n the whole subsequent 
C h r i s t i a n tradition.'®^ 
I f , f o r the sake of argument, the experience of 
'meeting Jesus' i s i n d i s t i n g u i s h a b l e from encountering 
the God who was only ' i n s p i r a t i o n a l l y ' present i n 
Jesus, then there can be no exclusive r e v e l a t i o n as a l l 
the prophets were i n s p i r e d by the same God. Thus, 
there i s c o n t i n u i t y of i n s p i r a t i o n amongst a l l the 
prophets, as the Qur'an states: 
'We have sent thee i n s p i r a t i o n , as We sent i t 
to Noah and the Messengers a f t e r him. We sent 
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i n s p i r a t i o n t o Abraham, I s m a ' i l , Isaac, Jacob 
and the Tribes, t o Jesus, Job, Jonah, Aaron, 
and Solomon, and to David We gave the 
Psalms. '«•* 
Furthermore, Lampe expresses h i s understanding of 
Jesus' d i v i n i t y , as f o l l o w s : 
' I b e l i e v e i n the D i v i n i t y of our Lord and 
Saviour Jesus C h r i s t , i n the sense t h a t the 
one God, the Creator and Saviour S p i r i t , 
revealed himself and acted d e c i s i v e l y f o r us 
i n Jesus. I believe i n the D i v i n i t y of the 
Holy Ghost, i n the sense t h a t the same one 
God, the Creator and Saviour S p i r i t , i s here 
and now not f a r from every one of us; f o r i n 
him we l i v e and move, i n him we have our 
being, i n us, i f we consent t o know and t r u s t 
him, he w i l l create the C h r i s t l i k e harvest: 
love, j o y , peace, patience, kindness, 
goodness, f i d e l i t y , gentleness, and s e l f -
c o n t r o l . '^  ^  
Therefore i t i s c l e a r t h a t Lampe presents a p o s i t i v e 
and l o g i c a l C h r i s t o l o g y where the one God i s working 
w i t h i n the man Jesus. Such views are b a s i c a l l y 
U n i t a r i a n i n nature and, as previously shown, have much 
i n common w i t h the Islamic view of Jesus. 
There i s no escaping the f a c t t h a t what non-
i n c a r n a t i o n a l C h r i s t o l o g i e s say i s t h a t , contrary to 
what orthodox C h r i s t i a n i t y always thought, God d i d not 
come i n person to save the world; f o r whoever Jesus 
was, and whatever he d i d , he was not God. Denial t h a t 
the I n c a r n a t i o n i s f a c t takes away at a stroke a l l 
grounds f o r supposing the T r i n i t y t o be f a c t . Hence, 
the l o g i c a l u n i t y of God, as maintained w i t h i n Islam, 
i s unquestionably asserted by the new C h r i s t o l o g i e s . 
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Without doubt, there are many points of contact between 
the non-incarnational C h r i s t o l o g i e s and the perspective 
of Islamic Christology. The emphasis on the absolute 
humanness of Jesus, w i t h i n the l i m i t a t i o n s of 
prophethood, i s one major common feature. Of course, 
t h i s i s not t o claim t h a t Islamic Christology i s 
somehow i d e n t i c a l w i t h t h a t of the Christologies i n 
question. Obviously i t i s not. There i s no such t h i n g 
as a u n i f i e d C hristology between Islam and 
C h r i s t i a n i t y , regardless of trend. S t i l l , the Quranic 
p o r t r a y a l of Jesus i s not so remote from the above 
c i t e d C h r i s t o l o g i e s . 
Further, what of the l i n k between Incarnation and 
s a l v a t i o n as conceived w i t h i n orthodox C h r i s t i a n i t y ? 
With the adoption of 'humanitarian' Christologies both 
o b j e c t i v e r e c o n c i l i a t i o n through C h r i s t , and personal 
renewal i n C h r i s t as i t s consequence, w i l l have to go. 
Again, i f s u b s t i t u t i o n a r y s a c r i f i c e goes, the g i f t of 
j u s t i f i c a t i o n t h a t i s based upon i t goes also. From 
the orthodox perspective, the model of the S p i r i t of 
God a c t i n g i n and through one who was himself 
e x c l u s i v e l y man i s t e r r i b l y inadequate. Such a model 
does not provide a basis f o r any o b j e c t i v e view of the 
atonement, but only an 'exemplarist' doctrine of some 
so r t . I n other words, deny the Incarnation, and Jesus' 
death, j u s t because i t i s not now the death of God's 
149 
Son (and not, t h e r e f o r e , the most c o s t l y g i f t God could 
bestow), loses i t s s i g n i f i c a n c e as the guarantee of 
every other g i f t t h a t God can devise. So, the 
s i g n i f i c a n c e of Jesus' death, w i t h i n non-incarnational 
Christology, can have no s u b s t i t u t i o n a r y or m e d i a t o r i a l 
e f f e c t . Indeed i f Islam accepted the h i s t o r i c a l f a c t 
of Jesus' death i t i s probable t h a t an 'exemplarist' 
n o t i o n of atonement would be the most acceptable. 
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CHAPTER FOUR 
THE DEATH OF JESUS 
4.1: I n t e r p r e t a t i o n of Qur'an 3:55 
The r e a l i t y of the c r u c i f i x i o n and death of Jesus 
i s e s s e n t i a l t o the C h r i s t i a n f a i t h since i t i s 
i n e x t r i c a b l y bound up w i t h the r e s u r r e c t i o n . Muslims 
deny, out of t h e i r very veneration f o r Jesus, the one 
f a c t t h a t i s admitted by a l l h i s t o r i a n s t o be 
authentic, the c r u c i f i x i o n . To say that the whole New 
Testament i s wrong i n asserting t h a t Jesus was 
c r u c i f i e d i s , t o say the l e a s t , absurd. Moreover, to 
make such a d e n i a l of Jesus' c r u c i f i x i o n from a source 
which comes from the seventh century i s , f o r an 
h i s t o r i c a l l y t h i n k i n g man, without reason. 
Nevertheless, what i s the Quranic understanding w i t h 
regard t o the d e s t i n y of Jesus? 
Muslim t r a d i t i o n accepts the notion of the 
Ascension of Jesus, but r e j e c t s any suggestion t h a t 
Jesus was c r u c i f i e d . I s Muslim t r a d i t i o n f a i t h f u l t o 
the Quranic p r e s e n t a t i o n of Jesus? I t i s d i f f i c u l t to 
gauge the meaning of the Quranic references to the 
death of Jesus. The f i r s t reference i s as fo l l o w s : 
'So Peace i s on me the day I was born, the day 
t h a t I d i e , and the day t h a t I s h a l l be raised 
up to l i f e again!'^ 
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Therefore i t would appear, at t h i s p o i n t , t h a t the 
death of Jesus i s asserted i n the Qur'an. However, i n 
the l i g h t of a l a t e r Quranic verse (4:157) a new Muslim 
i n t e r p r e t a t i o n had t o be found f o r the above verse 
(19:33), namely, t h a t the death of Jesus would occur i n 
the f u t u r e a f t e r h i s Second Coming. Jesus, according 
to the great exegete al-BaidawI, would remain f o r f o r t y 
years, a f t e r h i s f u t u r e descent, and then die and be 
bu r i e d by Muslims.^ The Qur'an, however, i s s i l e n t 
w i t h regard t o the afo r e s a i d Muslim t r a d i t i o n r e l a t i n g 
t o Jesus' death. Commenting on the verse i n question, 
Parrinder states: 
'There i s no f u t u r i t y i n the grammar of the 
Qur'an (19, 34/33) to suggest a post-
m i l l e n n i a l death. The p l a i n meaning seems to 
be h i s physical death at the end of h i s 
present human l i f e on earth.'^ 
Next, w i t h reference t o Jesus' destiny, the Qur'an 
provides the f o l l o w i n g i n s i g h t s : 
'Behold God said: "0 Jesus I w i l l take thee 
and r a i s e thee t o Myself and clear thee (of 
the falsehoods) of those who blaspheme; I w i l l 
make those who f o l l o w thee superior to those 
who r e j e c t f a i t h , t o the day of re s u r r e c t i o n ; 
then s h a l l ye a l l r e t u r n unto me, and I w i l l 
judge between you o f the matters wherein ye 
dispute.'* 
When Jesus i s conscious of the unb e l i e f of his people 
the above verse (3:55) presents God's assurance, t h a t 
i s , '0 Jesus I w i l l take thee (or, causing you to die, 
mutawaffika) and r a i s e thee to Myself.' Muslim 
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exegetes went t o great lengths i n t h e i r endeavours to 
harmonise the above sentiments w i t h verse (4:157) 
which, they assumed, r e j e c t e d and denied the 
c r u c i f i x i o n . Hence, they claimed t h a t Jesus d i d not 
a c t u a l l y d i e on the cross, but was taken up to heaven. 
Parrinder states: 
'Baidawl gave f i v e a l t e r n a t i v e meanings f o r 3, 
48/55. I t could mean 'achieve the whole of 
thy term and t a r r y t i l l t hy appointed end', or 
'take thee from the ea r t h ' or 'take thee to 
myself sleeping' or 'destroy i n thee the l u s t s 
which hinder ascent to the world of s p i r i t s ' , 
or 'some say t h a t God l e t him die f o r seven 
hours and then raised him t o heaven'. This 
l a s t was said t o be held by Chr i s t i a n s , but 
perhaps Baidawi f e l t t h a t the passage 
compelled some kind of b e l i e f i n an actual 
death.'^ 
The death of Jesus i s therefore denied as an h i s t o r i c a l 
r e a l i t y . 
Moreover, there are Islamic t r a d i t i o n s which place 
Jesus' death at a f u t u r e date. For instance, al-Tabarl 
c i t e s Ka~b al-Ahbar, the Jewish c h i e f Rabbi, as saying: 
'God, exalted be His Majesty, would not have 
caused Jesus, son of Mary to die . . . Thus, 
when Jesus saw the small number of those who 
accepted him and the mul t i t u d e of those who 
r e j e c t e d him, he complained t o God. Then God 
revealed to him, 'Surely I am receiving you 
(mutawaffIka) and l i f t i n g you up t o me. For 
the one whom I take up t o Me i s not dead, and 
I s h a l l send you against the one-eyed l i a r 
(al-A^war a l - D a j j a l ) and you s h a l l k i l l him. 
A f t e r t h i s , you s h a l l l i v e f o r twenty-four 
years, then w i l l I cause you to die the death 
of the l i v i n g . ' ^ 
S i m i l a r l y , the Muslim opinions which place Jesus' death 
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at some f u t u r e date can r e a d i l y f i n d support i n the 
f o l l o w i n g two important t r a d i t i o n s : 
' I t i s r e l a t e d from Abu Hurairah t h a t , "The 
Apostle of God said, 'By Him i n whose hand i s 
my l i f e ! I t i s c e r t a i n l y on the p o i n t of 
coming t o pass t h a t the Son of Mary w i l l 
descend amongst you as a j u s t judge. And he 
w i l l break the cross i n pieces, and w i l l k i l l 
the swine and w i l l set aside the p o l l - t a x . 
And wealth w i l l abound t o such an extent t h a t 
no one w i l l accept i t ; and one p r o s t r a t i o n i n 
prayer w i l l be b e t t e r than the world and a l l 
t h a t i s t h e r e i n . " Then Abu Hurairah said: " I f 
you doubt t h i s , then (read the r e v e l a t i o n ) , 
'there s h a l l be none of the People of the 
Book, but w i l l c e r t a i n l y believe on him before 
h i s death."' 
' I t i s r e l a t e d from 'Abdu " l l a h "Amru t h a t , 
"The Apostle of God said, 'Jesus, Son of Mary, 
w i l l descend t o the e a r t h , and w i l l marry, and 
c h i l d r e n w i l l be born t o him. And he w i l l 
remain on the earth f o r t y - f i v e years. A f t e r 
t h a t he w i l l die and be buried w i t h me i n ray 
grave. And Jesus, Son of Mary, and I w i l l 
r i s e i n one grave between Abu Bakr and 
'Umar'. " 
The n o t i o n of Jesus' Second Advent,® together w i t h the 
idea of the Daj j a l , can f i n d no echo whatsoever i n the 
Qur'an. 
The next p o i n t to be noted i s t h a t there are some 
Islamic t r a d i t i o n s which understand wafat l i t e r a l l y as 
wafat mawt (death). For example, Wahb.b. Munabbih^ 
r e l a t e s t h a t : 
'God caused Jesus, son of Mary, to die f o r 
three hours during the day, then took him up 
to Him. 
I t i s possible t h a t the reference to the period of 
three hours may be an a l l u s i o n t o the three hours of 
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darkness associated w i t h the c r u c i f i x i o n of Jesus as 
mentioned i n the Gospels.^^ Further, Ibn Ishaq reports 
on the a u t h o r i t y of a C h r i s t i a n convert t h a t God: 
'caused Jesus to die f o r seven hours of the 
day and then He revived him.'^^ 
There i s no such record w i t h i n the C h r i s t i a n t r a d i t i o n , 
but i t would be use f u l to discover the o r i g i n of the 
claim i n question. 
Thus, the phrase i n verse (3:55) which 
unambiguously means, 'O Jesus I w i l l take thee (or, 
causing you t o di e ) and r a i s e thee to M y s e l f can be 
robbed of i t s meaning by Islamic t r a d i t i o n s which are 
con t r a r y t o the Quranic witness to Jesus. Furthermore, 
the Qur'an uses wafat and i t s d e r i v a t i v e s i n contexts 
which mean d e a t h . T o maintain t h a t verse (3:55) i s 
the only occasion on which 'death' i s not the intended 
meaning i s not only absurd, but also c o n t r a d i c t s the 
consistency of the Qur'an. Cragg, commenting i n t h i s 
connection, states: 
'There i s an immediacy about the passage i n 
3:55 which seems, i n a l l normal assessment, to 
requi r e r e a l dying and prompt r e s u r r e c t i o n -
i n other words, what the C h r i s t i a n f a i t h 
a f f i r m s as the climax of the very r e a l t r a v a i l 
the phrase implies.'^* 
Al-Razi i s one of the most i n t e r e s t i n g and 
c o n t r o v e r s i a l of the Sunni commentators. Mahmoud M. 
Ayoub, w i t h regard to al-RazI's understanding of verse 
(3:55), states: 
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'we f i n d i n RazI a genuine attempt to go 
beyond the l i t e r a l reading of the t e x t . He 
f i r s t i n t e r p r e t s the word mutawaffika as 
p o s s i b l y meaning "completing the term ( a j a l ) 
of your l i f e " , and " p r o t e c t i n g you from the 
e v i l schemes of your enemies". This also 
means t h a t Jesus was taken up t o heaven both 
i n body and s p i r i t , t h a t i s ^ as a complete 
person. RazI then argues t h a t the word i s to 
be understood metaphorically: " I (God) s h a l l 
render you (Jesus) as though you are dead", 
because when Jesus was taken up to heaven and 
no news or trace was l e f t of him on earth, he 
became as one dead.'^^ 
The above comments afforded by al-Razi cannot be 
reco n c i l e d w i t h the Qur'an. F i r s t l y , i t must be 
remembered t h a t the Qur'an i t s e l f i n verse (3:55) 
c l e a r l y has the death of Jesus as a past event. 
Secondly, t o i n t e r p r e t death metaphorically i s 
unreasonable f o r were the same p r i n c i p l e applied to the 
e n t i r e Qur'an i t would be impossible to determine i t s 
meaning since every word could be a mere metaphor. 
There must be c o n t i n u i t y i n the i n t e r p r e t a t i o n of the 
Qur'an even when such i n t e r p r e t a t i o n i s contrary to 
established Muslim t r a d i t i o n . 
F i n a l l y , al-Razi may have been influenced by the 
Sufi view of C h r i s t . He quotes, concerning the 
question of Jesus' death, the statement of the famous 
Sufi Abu Bakr a l - W a s i t i t h a t God said: 
' I am causing you to die t o your desires and 
the l i m i t a t i o n s of your c a r d i n a l soul 
( n a f s ) . ' ' ^ 
Perhaps i n the l i g h t of the above reference and w i t h 
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regard to the meaning of verse (3:55), al-RazI 
concludes: 
'What i s meant by t h i s verse i s t h a t the 
Exalted One gave Jesus the glad t i d i n g s t h a t 
h i s acts of obedience and good deeds were 
accepted. He informed him also t h a t what 
tro u b l e s and hardships he had suffered at the 
hands of h i s enemies i n the cause of 
manifesting h i s f a i t h ( din) and sacred law 
(sha r i " a ) would not be l o s t , nor would h i s 
reward be destroyed.'^' 
Such an i n t e r p r e t a t i o n at least leaves room f o r 
discussion about the nature of death i t s e l f , which 
other i n t e r p r e t a t i o n s do not permit. 
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4.2: I n t e r p r e t a t i o n of the S u b s t i t u t i o n i s t P o s i t i o n 
The general Muslim understanding of the destiny of 
Jesus i n t h i s and the next world rests squarely on the 
f o l l o w i n g passage from the Qur'an: 
'That they said ( i n boast) "We k i l l e d C h r i s t 
Jesus the son of Mary, the Apostle of God." 
But they k i l l e d him not, nor c r u c i f i e d him, 
but so i t was made to appear to them. (wa 
l a k i n shubbiha lahum) And those who d i f f e r , 
t h e r e i n are f u l l of doubts, w i t h no c e r t a i n 
knowledge, but only conjecture to f o l l o w , f o r 
of a surety they k i l l e d him not; Nay, God 
ra i s e d him up unto Himself, and God i s exalted 
i n Power, Wise; And there i s none of the 
People of the Book but must believe i n him 
before h i s death, and on the Day of Judgment 
he w i l l be a witness against them.'^^ 
The passage quoted above has formed the basis of 
Islamic orthodoxy concerning the events of the l a s t few 
days of Jesus' l i f e on earth. The whole passage i s 
d i r e c t e d against the People of the Book (here, the 
Jews) and t h e i r e v i l actions. To avoid the p o s s i b i l i t y 
of the Qur'an c o n t r a d i c t i n g i t s e l f a l l other Quranic 
passages a l l u d i n g t o Jesus' death are i n t e r p r e t e d i n 
the l i g h t of the above passage, which Muslim exegetes 
assumed denied the c r u c i f i x i o n . Thus, they have 
o f f e r e d a v a r i e t y of i n t e r p r e t a t i o n s , and the 
prevalent, but by no means exclusive, opinion has been 
t h a t the words shubbiha lahum mean t h a t someone or 
other was made to bear Jesus' likeness (shabah) and die 
i n h i s stead. 
One explanation of the s u b s t i t u t i o n i s t p o s i t i o n i s 
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t h a t a l l the d i s c i p l e s were changed i n t o the image of 
Jesus so t h a t the Jews k i l l e d someone who had been made 
to look l i k e Jesus. Al-Tabari, on the a u t h o r i t y of 
Wahb.b.Munabbih, r e l a t e s the f o l l o w i n g story: 
'When God revealed t o Jesus t h a t He would take 
him up t o Him, Jesus and seventeen of h i s 
d i s c i p l e s went i n t o a house (perhaps to 
celebrate the Passover). There, they were 
surprised by the Jews who were seeking Jesus. 
God, however, cast the likeness of Jesus on 
every one i n the group so t h a t he could not be 
d i s t i n g u i s h e d from the r e s t . The Jews 
exclaimed, "You have bewitched us! Either 
b r i n g f o r t h Jesus or we s h a l l k i l l you a l l . " 
They then took one of the group and k i l l e d 
him, b e l i e v i n g him to be Jesus. Hence, " I t 
was made only t o appear so to them".'^^ 
The above sto r y i s c e r t a i n l y favoured by al-Tabarl i n 
t h a t Jesus as God's prophet was saved and the Jews 
f r u s t r a t e d . Secondly, the C h r i s t i a n s , i n asserting the 
f a c t of the c r u c i f i x i o n , were proclaiming the t r u t h as 
then perceived. However, the story i n question has 
serious shortcomings. For one t h i n g , there was l i t t l e 
p o i n t i n a l l the d i s c i p l e s being changed i n t o the 
likeness of Jesus i f only one was necessary. Moreover, 
the account f a i l s t o give an explanation of shubbiha 
1ahum. I n b r i e f , the s t o r y serves only as a vehicle 
f o r expressing the Quranic phraseology. Indeed the 
m a j o r i t y of Muslim exegetes r e j e c t the t r a d i t i o n i n 
question because i t was conveyed on the a u t h o r i t y of 
only one t r a d i t i o n i s t , namely, Wahb.b.Munabbih.^° 
Al-Tabari r e l a t e s another story, also on the 
159 
a u t h o r i t y of Wahb.b.Munabbih, which presents a 
d i f f e r e n t account of events. The basic ending i s one 
where Jesus i s not c r u c i f i e d , but saved by God thereby 
d e f e a t i n g the Jews i n t h e i r attempt t o k i l l Jesus. The 
lengthy account i s as f o l l o w s : 
'When God informed Jesus, son of Mary, t h a t he 
would be soon departing t h i s world, he was 
disheartened by death, and sorely grieved. He 
th e r e f o r e c a l l e d the d i s c i p l e s (hawariyyun) 
together f o r a meal which he had prepared f o r 
them. He said, "Come t o me a l l of you to n i g h t 
f o r I have a favour to ask of you. When they 
had a l l come together i n the n i g h t , he served 
them himself, and when they had f i n i s h e d 
e a t i n g , he washed t h e i r hands and helped them 
to perform t h e i r a b l u t i o n s w i t h h i s own hands, 
and wiped t h e i r hands on h i s garments. 
The d i s c i p l e s regarded t h i s as an act below 
the master's d i g n i t y and expressed t h e i r 
disapproval. But Jesus said: "Any one who 
opposes me i n what I do t o n i g h t i s not of me 
( t h a t i s , of my f a i t h ) , nor I of him." Thus 
they concurred. When he had f i n i s h e d , he 
said, "As f o r what I have done f o r you 
t o n i g h t , serving you at table and washing your 
hands w i t h my own hands, l e t th a t be an 
example f o r you. You regard me as the best of 
you, so l e t no one among you regard himself as 
b e t t e r than the others, and l e t each one of 
you o f f e r h i s l i f e f o r the others as I have 
l a i d down my l i f e f o r you.^^ As f o r the 
favour f o r which I have c a l l e d you, i t i s that 
you pray God f e r v e n t l y t h a t He may extend my 
term ( a j a l ) . " 
But when they stood up i n prayer, wishing to 
prolong t h e i r earnest sup p l i c a t i o n s , they were 
overcome by sleep, so t h a t they were unable to 
pray. He began t o rouse them, saying, "To God 
be praise, could you not bear w i t h me one 
n i g h t and render me help!" They answered, "We 
know not what had b e f a l l e n us. We used to 
stay up the n i g h t i n long fe l l o w s h i p (samar), 
but t o n i g h t we cannot keep ourselves from 
sleep, and whatever s u p p l i c a t i o n we wish t o 
make, we are being prevented from making." 
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Then Jesus said, "The shepherd w i l l be taken 
away and the sheep w i l l be scattered." With 
s i m i l a r words he went on f o r e t e l l i n g and 
lamenting h i s end. He continued, " I n t r u t h , I 
say t o you, one of you w i l l deny me three 
times before the cock crows. And another w i l l 
s e l l me f o r a few pieces of s i l v e r and consume 
my p r i c e . 
A f t e r t h i s , they went out, each h i s own way, 
and l e f t him. The Jews then came seeking him, 
and they seized Sham~un (Simon Peter), 
exclaiming, "He i s one of h i s companions", but 
he denied, saying, " I am not h i s companion." 
Others also seized him and he likewise denied. 
Then he heard the crowing of a cock, and he 
wept b i t t e r l y . 
The next morning, one of the d i s c i p l e s went t o 
the Jews and said, "What w i l l you give me i f I 
lead you t o Christ?" They gave him t h i r t y 
pieces, which he took and led them to him. 
P r i o r to t h a t , however, he (or, i t ) so 
appeared t o them. (The phrase wa kana 
shubbiha alayhim qabla d h a l i k i s in s e r t e d here 
without f u r t h e r explanation. I t could mean 
t h a t the d i s c i p l e Judas bore h i s likeness or 
t h a t they imagined something; no doubt the 
phrase i s i n s e r t e d t o harmonize a Gospel 
account w i t h Islamic exegesis. From here on, 
i t i s not clear who the actual object of the 
st o r y i s . )^ ^  
Thus they took him, a f t e r ascertaining t h a t i t 
was he, and t i e d him w i t h a rope. They 
dragged him, saying, "You raised the dead and 
cast out Satan, and healed those who were 
possessed, can you not save yourself from t h i s 
rope? They also spat on him and placed thorns 
upon h i s head. Thus they brought him to the 
wood on which they wished to c r u c i f y him. 
God, however, took him up to Himself and they 
c r u c i f i e d what seemed to them (salabil ma 
shubb i h a 1ahum). 
Then Jesus remained seven (days?). Then h i s 
mother and the woman whom Jesus cured from 
madness came to weep i n the place where the 
c r u c i f i e d one was. Jesus came to them and 
said, "For whom do you weep?" They answered, 
"For you". He said, "God had taken me up to 
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Himself and no harm b e f e l l me. For t h i s i s a 
t h i n g which only appeared to them. Go now and 
t e l l the d i s c i p l e s to meet me at such and such 
a place." 
So they met him, eleven, but the one who sold 
him and l e d the Jews t o him was missing. 
Jesus asked h i s companions about him and they 
said, "He r e g r e t t e d what he d i d , so he hanged 
and k i l l e d himself." Jesus said, "Had he 
repented, God surely would have turned towards 
him." ( I t i s clear from t h i s t h a t Judas was 
not the one s u b s t i t u t e d f o r Jesus. At t h i s 
e a r l y stage, the i d e n t i t y of the s u b s t i t u t e 
was l e f t u n specified.)^^ 
Jesus then enquired from them concerning a 
youth who followed them c a l l e d John 
(Yuhannah). He answered, "He i s w i t h you. Go 
now f o r everyone of you w i l l speak the 
language of a d i f f e r e n t people. Let him 
th e r e f o r e warn them and leave them."'^* 
The above account has traces of New Testament notions, 
but there i s absolutely nothing t o cast l i g h t on the 
meaning of the phrase, shubbiha lahum. The only 
p o s i t i v e a s s e r t i o n i s the f a c t t h a t Jesus himself was 
not c r u c i f i e d . As t o who or what was s u b s t i t u t e d , we 
are t o l d nothing. Elder, commenting on t h i s and 
s i m i l a r t r a d i t i o n s , states: 
'The t r a d i t i o n t h a t seems most trustworthy 
only repeats the Koranic language of the 
verse. We have been searching f o r t r u t h i n a 
c i r c l e and we end where we began.'^^ 
The Muslim idea of s u b s t i t u t i o n , w i t h regard to 
Jesus, must have come under the moral s p o t - l i g h t . In 
other words, the b e l i e f t h a t God caused an innocent man 
to d i e i n the place of Jesus, i s nothing short of 
d i v i n e wrongdoing. Therefore, i t was imperative t h a t 
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the one who took Jesus' place must have done so 
v o l u n t a r i l y . Hence, the accounts which embraced the 
concept of one s u f f e r i n g v o l u n t a r i l y were the most 
r e a d i l y acceptable. For instance, al-Tabari, on the 
« 
a u t h o r i t y of Qatada), r e l a t e s the f o l l o w i n g account: 
' I t has been r e l a t e d to us t h a t Jesus son of 
Mary, the prophet of God, said to h i s 
companions, "Who among you would consent t o 
have my likeness (shabahl) cast upon him, and 
be k i l l e d ? " One of them answered, " I would, 0 
prophet of God." Thus t h a t man was k i l l e d and 
God prot e c t e d His prophet and took him up to 
Himself. '' ^  
T r a d i t i o n s adopting the aforesaid approach are 
numerous, tedious and uninformative. There are, 
however, t r a d i t i o n s on the a u t h o r i t y of Ibn I shag which 
t r y t o i d e n t i f y the s u b s t i t u t e as e i t h e r Sergus or, as 
some of the C h r i s t i a n s are said to have claimed, Yudas 
Zechariah.^^ Nevertheless, i t i s s u r p r i s i n g , i f not 
absurd, t h a t the s u b s t i t u t i o n i s t i n t e r p r e t a t i o n of 
verse (4:157) i s so prevalent. Needless to say, the 
basic foundation f o r the s u b s t i t u t i o n i s t p o s i t i o n i s 
not h i s t o r i c a l but a t h e o l o g i c a l dogma d i c t a t e d by the 
Islamic conception of prophethood. I n t h i s respect, 
Cragg st a t e s : 
'there was, f o r the Qur'an, a compelling 
reason - Christology apart - why Jesus should 
be preserved from ignominy and r e a l death, 
namely, the c r e d i b i l i t y and a u t h e n t i c i t y of 
h i s prophetic r o l e . I f he were t r u l y to have 
s u f f e r e d and died, God must be understood to 
have deserted him and h i s whole status would 
thereby have been disowned.'^® 
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Al-RazT, attempts t o j u s t i f y the s u b s t i t u t i o n i s t 
i n t e r p r e t a t i o n by r a i s i n g the t h e o l o g i c a l and 
p h i l o s o p h i c a l objections to i t and by r e s o l v i n g those 
objec t i o n s . Al-RazT's response h i g h l i g h t s the basic 
i n c o m p a t a b i l i t y between orthodox C h r i s t i a n t h e o l o g i c a l 
t h i n k i n g about the death of Jesus and the t r a d i t i o n a l 
Muslim o b j e c t i o n s t o the C h r i s t i a n p o i n t of view. The 
orthodox C h r i s t i a n view holds t h a t Jesus' death was 
p a r t of the Divine plan f o r the redemption of the 
world, yet t r a d i t i o n a l l y orthodox Muslims have seen 
God's saving Jesus from an ignominious death as p a r t of 
the Divine p r o t e c t i o n of His prophet. Al-Razl's 
arguments r e s t f i r m l y w i t h i n the orthodox Muslim frame 
of reference and pay l i t t l e a t t e n t i o n to a C h r i s t i a n 
viewpoint and then only at the l e v e l of h i s t o r i c a l f a c t 
and not at the l e v e l of t h e o l o g i c a l i n t e r p r e t a t i o n . 
Al-RazI does have d i f f i c u l t i e s w i t h the 
s u b s t i t u t i o n i s t p o s i t i o n . For example, although Jesus' 
likeness was cast on another and he himself was raised 
to heaven, people believed t h a t the person k i l l e d was 
Jesus. Al-Razi, commenting on t h i s moral dilemma, 
states: 
'In sum, the opening of such a gate 
necessitates doubt i n tawatur, and t h i s i n 
t u r n necessitates doubt i n fundamentals 
( u s u l ) , and t h i s i n t u r n necessitates doubt i n 
the prophethood of a l l prophets. This i s a 
branch (far'' ) n e c e s s i t a t i n g doubt i n 
fundamentals and must the r e f o r e be 
r e j e c t e d . ' ^ ^ 
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Therefore al-Razi seems to i n f e r t h a t some credence 
must be given to the m a t e r i a l transmitted from one 
generation t o another. Hence, he attempts to d i s c r e d i t 
the C h r i s t i a n t r a d i t i o n by suggesting t h a t when Jesus 
was taken up to God the Jews, by mistake, c r u c i f i e d 
someone else. Thus, at verse (4:157) al-RazI suggests 
t h a t the C h r i s t i a n chain of transmission could have 
been corrupted by Jesus' few d i s c i p l e s . That i s , they 
could have claimed t h a t the mistaken v i c t i m of 
c r u c i f i x i o n was Jesus. Al-RazI states: 
'The C h r i s t i a n agreement i n the transmission 
( o f the c r u c i f i x i o n event) goes back to a few 
people whose agreement on a f a l s e report i s 
not improbable.'^" 
However, the n o t i o n t h a t a small group of people i s not 
a l e g i t i m a t e source f o r knowledge could s i m i l a r l y be 
applied to the t r a d i t i o n from the Prophet t h a t Jesus 
d i d not die but w i l l d i e i n the f u t u r e , the tawatur of 
which goes back u l t i m a t e l y to one person. A l l i n a l l , 
al-Razi's exegesis i s b a s i c a l l y a j u s t i f i c a t i o n of the 
s u b s t i t u t i o n i s t p o s i t i o n . Al-RazI, l i k e al-Tabari, 
t r e a t s the destiny and the question of the death of 
Jesus as a p u r e l y h i s t o r i c a l phenomenon without 
reference t o i t s t h e o l o g i c a l i n t e r p r e t a t i o n among 
Ch r i s t i a n s whose opinions are not considered i n d e t a i l . 
I n order t o complete the p i c t u r e of the 
s u b s t i t u t i o n i s t p o s i t i o n i t i s necessary to c i t e a 
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f u r t h e r example o f the said p o s i t i o n . I t i s very 
probable t h a t M u ' t a z i l i theology was the main impetus 
i n rendering the idea of s u b s t i t u t i o n , i n i t i a t e d by 
God, t o be unacceptable.^^ Indeed, f o r the M u ^ t a z i l i , 
i t was unthinkable t h a t God could commit an act of 
i n j u s t i c e . Such a case of de l i b e r a t e mistaken 
i d e n t i t y , as i s r e l a t e d i n many of the s u b s t i t u t i o n i s t 
t h e o r i e s , would not be i n keeping w i t h the M u ' t a z i l i 
conception of God. Shi'^ I authors, who had much i n 
common w i t h M u ' t a z i l i thought, report an i n t e r e s t i n g 
t r a d i t i o n , as f o l l o w s : 
'Al-Shaykh a l - T u s i reports t h a t the Jews 
sought to k i l l Jesus, but God took him up to 
Himself. They ther e f o r e took another whom 
they c r u c i f i e d on a high and i s o l a t e d h i l l , 
a l l o w i n g no one to come near him u n t i l h i s 
features had changed beyond recognition. They 
were thus able t o conceal the f a c t of Jesus' 
ascension, which they witnessed, and to spread 
f a l s e reports of h i s death and c r u c i f i x i o n . 
This they d i d t o prevent h i s ascension from 
becoming a reason f o r other Jews to believe i n 
him. 
In the above account there i s at best a h i n t of reason 
and God i s divorced from any d i r e c t involvement w i t h 
regard to the choice of s u b s t i t u t e . However, the 
account f a i l s t o mention the f a c t t h a t only the Romans 
had power t o c r u c i f y . ^ ^ Any i n t e r a c t i o n between the 
Jews and the Romans, f o r dubious r e l i g i o u s reasons, 
would have been v i r t u a l l y impossible. The above s t o r y 
may s a t i s f y the demands of Muslim m o r a l i t y , but i t does 
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not meet the f a c t s of h i s t o r y . The New Testament 
p i c t u r e i s one where Jesus i s flogged by the Romans 
p r i o r t o h i s c r u c i f i x i o n between two thieves, not to 
mention the presence of other witnesses.^* 
The defence of the s u b s t i t u t i o n of Jesus i s found 
i n the Manar commentary by M. Abduh and R. Rida. 
Their treatment of verse (3:55) i s free from layers of 
t r a d i t i o n and t r u e to the Quranic t e x t . Al-Manar 
renders the verse as f o l l o w s : 
' I am causing you t o die (mumltuka) and 
p l a c i n g you i n an exalted place (makan r a f i ' ^ ) 
near Me. '^  ^  
With such an i n t e r p r e t a t i o n i t comes as no surprise 
t h a t the previous commentators are charged w i t h 
c o r r u p t i n g the Qur'an i n order to accommodate ' f a i r y 
t a l e s ' (Khurafat) about Jesus' r e t u r n and f u t u r e death 
a f t e r k i l l i n g the Daj j a l . ^ ^  Al-Manar, being opposed to 
redemptive C h r i s t i a n theology, does not support Jesus' 
death on the cross, but suggests a demise i n an unknown 
place as was the case w i t h M o s e s . I n other words, 
al-Manar i n t e r p r e t s the Qur'an as a f f i r m i n g the death 
of Jesus as a past event. 
In general, al-Manar adheres to the t r a d i t i o n a l 
view t h a t the likeness of Jesus was cast on another who 
was k i l l e d i n h i s place. C e r t a i n l y al-Manar presents 
verse (3:55) as meaning, ' I am causing you to die', but 
otherwise the conclusions of the said commentary are 
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b a s i c a l l y those of al-Tabarl and al-RazI. With 
reference t o verse (4:157) al-Manar does not provide 
any reasoned or acceptable i n s i g h t s . I n short, M. 
Abduh and R. Rida were apologists out to contend f o r 
the f a i t h of Islam and to give credence to the Muslim 
b e l i e f t h a t Jesus was not c r u c i f i e d i n the manner 
r e l a t e d i n the New Testament. 
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4.3: Some Modern A t t i t u d e s 
Modernist Muslim i n t e r p r e t a t i o n s have not accepted 
the idea of s u b s t i t u t i o n . A book by a w e l l known 
Egyptian doctor and w r i t e r Muhammad Kamel Hussein, 
published i n English as C i t y of Wrong, a Friday i n 
Jerusalem, created a great deal of discussion because 
i t purported t o be the f i r s t ever w r i t t e n i n the world 
of Islam, which makes a thorough study of the c e n t r a l 
theme of the C h r i s t i a n f a i t h , the c r u c i f i x i o n . 
However, the book i t s e l f i s not about the c r u c i f i x i o n 
at a l l . Jesus does not die on the cross; and to 
Hussein i t does not r e a l l y matter whether Jesus was 
k i l l e d or not because h i s book i s r e a l l y an ex p l o r a t i o n 
of the motives of those who condemned Jesus and the 
endless s t r u g g l e between the i n d i v i d u a l conscience and 
the immoral c o l l e c t i v e w i l l . 
Hussein gives an i n t e r p r e t a t i o n of the Quranic 
denial of Jesus' c r u c i f i x i o n , as follows: 
'the idea of a s u b s t i t u t e f o r C h r i s t i s a 
very crude way of explai n i n g the Quranic t e x t . 
They had t o explain a l o t to the masses. No 
c u l t u r e d Muslim believes i n t h i s nowadays. 
The t e x t i s taken t o mean t h a t the Jews 
thought they k i l l e d C h r i s t but God raised him 
unto Him i n a way we can leave unexplained 
among the several mysteries we have taken f o r 
granted on f a i t h alone.'^° 
As Hussein suggests, i t i s important to note the 
context i n which the denial i s given i n the Qur'an. 
That i s , verse (4:157) must be i n t e r p r e t e d more as a 
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defence against the Jews who maintained t h a t they alone 
had k i l l e d and c r u c i f i e d Jesus. Thus, Hussein r e j e c t s 
the n o t i o n of a s u b s t i t u t e f o r Jesus. 
A number of C h r i s t i a n scholars have attempted 
i n t e r p r e t a t i o n s of verse (4:157) i n the v e i n presented 
by Hussein. Zaehner, f o r example, states: 
'Muslim t r a d i t i o n , which has been followed by 
many European t r a n s l a t o r s of the Qur'an, takes 
the words shubbiha la-hum which I have 
p r o v i s i o n a l l y t r a n s l a t e d as "doubt was sown 
among them", t o mean t h a t Jesus was c r u c i f i e d 
only i n appearance - the o l d docetic heresy, 
but i t i s extremely do u b t f u l whether the words 
can mean t h i s . B e l l t r a n s l a t e s , "he was 
c o u n t e r f e i t e d f o r them" which seems t o s t r e t c h 
the meaning of shubbiha unbearably. Shabbaha 
means (a) "to cause t o resemble", and (b) "to 
cause doubt". I n the context i t i s more 
n a t u r a l t o take shubbiha i n the sense of 
"doubt was caused f o r them".'^^ 
Furthermore, i n t h i s connection, Elder states: 
'a f r e e t r a n s l a t i o n of shubbiha lahum (he was 
made to resemble another f o r them) could be 
" i t was made a misunderstanding - a p e r p l e x i t y 
t o them". I n t h a t case, the verse could then 
be p r o p e r l y t r a n s l a t e d as "Yet they slew him 
not, and they c r u c i f i e d him not - but i t (His 
C r u c i f i x i o n ) was made a misunderstanding to 
them". Jesus' C r u c i f i x i o n perplexed them; 
they saw the event, but f a i l e d to appreciate 
i t s inner meaning."*" 
A l l i n a l l , a number of readings l i k e those of Zaehner 
and Elder have been presented i n order t o b r i n g verse 
(4:157) more i n t o l i n e w i t h the C h r i s t i a n Gospel, but 
these have not been accepted by a l l Muslim exegetes, 
even though such readings are f a i t h f u l to the Quranic 
t e x t . 
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A recent and extensive i n t e r p r e t a t i o n i n the above 
v e i n comes from the I t a l i a n Franciscan G u i l i o B a s e t t i -
Sani. Commenting on verse (4:157) Basetti-Sani states: 
'hence, i n the l i g h t of t h i s gospel t e x t 
(Jn.10:17-18) and the C h r i s t i a n dogma on the 
free and spontaneous self-immolation of Jesus, 
we must read and i n t e r p r e t the koranic t e x t 
thus: No! I t was not the Jews who k i l l e d and 
c r u c i f i e d C h r i s t ; he gave himself f r e e l y . 
Even a f t e r h i s death, during the hours t h a t 
preceded h i s r i s i n g , C h r i s t remained a l i v e i n 
some manner, i n the sense expressed by the 
Roman l i t u r g y f o r Holy Saturday: ' I have 
become l i k e a man who needs no help, free 
among the dead'.'*^ 
There i s , from the C h r i s t i a n viewpoint, much t r u t h i n 
Basetti-Sani's sentiments as presented above. Most 
Muslim scholars, however, would f i n d Basetti-Sani's 
approach hard t o swallow, and Muslim fundamentalists 
would f i n d i t o f f e n s i v e . Such a reading of the Qur'an, 
i n the l i g h t of C h r i s t , i s more of an i n s u l t to Muslims 
than i s the old-fashioned polemical i n t e r p r e t a t i o n . In 
short, Basetti-Sani i s saying t h a t only Christians can 
c o r r e c t l y i n t e r p r e t the Qur'an. Despite the ecumenical 
guise, h i s approach comes across, i n the f i n a l 
a n alysis, i n the same manner as Muslim polemicist 
suggestions t h a t the C h r i s t i a n s c r i p t u r e s are corrupt 
and can only be read i n the l i g h t of Muhammad. 
Therefore i n conclusion, i t i s clear t h a t the 
Muslim commentators have t w i s t e d the meaning of verse 
(3:55) or taken verse (4:157) from i t s anti-Jewish 
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context. The f a c t t h a t verse (4:157) i s addressed t o 
the Jews and not to the Chri s t i a n s cannot be 
overstressed. There i s no Islamic j u s t i f i c a t i o n f o r 
having Jesus s u b s t i t u t e d on the cross except f o r the 
non-Quranic idea t h a t Jesus, l i k e Muhammad, was 
u l t i m a t e l y successful i n escaping the e v i l i n t e n t i o n s 
of h i s enemies. I t must be stressed t h a t the notion of 
Jesus being s u b s t i t u t e d on the cross can f i n d no 
t e x t u a l support i n the Qur'an. Indeed, Cragg considers 
the concept of s u b s t i t u t i o n to be unacceptable, he 
stat e s : 
'what are we t o say of the nature of a God who 
behaves i n t h i s way or of the character of a 
C h r i s t who permits another - even i f a Judas -
to s u f f e r the consequences of an antagonism 
h i s own teaching has raised against 
himself.'*= 
Further, i f verse (4:157) i s seen i n i t s a n t i -
Jewish context and i t s content as a simple statement of 
f a c t , the verse, as Elder observed,''^ i s i n r e a l i t y a 
con f i r m a t i o n of the New Testament understanding of the 
event i t s e l f i f not the meaning a t t r i b u t e d to t h a t 
event by C h r i s t i a n orthodoxy. Indeed the emphasis 
throughout verse (4:157) i s on the t h i r d person p l u r a l 
pronoun r e f e r r i n g t o the Jews and not on the t h i r d 
person s i n g u l a r pronoun which on one occasion r e f e r s to 
Jesus but i s l e f t vague as to what i t r e f e r s to on the 
remaining two occasions. Thus, the verse can be 
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understood as denying the r o l e of the Jews i n the 
c r u c i f i x i o n of Jesus as the actual perpetrators of the 
deed. This i s the most simple and l i t e r a l 
understanding of the verse and i t f i n d s an echo i n the 
New Testament. For example, the Synoptic Gospels*"* 
present Jesus as being handed over to the Gentiles, 
whereas John* ^  has the Jews unable t o put any man to 
death. Therefore verse (4:157) has much i n common 
w i t h the New Testament, a l b e i t at a very elementary 
l e v e l . 
The c o n t i n u i t y between the Qur'an and the New 
Testament i s , however, maintained at a deeper l e v e l of 
understanding. The human power of men to exterminate 
Jesus i s denied by verse (4:157). God's omnipotence i s 
declared by both the Qur'an and the New Testament. 
Indeed the Gospel records present those responsible f o r 
the c r u c i f i x i o n as being under the c o n t r o l of God.** 
A l l i n a l l , the s u b s t i t u t i o n i s t theory can f i n d no 
support i n the Qur'an. I n a d d i t i o n , the Qur'an i t s e l f 
has no n o t i o n of a f u t u r e eschatological death f o r 
Jesus and gives no evidence f o r t h i n k i n g t h a t Jesus d i d 
not die i n the manner r e l a t e d i n the New Testament. 
Yet even i f i t were granted t h a t the Qur'an allows 
the death of Jesus on the cross, the f a c t s t i l l remains 
t h a t the Qur'an i s s i l e n t about the C h r i s t i a n 
s i g n i f i c a n c e of h i s death and r e s u r r e c t i o n . Nor can 
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the C h r i s t i a n be s a t i s f i e d w i t h the acknowledgement of 
the mere f a c t of Jesus' death on the cross, since there 
i s n othing c h a r a c t e r i s t i c a l l y C h r i s t i a n about the f a c t 
i n i s o l a t i o n . The f i r s t generation of Ch r i s t i a n s , l i k e 
a l l C h r i s t i a n s ever since, were convinced t h a t Jesus' 
death on the cross had a profound e f f e c t on t h e i r own 
l i v e s . The New Testament has a v a r i e t y of deeply 
s i g n i f i c a n t terms t o describe what C h r i s t accomplished 
by h i s death on the cross, namely, redemption, 
r e c o n c i l i a t i o n , atonement, j u s t i f i c a t i o n , and 
p r o p i t i a t i o n . A l l these terms are metaphors and 
analogies. Why d i d the f i r s t C h r i s t i a n s come t o t h i n k 
of Jesus' death i n these terms? The answer seems t o 
l i e i n the f a c t t h a t Jesus came t o l i f e again. I f they 
had not believed t h a t , then the cross would have meant 
nothing t o them. But because of t h e i r b e l i e f i n the 
r e s u r r e c t i o n and t h e i r experience of the r i s e n C h r i s t 
at work i n t h e i r own l i v e s , the e a r l i e s t Christians 
were t o t a l l y convinced t h a t Jesus r e a l l y was who he had 
claimed t o be. On the cross he had fought and won the 
dec i s i v e b a t t l e against e v i l . He had made i t possible, 
i s some mysterious way, f o r God to pardon s i n f u l 
humanity. 
The death of Jesus, from the C h r i s t i a n viewpoint, 
cannot be separated from h i s r e s u r r e c t i o n . I f Jesus 
had died without r i s i n g from the dead, then h i s death 
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would have been a p a t h e t i c defeat. The Muslim already 
believes t h a t God rais e d Jesus from t h i s world, but i n 
t r a d i t i o n a l Islam Jesus probably never died and 
th e r e f o r e was not raised from the dead. Islam 
t h e r e f o r e lacks the profoundly s i g n i f i c a n t t r u t h of the 
cross and r e s u r r e c t i o n together. However, i n the 
l i g h t of the Qur'an, as opposed t o Islamic t r a d i t i o n , 
the death of Jesus need not be denied. Moreover, the 
C h r i s t i a n b e l i e f i n Jesus' r e s u r r e c t i o n and ascension 
l i k e w i s e i s not denied by the Qur'an. Parrinder, 
commenting on t h i s p o i n t , s t a t e s : 
'The phrase 'God raised him t o h i m s e l f 
suggests the B i b l i c a l s t o r y of the Ascension. 
But i f Jesus i s held to have returned to send 
out the d i s c i p l e s , then the p a r a l l e l i s rather 
w i t h the r e s u r r e c t i o n appearances of the 
Gospel. These are not mentioned i n the 
Qur'an, but they are not denied, and they 
agree w i t h the common i n t e r p r e t a t i o n . There 
i s a B i b l i c a l passage which r e c a l l s the 
Quranic statement, showing t h a t men could not 
defeat God's plans and so Jesus was exalted. 
'He was not abandoned t o Hades, and h i s f l e s h 
never s u f f e r e d c o r r u p t i o n ... The Jesus we 
speak of has been raised by God, as we can a l l 
witness. Exalted thus w i t h God's r i g h t hand, 
he received the Holy S p i r i t ' (Acts 2, 
31f) . 
F i n a l l y , i f the death of Jesus on the cross i s 
accepted as not being denied by the Qvir'an, then such 
an a f f i r m a t i o n i s the s t a r t i n g p o i n t f o r a t h e o l o g i c a l 
r e - t h i n k on the Muslim side. Consequently, the Muslim 
conception of prophethood would be open to debate, not 
to mention the d o c t r i n e of God. Of course Islam does 
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not admit any b e l i e f i n s o t e r i o l o g y , but t h i s need not 
be a b a r r i e r t o dialogue. I f the c r u c i f i x i o n of Jesus 
i s accepted as an h i s t o r i c a l f a c t , w i t h i n the purposes 
of God, then t h i s i n i t s e l f i s enough f o r serious 
co n s i d e r a t i o n . The s i g n i f i c a n c e of the c r u c i f i x i o n i s 
something which cannot be defined once and f o r a l l , as 
the many C h r i s t i a n theories of atonement c l e a r l y show. 
Hussein, w i t h regard to the n o t i o n of Jesus' 
c r u c i f i x i o n , states: 
' I contend t h a t the Apostles on t h a t day had 
no idea of the Divine s i g n i f i c a n c e of 
C r u c i f i x i o n or t h a t i t had been decreed from 
e t e r n i t y . They had no idea of Redemption, 
Atonement or the r o l e of Jesus Chris t as 
Saviour. A l l t h i s ( I hope I am not wrong 
here) was defined and explained c l e a r l y by the 
most remarkable of men, St. Paul. On the day 
of C r u c i f i x i o n the Apostles were mere men, 
l e a v i n g t h e i r Master t o be t o r t u r e d and 
c r u c i f i e d by His enemies.'*® 
Thus, the Quranic testimony t o Jesus' death on the 
cross may be seen as being t e n t a t i v e l y p a r a l l e l to the 
Apostles' understanding of the c r u c i f i x i o n , p r i o r to 




There i s much common ground between Muslims and 
C h r i s t i a n s i n the C h r i s t o l o g i c a l debate. The Quranic 
Jesus can f i n d some p a r a l l e l s w i t h the Jesus of the New 
Testament. Indeed no other prophet i s praised as 
h i g h l y i n the Qur'an as i s Jesus. Some of the t i t l e s 
ascribed t o Jesus i n the Qur'an may tempt the C h r i s t i a n 
reader t o see the Quranic Jesus as being more than a 
prophet. However, a l l such t i t l e s , regardless of form, 
are stamped w i t h the Quranic understanding and 
l i m i t a t i o n s of prophethood. In short, the Christology 
of the Qur'an i s shaped by the Quranic concept of 
r a d i c a l monotheism which allows nothing whatsoever to 
come i n t o contact w i t h God. Such a b e l i e f i n the 
absolute oneness of God, as seen from the Quranic 
perspective, can only permit the m i n i s t r y of 
prophethood and any no t i o n of Incarnation i s t o t a l l y 
r e j ected. 
The above sentiments and the Quranic reasoning 
behind the idea of prophethood i s c e r t a i n l y l o g i c a l and 
accommodating t o the human i n t e l l e c t . Therefore, i s 
Islamic C h r i s t o l o g y worthy of consideration as a 
l e g i t i m a t e Christology? In b r i e f , the answer must be 
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yes, and no. Yes, Islamic Christology i s most 
c e r t a i n l y acceptable to those Ch r i s t i a n s who favour 
non-incarnational C h r i s t o l o g i e s , namely, Unitarians and 
l i b e r a l theologians. However, non-incarnational 
C h r i s t o l o g i e s are s u p e r f i c i a l and u n s a t i s f y i n g , and 
accordingly orthodox C h r i s t i a n theologians take the 
d o c t r i n e of Jesus' humanity and d i v i n i i : y w i t h f u l l 
seriousness. Yet, even from the orthodox C h r i s t i a n 
p o s i t i o n , i t must be said t h a t Islamic Christology i s 
not u t t e r l y r e j e c t e d . There i s much to praise i n the 
Christology of the Qur'an, but the Qur'an does 
emphatically deny the d i v i n i t y of Jesus. Thus, from 
the viewpoint of orthodox C h r i s t i a n i t y , Islamic 
Christology i s not worthy to be considered as a 
l e g i t i m a t e Christology. 
Nonetheless, there must be dialogue between 
Muslims and C h r i s t i a n s . I t i s l o g i c a l f o r the Muslim 
to t h i n k i n terms of the absolute oneness of God and 
the inherent goodness of man. Hence, i n order to keep 
man on a s t r a i g h t path God employs the m i n i s t r y of 
prophets. Consequently, i t i s unthinkable t h a t a 
prophet should be k i l l e d i n the cause of God and 
t h e r e f o r e Muslims refuse to accept the death of Jesus. 
Though, i f the Qur'an, as opposed to Muslim t r a d i t i o n , 
i s understood as not denying the c r u c i f i x i o n of Jesus, 
but a f f i r m i n g i t , then perhaps Muslims w i l l be led to 
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t h i n k again about the meaning of s u f f e r i n g w i t h i n 
prophethood. This i n t u r n may lead to an appraisal of 
the s i g n i f i c a n c e of Jesus' death, w i t h i n the purposes 
of God. Subsequently, the Islamic doctrine of God may 
become open t o debate which may lead to a fresh 
examination of the C h r i s t i a n doctrines of the 
Incarnation, the T r i n i t y and the Atonement. The 
acceptance of Jesus' death and res u r r e c t i o n as a basis 
f o r theology, both Muslim and C h r i s t i a n , cannot be 
overstressed. Indeed, without the r e a l i t y of Jesus' 
death and r e s u r r e c t i o n , i t i s dou b t f u l i f any C h r i s t i a n 
d o c t r i n e would have been o r i g i n a t e d and formed. 
A l l i n a l l , the di f f e r e n c e s i n viewpoint should 
not be taken as grounds f o r antagonism or heated 
t h e o l o g i c a l arguments between Muslims and Christians. 
For what i s common between the followers of the two 
f a i t h s i s many basic b e l i e f s and the vast legacy of 
moral i n j u n c t i o n s and p r i n c i p l e s of behaviour i n s p i r e d 
by b e l i e f i n the same God. 
What i s needed today i s not missionary a c t i v i t y i n 
the c o l o n i a l i s t i c s t y l e w i t h Christians converting 
Muslims, but a mutual exchange of information, a mutual 
challenge, and so, u l t i m a t e l y , a mutual transformation. 
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